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01 Chapter 1 

Verse 1
THE BEGINNING OF THE REIGN OF SOLOMON
This chapter gives an intimate glance into the intrigues, hatreds and deceptions which invariably came about from the godless custom of ancient kings and their harems of concubines and wives in constant competition with one another. We have precious little respect for those scholars who pass over the wickedness and lustful licentiousness of such arrangements on the basis of their being, "customary in those times."

THE LAST DAYS OF KING DAVID
"Now king David was old and stricken in years; and they covered him with clothes, but he gat no heat. Wherefore his servants said unto him, Let there be sought for my lord the king a young virgin: and let her stand before the king, and cherish him; and let her lie in thy bosom, that my lord the king may get heat. So they sought for a fair damsel throughout all the borders of Israel, and they found Abishag the Shunammite, and brought her to the king. And the damsel was very fair; and she cherished the king, and ministered to him; but the king knew her not."
"They covered him with clothes" (1 Kings 1:1). This is a reference not to ordinary garments but to bed-clothes.

"A young virgin ... and let her lie in thy bosom" (1 Kings 1:3). "This procedure was an acceptable medical prescription even down to the Middle Ages."[1] "It was prescribed by a Jewish physician for Frederick Barbarossa; and it is a practice still followed in the East."[2]
"The Shunammite" (1 Kings 1:3). "Abishag was from a place called Shunem (modern Solem) on the western slope of the hill of Moreh, northwest of Jezreel, in the territory of Issachar (Joshua 19:18)."[3]
"The king knew her not" (1 Kings 1:4). This means that there was no sexual contact between David and Abishag.

ADONIJAH'S ATTEMPT TO MAKE HIMSELF KING
This event was important because it resulted in Solomon's elevation to the throne prior to his father's death, indicating that David's state of physical health had led to his nearly complete incompetence with regard to managing the affairs of the kingdom. Adonijah's claim to be David's successor was probably founded upon his being the oldest surviving son of the king, Absalom having been slain by Joab, and Amnon have being murdered by Absalom.

Verse 5
"Then Adonijah the son of Haggith exalted himself, saying I will be king: and he prepared him chariots and horsemen, and fifty men to run before him. And his father had not displeased him at any time, in saying, Why hast thou done so? and he was a very goodly man; and he was born after Absalom. And he conferred with Joab the son of Zeruiah, and with Abiathar the priest: and they following Adonijah helped him. But Zadok the priest, and Benaiah the son of Jehoiada, and Nathan the prophet, and Shimei, and Rei, and the mighty men that belonged to David, were not with Adonijah. And Adonijah slew sheep and oxen and fatlings by the stone of Zoheleth, which is beside Enrogei; and he called all his brethren the king's sons, and all the men of Judah, the king's servants: but Nathan the prophet, and Benaiah, and the mighty men, and Solomon his brother he called not."
It is clear from this paragraph that Adonijah was well aware of the fact that David had chosen Solomon to succeed him; and that alone can account for the fact that Solomon and other powerful persons closely associated with David were NOT invited to the big barbecue.

Another revelation which we should observe here is the fact of Adonijah's copying the procedure of Absalom by getting a chariot, horsemen, and fifty runners ahead of his carriage. Also, David's customary failure to discipline members of his family was a primary feature that aided the early stages of Adonijah's attempted coup d'etat. If he had succeeded, his very first action, no doubt, would have been the murder of Solomon.

The reason why Joab joined in this venture is not hard to discern. David had pronounced a curse upon him; and, he, no doubt, hoped to avoid any ultimate punishment by supporting Adonijah. Why Abiathar joined the Adonijah party is not so apparent. Some suppose that he was jealous of the preference David seemed to have conferred upon Zadok, a rival High Priest.

Verse 11
NATHAN MASTERMINDED A PLAN TO THWART ADONIJAH
"Then Nathan spake unto Bathsheba the mother of Solomon, saying, Hast thou not heard that Adonijah the son of Haggith doth reign, and David our lord knoweth it not? Now therefore come, let me, I pray thee, give thee counsel, that thou mayest save thine own life, and the life of thy son Solomon. Go and get thee in unto king David, and say unto him, Didst not thou, my lord, O king, swear unto thy handmaid, saying, Assuredly Solomon thy son shall reign after me, and he shall sit upon my throne? why then doth Adonijah reign? Behold, while thou yet talkest there with the king, I also will come in after thee and confirm thy words."
"Adonijah the son of Haggith" (1 Kings 1:11). Nathan's mention here of `Haggith' the mother of Adonijah was a skillful appeal by Nathan to arouse in Bathsheba that jealousy and hatred common in every harem. He certainly knew how to motivate Bathsheba.

"Save thine own life ... and the life of ... Solomon" (1 Kings 1:12). This was no false alarm. Unless Adonijah's kingship could be prevented, there was no way that Bathsheba and Solomon would have been spared alive.

"Didst thou not sware that Solomon shall reign?" (1 Kings 1:13). The fact of this oath by David not having previously been mentioned in the Bible is the inadequate premise upon which Montgomery accused Nathan in this passage of having made, "An impromptu invention of such a promise."[4] However, as we pointed out above, Adonijah's failure to invite Solomon and his partisans to his impressive feast is the only proof needed that he knew full well of David's intentions regarding Solomon.

Verse 15
BATHSHEBA'S APPEAL TO DAVID
"And Bathsheba went in unto the king into the chamber: and the king was very old; and Abishag the Shunammite was ministering unto the king. And Bathsheba bowed, and did obeisance unto the king. And the king said, What wouldst thou? And she said unto him, My lord, thou swearest by Jehovah thy God unto thy handmaid, saying, Assuredly Solomon thy son shall reign after me, and he shall sit on my throne. And now, behold, Adonijah reigneth; and thou, my lord the king, knowest it not: and he hath slain oxen and fatlings and sheep in abundance, and hath called all the sons of the king, and Abiathar the priest, and Joab the captain of the host; but Solomon thy servant hath he not called. And thou, my lord the king, the eyes of all Israel are upon thee, that thou shouldest tell them who shall sit upon the throne of my lord the king after him. Otherwise, it will come to pass, when my Lord the king shall sleep with his fathers, that I and my son Solomon shall be counted offenders."
David's prompt and vigorous response to this situation indicates that he was still in full possession of his mental ability, denying, absolutely, that the mention of his oath that Solomon should succeed him was anything other than the exact truth.

"I and my son Solomon shall be counted offenders" (1 Kings 1:21). The word for "offenders" here is often translated "sinners." "It is a common word, but used here secularly as in 2 Kings 18:14 for treason against the throne."[5]
Verse 22
NATHAN IMMEDIATELY CONFIRMED BATHSHEBA'S REPORT
"And, lo, while she yet talked with the king, Nathan the prophet came in. And they toll the king, saying, Behold, Nathan the prophet. And when he came in before the king, he bowed himself before the king with his face to the ground. And Nathan said, My lord, O king, hast thou said, Adonijah shall reign after me, and he shall sit upon my throne? For he is gone down this day, and hath slain oxen and fatlings and sheep in abundance, and hath called all the kings sons, and the captains of the host, and Abiathar the priest; and, behold, they are eating and drinking before him, and say, Long live king Adonijah. But me, even me, thy servant, and Zadok the priest, and Benaiah the son of Jehoiada, and thy servant Solomon hath he not called. Is this thing done by my lord the king, and thou hast not showed unto thy servants who should sit on the throne of my lord the king after him ?"
This report stirred the king to immediate and decisive action. He temporarily rose up in spite of every physical handicap and promptly elevated Solomon to the throne of Israel.

Verse 28
DAVID NAMED SOLOMON AS HIS SUCCESSOR IMMEDIATELY
"Then king David answered and said, Call to me Bathsheba. And she came into the king's presence, and stood before the king. And the king sware, and said, As Jehovah liveth, who hath redeemed my soul out of all adversity, verily, as I sware unto thee by Jehovah, the God of Israel, saying, Assuredly Solomon thy son shall reign after me, and he shall sit upon my throne in my stead; verily so will I do this day. Then Bathsheba bowed with her face to the earth, and did obeisance to the king, and said, Let my lord king David live forever."
By David's sending for Bathsheba, it is evident that when the prophet Nathan came in she had retired from the king's presence.

Zadok would soon be named High Priest by Solomon. We reject the popular theory of some liberal commentators who identify him as, "A priest-king in the pre-Davidic Jebusite period of Jerusalem's history."[6] He was a descendant of Aaron, just like Abiathar, his ancestor having been Eleazar (1 Chronicles 24:3), whereas Abiathar was descended through Ithamar.

The support which Abiathar gave Adonijah here resulted in his removal from the priesthood, just as God had prophesied regarding the descendants of Eli.

SOLOMON BECAME CO-REGENT WITH DAVID
What is revealed here is of very great importance, because it removes forever any possibility of understanding key passages in 2 Samuel 7 as having any application whatever to Solomon. The Great One prophesied there was to be raised up at a time after David slept with his fathers, but Solomon actually became a co-regent with David during his lifetime. So Solomon was not the Great One of 2 Samuel 7.

Verse 32
"And king David said, Call to me Zadok, and Nathan the prophet, and Benaiah the son of Jehoiada. And they came before the king. And the king said unto them, Take with you the servants of your lord, and cause Solomon my son to ride upon my own mule, and bring him down to Gihon: and let Zadok the priest and Nathan the prophet anoint him there king over Israel; and blow ye the trumpet, and say, Long live king Solomon. Then ye shall come up after him, and he shall come and sit upon my throne; for he shall be king in my stead; and I have appointed him to be prince over Israel and over Judah. And Benaiah the son of Jehoiada answered the king and said, Amen: Jehovah the God of my lord the king say so too. As Jehovah hath been with my lord the king, even so be he with Solomon, and make his throne greater than the throne of my lord king David."
"And Benaiah the son of Jehoiada said, Amen" (1 Kings 1:36). This was a legal and hearty response indicating complete approval of David's action by this great soldier.

Verse 38
SOLOMON WAS ANOINTED KING OVER ALL ISRAEL
"So Zadok the priest and Nathan the prophet, and Benaiah the son of Jehoiada, and the Cherethites and the Pelethites, went down and caused Solomon to ride upon David's mule, and brought him to Gihon. And Zadok the priest took the horn of oil out of the Tent, and anointed Solomon. And they blew the trumpet; and all the people said, Long live king Solomon. And all the people came up after him, and the people piped with pipes, and rejoiced with great joy, so that the earth rent with the sound of them."
Well, this did it! This was not a mere demonstration of David's intention. Solomon was now sitting upon the throne itself. He had even ridden publicly upon the king's own mule, a symbolical maneuver of the very greatest importance in the eyes of the people. He had been formally anointed by Zadok the priest and with the full approval of the great prophet Nathan as "King over all Israel." Benaiah and the mighty men of David rallied strong sections of the army around them and began blowing the trumpet and shouting up and down the streets of Jerusalem, "Long live king Solomon"! The practiced ear of Joab quickly picked up the sound of the trumpet.

JOAB AND ADONIJAH GOT THE BAD NEWS
Josephus tells us that Joab and others were about to begin eating when they heard the sound of the trumpet and that they at once lost all desire to take any food.[7]
Verse 41
"And Adonijah and all the guests that were with him heard it as they had made an end of eating. And when Joab heard the sound of the trumpet, he said, Wherefore is this noise of the city being in an uproar? While he yet spake, behold, Jonathan the son of Abiathar the priest came: and Adonijah said, Come in; for thou art a worthy man, and bringest good tidings. And Jonathan answered and said to Adonijah, Verily our lord king David hath made Solomon king: and now the king sent with him Zadok the priest, and Nathan the prophet, and Benaiah the son of Jehoiada, and the Cherethites and the Pelethites; and they have caused him to ride upon the king's mule; and Zadok the priest and Nathan the prophet have anointed him king in Gihon; and they are come up from thence rejoicing, so that the city rang again. This is the noise that ye have heard. And also Solomon sitteth upon the throne of the kingdom. And moreover the king's servants came to bless our lord king David, saying, Thy God make the name of Solomon better than thy name, and make his throne greater than thy throne: and the king bowed himself upon the bed. And also thus said the king, Blessed be Jehovah the God of Israel, who hath given one to sit on my throne this day, mine eyes even seeing it."
The text here states that the noise of celebrating Solomon's coronation came, "as they made an end of eating" (1 Kings 1:41), but we do not view this as a contradiction of what Josephus said; because, it is very likely that the whole crowd of Adonijah's supporters finished that meal in a hurry when they heard what had happened!

This entire paragraph is merely a recapitulation in the mouth of Jonathan of all that had been related previously regarding the coronation of Solomon.

Verse 49
ADONIJAH PROMPTLY BOWED TO SOLOMON'S AUTHORITY
"And all the guests of Adonijah were afraid, and rose up and went every man his way. And Adonijah feared because of Solomon; and he arose, and went, and caught hold on the horns of the altar. And it was told Solomon, saying, Behold, Adonijah feareth king Solomon; for, lo, he hath laid hold on the horns of the altar, saying, Let king Solomon swear unto me first that he will not slay his servant with the sword. And Solomon said, If he shall show himself a worthy man, there shall not a hair of him fall to the earth; but if wickedness be found in him he shall die. So king Solomon sent and they brought him down from the altar. And he came and did obeisance to king Solomon; and Solomon said unto him, Go to thy house."
"Adonijah caught hold on the horns of the altar" (1 Kings 1:50). "Originally the horns of the altar were appointed as a place of asylum for those who had accidentally committed homicide; but later on, other transgressors sought and received refuge there."[8]
"For a brief period David and Solomon were co-regents, but following the death of David, the power was soon consolidated in the hands of Solomon, under whom Israel had her most glorious era of peace and prosperity."[9]
02 Chapter 2 
Verse 1
THE CONSOLIDATION OF KING SOLOMON'S AUTHORITY
The events of this chapter did not follow immediately after those of the previous chapter. David recovered from his serious illness and performed a number of important deeds prior to his death as witnessed by the parallel account in 1 Chronicles 23-29. And, although David's sinful numbering of Israel is included in the events reported there (which event occurred prior to the serious illness of David reported in 1 Kings 2:1), it is quite evident that a number of things reported in Chronicles were undoubtedly subsequent to that illness.

Hammond gave an analytical summary of those events.

"The aged king left his sick room, gathered around him the princes of Israel (1 Chronicles 23:2), and made a number of specific arrangements for the priests and Levites in their tabernacle services, and was even able to 'stand upon his feet' (1 Chronicles 28:2) and address a large assembly respecting the erection and adornment of the Temple. He blessed the Lord before all the congregation (1 Chronicles 29:10ff). He ordered festal sacrifices upon a tremendous scale and also witnessed a second and more formal anointing of Solomon as king. Nevertheless, his recovery was only temporary, the sudden brightening of the flame before it dies. In this chapter, David again appears near death; and we have a record of his double charge to Solomon."[1]
Another important feature of this chapter is the inclusion by David of God's Law regarding Israel's kings found in Deuteronomy 18:17-20, indicating, absolutely, the prior existence of the Pentateuch, a truth which unbelieving critics have never been able to refute except by their false weapon of last resort, namely, that of declaring the passage to have been "a Deuteronomic addition,"[2] or "an insertion by a later editor";[3] but there are far too many instances of David's perfect familiarity with the Five Books of Moses, commonly called "The Law," for any knowledgeable Christian to accept any such critical denials of the Bible, which, without exception, are based upon the fairy tale that imagines a late date for the Pentateuch.

DAVID'S LAST WORDS TO SOLOMON
It is extremely important that this passage is based upon the "last words" of King David; because that fact destroys any supposition that these last words would have been edited, changed, or any manner perverted. "In the O.T., a man's daring words were especially significant."[4] This lends all the more credibility to David's reference to "The Law of Moses," in the very terminology of Deuteronomy 18:17-20. No "editor" who ever lived would have dared to tamper with "the last words of David."

DAVID'S SOLEMN CHARGE TO SOLOMON TO OBEY GOD'S LAW
"Now the days of David drew nigh that he should die; and he charged Solomon his son, saying, I am going the way of all the earth: be thou strong therefore, and show thyself a man; and keep the charge of Jehovah thy God, to walk in his ways, to keep his statutes, and his commandments, and his ordinances, and his testimonies, according to that which is written in the Law of Moses, that thou mayest prosper in all that thou doest, and whithersoever thou turnest thyself; that Jehovah may establish his word which he spake concerning me, saying, If thy children take heed to their way, to walk before me in truth with all their heart and with all their soul, there shall not fail thee (said he) a man on the throne of Israel."
(See my remarks above regarding David's quotation from the Law of Moses.)

The latter part of this charge regarded the conditional promise of God regarding David's earthly dynasty. There were two things prophesied in 2 Samuel 7: (1) the promise of Messiah who would reign on David's throne forever, and (2) the continuity of David's earthly dynasty. The promise of the Messiah was unconditional, but the promise of the continuity of David's posterity upon the throne in Jerusalem was conditional. (See our full discussion of this in Vol. 3 of the Historical Books (1Samuel) in chapter 7.)

The Book of Kings spells out in the most dramatic record the shameful and rebellious apostasy of David's dynasty, beginning with Solomon himself, and ending in the tragic death of Zedekiah, who, along with a predecessor Jeconiah who survived him in Babylon, was the earthly termination of David's wicked dynasty.

That Law of Moses which David cited for Solomon specifically forbade him to "multiply wives," or to amass "horses" as the bulwark of his military establishment. The very next chapter reveals Solomon's utter disregard of the divine Law.

Verse 5
DAVID'S FINAL WORD REGARDING JOAB; BARZILLAI; AND SHIMEI
"Moreover thou knowest also what Joab the son of Zeruiah did unto me, even what he did to the two captains of the hosts of Israel, unto Abner the son of Ner, and unto Amasa the son of Jether, whom he slew, and shed the blood of war in peace, and put the blood of war upon his girdle that was about his loins and in his shoes that were upon his feet. Do therefore according to thy wisdom, and let not his hoary head go down to Sheol in peace. But show kindness to the sons of Barzillai the Gileadite, and let them be of those who eat at thy table; for so they came to me when 50fled from Absalom thy brother. And, behold, there is with thee Shimei the son of Gera, the Benjamite, of Bahurim, who cursed me with a grievous curse in the day when I went to Mahanaim; but he came down to meet me at the Jordan, and I sware to him by Jehovah, saying, I will not put thee to death with the sword. Now therefore hold him not guiltless, for thou art a wise man; and thou wilt know what thou oughtest to do unto him, and thou shalt bring his hoar head down to Sheol with blood."
There are conflicting interpretations of this passage, all of the older and more conservative scholars taking the view that David was fully justified in these instructions for Solomon to execute Joab and Shimei. God's law specifically demanded that murderers should be put to death (Genesis 9:6); and that, as long as murder remained unpunished, the whole land was defiled and under a curse (Numbers 35:33); and Hammond believed that David here ordered Joab's execution as a means of removing such a curse from the land of Israel,[5] affirming that, "The law gave the king no power' to forgive such an offense."[6]
Also, with reference to Shimei, his execution is justified on the basis that the king had no power to forgive him of his capital offense in blaspheming the Lord's anointed (Leviticus 24:14ff), and that, "David on his death bed then realized that he was a law-breaker in forgiving Shimei,"[7] and that he resolved to correct his error by ordering Solomon to execute Shimei. Attractive as such explanations may be to many scholars, this writer finds it impossible fully to agree with them. If Israel was under a curse by the shedding of innocent blood until that curse was removed by the death of the murderer, how was the curse that followed the murder of Uriah removed?

And, with regard to David's forgiveness of Shimei, David's remembrance of his oath to Shimei does not correspond with what David was reported to have said in 1 Samuel 19:23, where the text declares that David said, "Thou shalt not die"; but on his death-bed David changed that promise into the proposition that David himself personally would not execute him. In the light of the prior Biblical revelations regarding David's character, and in view of what is plainly stated here, this writer finds it very difficult to disagree with the evaluation of this passage which, "Judged by any standard, (it) places David's character in an unamiable light."[8]
What is really visible here is the evil system that inevitably accompanied Israel's fate under that king which they had demanded. God had warned them that their monarchy would result in all kinds of abuses by their kings. What David was really concerned about on his death bed was the destruction of all potential enemies of Solomon, among whom Joab and Shimei were most certainly included. Our own conviction is that David's genuine hatred of Joab had nothing to do with his shedding "the blood of war in the time of peace," but to his killing Absalom.

If David had been all that interested in the shedding of innocent blood by Joab, he should have mentioned Joab's ruthless murder of Uriah. Yes, Nathan said that God had remitted the penalty of death as it regarded David; but was not Joab equally guilty? Where is the promise that God remitted the penalty due for that act of Joab?

To sum it all up, David received for himself a forgiveness for murdering Uriah the innocent; but he refused to extend it to Joab who was guilty of the same murder, as well as those of Abner and Amasa. The human frailty and imperfection of that man who had once been "the man after God's own heart" are clearly visible in this tragic scene.

Verse 10
THE DEATH AND BURIAL OF DAVID
"And David slept with his fathers, and was buried in the city of David. And the days that David reigned over Israel were forty years; seven years reigned he in Hebron, and thirty and three years reigned he in Jerusalem. And Solomon sat upon the throne of David his father; and his kingdom was established greatly."
Josephus reported that vast treasures were buried with David; and that these were later looted "by John Hyrcanus,"[9] and "by Herod."[10] Both of these statements by Josephus were accepted as true by James Montgomery.[11] On the Day of Pentecost, the apostle Peter mentioned the tomb of David as being "still with us" in that day (Acts 2:29).

Verse 13
ADONIJAH'S FOOLISH REQUEST TO MARRY ABISHAG
"Then Adonijah the son of Haggith came to Bathsheba the mother of Solomon. And she said, Comest thou peaceably? And he said Peaceably. He said moreover, I have somewhat to say unto thee. And she said, Say on. And he said, Thou knowest that the kingdom was mine, and that all Israel set their faces on me, that I should reign: howbeit the kingdom is turned about, and is become my brother's; for it was his from Jehovah. And now I ask one petition of thee; deny me not. And she said unto him, Say on. And he said, Speak, I pray thee, unto Solomon the king (for he will not say thee nay), that he give me Abishag the Shunammite to wife. And Bathsheba said, Well; I will speak for thee unto the king."
There are two ways of explaining Adonijah's request: (1) He was extremely naive and ignorant of the political implications of his request, perhaps being blinded by a passionate infatuation with the beautiful Abishag, or (2) he, in league with Abiathar and Joab, was involved in a conspiracy to take the throne away from Solomon. Montgomery accepted the first of these explanations, calling the affair "an innocent love affair."[12] It is immaterial and irrelevant that such might indeed have been the true explanation of Adonijah's actions; because Solomon interpreted it as a wicked conspiracy; and Solomon's opinion was the only one that made any difference. He immediately ordered the execution of Adonijah, who apparently was waiting near the throne for an answer. Of course, according to the opinions of that time, taking one of the king's harem was the equivalent of demanding his throne, as we observed in the actions of Absalom (2 Samuel 16:20-23).

Verse 19
SOLOMON'S ANGRY RESPONSE AND EXECUTION OF ADONIJAH
"Bathsheba therefore went unto king Solomon, to speak unto him for Adonijah. And the king rose up to meet her, and bowed himself unto her, and sat down on his throne, and caused a throne to be set for the king's mother; and she sat on his right hand. Then she said, I ask one small petition of thee; deny me not. And the king said unto her, Ask on, my mother; for I will not deny thee. And she said, Let Abishag the Shunammite be given unto Adonijah thy brother to wife. And king Solomon answered and said unto his mother, And why dost thou ask Abishag the Shunammite for Adonijah? ask for him the kingdom also; for he is mine elder brother; even for him, and for Abiathar the priest, and for Joab the son of Zeruiah. Then king Solomon sware by Jehovah, saying, God do so to me and more also, if Adonijah hath not spoken this word against his own life. Now therefore as Jehovah liveth, who hath established me, and set me on the throne of David my father, and who hath made me a house, as he promised, surely Adonijah shall be put to death this day. And king Solomon sent by Benaiah the son of Jehoiada; and he fell upon him so that he died."
Solomon at once interpreted Adonijah's request as the first move in a plot supported by Abiathar and Joab ordered his immediate execution.

Verse 26
DEMOTION AND EXPULSION FROM JERUSALEM OF ABIATHAR
"And unto Abiathar the priest said the king, Get thee to Anathoth, unto thine own fields; for thou art worthy of death: but I will not at this time put thee to death, because thou barest the ark of the Lord Jehovah before David my father, and because thou wast afflicted in all wherein my father was afflicted. Solomon thrust out Abiathar from being priest unto Jehovah, that he might fulfil the word of Jehovah, which he spake concerning the house of Eli in Shiloh."
Solomon lost no time in moving against others whom he considered members of the conspiracy. It is not even stated here that he sent for Abiathar, for he had evidently done that when he ordered the execution of Adonijah.

It should be noted that Solomon did not promise to execute Abiathar, but merely that he would not then do so. He banished the last of Eli's posterity to Anathoth a village of priests, which later became known as the residence of Jeremiah. It was not very far from Nob and only about three miles northeast of Jerusalem.

The great significance of 1 Kings 2:27 here should be stressed. Solomon's action against Abiathar is here stated by the author of Kings to have fulfilled the prophecy uttered by the "man of God" against the house of Eli (1 Samuel 2:27-36). This emphasis is repeatedly stressed throughout Kings, because one primary purpose of the inspired narrator was that of demonstrating in the history of Israel the utmost dependability of prophecies spoken through the prophets of the Lord. With this removal of Abiathar, the last descendant of the house of Ithamar served as a high priest in Israel.

In a practical sense, however, Solomon's appointment of Zadok (related in 1 Kings 2:35, below) to the position formerly held by Abiathar was loaded with evil consequences for Israel. "This established a precedent of the high priesthood's being at the disposal of the king, another step down the slippery slope of being like the nations around them."[13] In N.T. times it will be remembered that this very thing led to the Roman procurator's privilege of removing Annas and appointing Caiaphas (and others) in his place.

Verse 28
SOLOMON'S EXECUTION OF JOAB
"And the tidings came to Joab; for Joab had turned after Adonijah, though he turned not after Absalom. And Joab fled unto the Tent of Jehovah, and caught hold on the horns of the altar. And it was told king Solomon, Joab is fled unto the Tent of Jehovah, and, behold, he is by the altar. Then Solomon sent Benaiah the son of Jehoiada, saying, Go, fall upon him. Then Benaiah came to the Tent of Jehovah, and said unto him, Thus saith the king, Come forth. And he said, Nay; but I will die here. And Benaiah brought the king word again, saying, Thus said the king, Come forth. And he said, Nay; but I will die here. And Benaiah brought the king word again, saying, Thus said Joab, and thus he answered me. And the king said unto him, Do as he said, and fall upon him, and bury him; that thou mayest take away the blood which Joab shed without cause, from me, and from my father's house. And Jehovah will return his blood upon his own head, because he fell upon two men more righteous and better than he, and slew them with the sword, and my father David knew it not, to wit, Abner the son of Ner, captain of the host of Israel, and Amasa the son of Jether, captain of the host of Judah. So shall their blood return upon the head of Joab, and upon the head of his seed forever; but unto David, and unto his seed, and unto his house, and unto his throne, shall there be peace for ever from Jehovah. Then Benaiah the son of Jehoiada went up, and fell upon him, and slew him; and he was buried in his own house in the wilderness. And the king put Benaiah the son of Jehoiada in his room over the host; and Zadok the priest did the king put in the room of Abiathar."
Although Zadok is called merely "the priest" in this passage, it is clearly the office of the High Priest that was given to Zadok. "The Qumran community of the Dead Sea Scrolls claimed to be descendants of Zadok. The office of the High Priest was supposed to be hereditary, and not subject to political appointment; Solomon, therefore, here introduced a principle of grave (and evil) consequences."[14]
"Joab's flight to the Tent of Jehovah is almost certain evidence of his guilt."[15] Having heard of the death of Adonijah, he very accurately understood that he also was certain to be executed.

Solomon's accusation here that Joab's murder of Amasa was a crime against a man more righteous and better than himself was hardly accurate; because Amasa had led Absalom's army of more than forty thousand men against David with the avowed purpose of killing him; and none of Amasa's subsequent actions proved, in any sense, that he had indeed become loyal to David. It is by no means impossible that his delay in obeying David's orders to muster the army might have been due to his toying with the idea of supporting the rebellion of Sheba. At any rate, Solomon's charges against Joab were, in a large degree, fully deserved by that evil man.

Verse 36
SOLOMON'S SEVERE RESTRICTIONS UPON SHIMEI
"And the king sent and called for Shimei, and said unto him, Build thee a house in Jerusalem, and dwell there, and go not forth thence any whither. For in the day that thou goest out, and passest over the brook Kidron, know thou for certain that thou shalt surely die: thy blood shall be upon thine own head. And Shimei said unto the king, The saying is good: as my lord the king hath said, so will thy servant do. And Shimei dwelt in Jerusalem many days."
These restrictions which Solomon imposed upon Shimei were more onerous than might appear. Jerusalem, at that time, was a city of less than thirty-five acres; and for a man who commanded a thousand followers in Barhurim, along with what was probably a very extensive estate, such a restriction was indeed severe. Nevertheless, Shimei agreed to the conditions upon which Solomon spared his life and strictly observed them for three years. We have already noted that David had promised that Shimei should not die; but in ordering Solomon to find some good reason for killing Shimei, David revised that promise to mean merely that David would not personally kill him. The real reason, no doubt, for the projected execution of him was the potential danger to the throne of Solomon which David foresaw in a powerful Benjamite like Shimei.

SHIMEI WAS ALSO EXECUTED BY KING SOLOMON
Israel was getting a remarkably effective lesson in the customs of their kings "like the nations around them." The ruthless and often arbitrary murder of all enemies, whether real or imagined, was the modus operandi of all the kings of those ages; and the pattern would never vary in Israel.

Verse 39
"And it came to pass at the end of three years, that two of the servants of Shimei ran away unto Achish, son of Maacah, king of Gath. And they told Shimei, saying, Behold, thy servants are in Gath. And Shimei arose, and saddled his ass, and went to Gath to Achish, to seek his servants; and Shimei went and brought his servants from Gath. And it was told Solomon that Shimei had gone from Jerusalem to Gath, and was come again. And the king sent and called for Shimei, and said unto him, Did I not adjure thee by Jehovah, and protest unto thee, saying, Know for certain, that on the day thou goest out, and walkest abroad any whither, thou shalt surely die? and thou saidest unto me, The saying that I have heard is good. Why then hast thou not kept the oath of Jehovah, and the commandment that I have charged thee with? The king said moreover to Shimei, Thou knowest all the wickedness which thy heart is privy to, that thou didst to David my father: therefore Jehovah shall return thy wickedness upon thine own head. But king Solomon shall be blessed, and the throne of David shall be established before Jehovah forever. So the king commanded Benaiah the son of Jehoiada; and he went out, and fell upon him, so that he died. And the kingdom was established in the hand of Solomon."
"And the throne of David shall be established before Jehovah forever" (1 Kings 2:45). It is quite likely that the inspired writer of Kings, and especially Solomon himself, appropriated this promise from 2 Samuel 7 as personally applicable to the earthly dynasty of David without realizing the CONDITIONAL NATURE of that promise as it applied to David's temporal dynasty.

"And the kingdom was established in the hand of Solomon" (1 Kings 2:46). "Indeed it was! But the reader feels exhausted rather than satisfied. What a sad contrast is here with the magnanimity of the first king (1 Samuel 11:11-15). But Israel should have expected this change. Kingdoms `like the nations' cannot be run on sentiment; and Solomon the son of the palace harem had not come up the hard way, as had Saul and David.."[16]
03 Chapter 3 
Verse 1
THE BEGINNING OF THE REIGN OF SOLOMON
(Note: 1 Kings 3:3-11 are devoted to a discussion of the reign of Solomon)

In a sense, the previous chapter gave us the beginning of Solomon's reign, but it was concerned chiefly with his "liquidation" of potential enemies such as Shimei and Abiathar and with his carrying out of David's sentence of death upon Joab. Here, we have the actual beginning of Solomon's reign, which is usually described in the most complimentary terms. As LaSor said, "For some strange reason Christian literature has idealized Solomon, so that he hardly resembles the scriptural portrait."[1]
It should be remembered that Solomon did NOT build his glorious empire; he only inherited it, and that he at once sowed the seeds of its destruction culminating in the near-total loss of it as soon as he died. His vaunted "wisdom" was not demonstrated by any noticeable application of it in his own undisciplined life. He violated with abandon the commandments of God: (1) which forbade his multiplying wives for himself; (2) the amassing of silver and gold; and (3) the accumulation of vast numbers of war-horses (Deuteronomy 17:16-17). In addition to all this, he became a gross idolater. Even that marvelous temple which he built, and to which God indeed accommodated himself for the sake of his people, was never, in any ultimate sense, the will of God, as a reference to 1 Samuel 8 clearly indicates.

Despite the consummate wickedness of Solomon and his scandalous reign, however, the Jewish people were completely captivated and enamoured by it, an infatuation which they never outgrew; because, even in the times of the Messiah, Jesus Christ our Lord, they desired nothing either in heaven or upon earth as much as they desired the restoration of that old Solomonic empire. Furthermore, their rejection of Christ himself was, in the last analysis, due solely to their realization that the Saviour's "Kingdom of Heaven" was something utterly different from the earthly kingdom of Solomon.

"The shipwreck of Solomon is surely the most terrible tragedy in all the world."[2] His Book of Ecclesiastes is a pessimistic description of the whole world, and even of life itself. "All rivers ran into Solomon's sea: wisdom and knowledge, wine and women, wealth and fame, music and songs; he tried them all but found them `vanity and vexation of spirit,' simply because he left God out of his life."[3] It would be wonderful to know that he repented and turned his life back to God, but there is no record of it. He never wrote a penitential psalm as did his father (Psalms 51). He was a strange contradiction in that all of his wisdom did not teach him self-control; and out of that harem of a thousand pagan women, the only thing Solomon received from it was a senseless egotistical fool for a son who at once lost the vast majority of that so-called `glorious' empire.

SOLOMON BECAME THE SON-IN-LAW OF PHARAOH!
"And Solomon made affinity with Pharaoh king of Egypt, and took Pharaoh's daughter, and brought her into the city of David, until he had made an end of building his own house, and the house of Jehovah, and the wall of Jerusalem round about. Only the people sacrificed in the high places, because there was no house built for the name of Jehovah until those days. And Solomon loved Jehovah, walking in the statutes of David his father: only he sacrificed and burnt incense in the high places."
"Pharaoh's daughter" (1 Kings 3:1) Gates identified this Pharaoh as being, "Either the last of the 21st Dynasty of Egyptian rulers or the first of the 22nd Dynasty."[4] Most scholars declare him to be "unknown." The significance of this note is that it was unlawful for an Israelite to marry a foreign woman unless she changed her religion to that of her husband's nation. Even then, the permission to marry foreign women was usually related to captives taken in war. "But, at the same time, it was permitted only when the foreign wives renounced their idolatry and confessed their faith in Jehovah. It was only then that such marriages were in accordance with the spirit of God's law."[5]
Keil and other scholars, "Assume that this was the case in Solomon's marriage with Pharaoh's daughter," but this writer cannot allow the accuracy of such an assumption. Keil pleaded Solomon's love of Jehovah, as stated in 1 Kings 3:2, as the basis of his assumption; but those words appear to have been applicable only to a very short period of Solomon's reign. And the uncertainty of the date of this marriage leaves the question doubtful of whether or not it came within that very brief period of Solomon's loving Jehovah and keeping his commandments. As LaSor noted: "This account of the marriage has no chronological intention."[6]
Jamieson was of the opinion that the Song of Solomon and Psalms 45 were both composed in honor of this, marriage of Solomon to the daughter of Pharaoh.[7]
"Only he sacrificed and burnt incense in the high places" (1 Kings 3:3). Christian students should beware of the tenderness with which many scholars comment on Solomon's sins. Jamieson, for example, with regard to this passage wrote, "The word `only' here is not to be understood as a qualifying circumstance that reflected any degree of censure upon Solomon,"[8] to which it must be replied that it could not possibly reflect anything else.

Leviticus 17:9 makes it clear enough that worshipping Jehovah at the high places of Canaan was sinful. As Hammond stated it, "Israel's continuing to violate this sacred prohibition was among the sins that "God winked at (Acts 17:30)."[9] The excuse for this sin, already given in 1 Kings 3:2, was that, "No house had been built for the name of Jehovah in those days." However, that was only an excuse; because, in the first place God never desired a house (Temple) (2 Samuel 8) nor did he ever approve of David's notion of building one.

Verse 4
GOD APPEARED TO SOLOMON IN A DREAM
"And the king went to Gibeon to sacrifice there; for that was the great high place: a thousand burnt-offerings did Solomon offer upon that altar. In Gibeon Jehovah appeared to Solomon in a dream by night; and God said, Ask what I shall give thee. And Solomon said, Thou hast showed unto thy servant David my father great lovingkindness according as he walked before thee in truth, and righteousness, and in uprightness of heart with thee; and thou hast kept for him this great lovingkindness, that thou hast given him a son to sit on his throne, as it is this day. And now, O Jehovah my God, thou hast made thy servant king instead of David my father: and I am but a little child; I know not how to go out or come in. And thy servant is in the midst of thy people which thou hast chosen, a great people, that cannot be numbered nor counted for multitude. Give thy servant therefore an understanding heart to judge thy people, that I may discern between good and evil; for who is able to judge this thy great people?"
"I am but a little child" (1 Kings 3:7). This is usually understood to mean that Solomon considered himself but a "little child" in the sense of his total inexperience in judging the people, also as a reference to his youth upon coming to the throne. As for his age when he became king, there seems to be quite a mystery. The Septuagint (LXX) gives it at age twelve (1 Kings 2:12); Josephus gave it as age fourteen;[10] and a popular scholarly guess is that he was about the age of twenty. There seems to be no way that his age can be dogmatically established.

God, in ancient times, often appeared to men in dreams; but that was no positive evidence of God's approval of the character of those to whom he appeared. Both Pharaoh and Nebuchadnezzar received prophetic dreams from God.

In this passage, Solomon asked God for wisdom that he might properly govern the people; but God, pleased with that request, also promised him riches and honor. This is emphasized in the next paragraph.

Verse 10
GOD'S RESPONSE TO SOLOMON'S WISE REQUEST
"And the speech pleased the Lord, that Solomon had asked this thing. And God said unto him, Because thou hast asked this thing, and hast not asked for thyself long life, neither hast asked riches for thyself, nor hast asked the life of thine enemies, but hast asked for thyself understanding to discern justice; Behold, I have done according to thy word: lo, I have given thee a wise and an understanding heart; so that there hath been none like thee before thee, neither after thee shall any arise like unto thee. And I have also given thee that which thou hast not asked, both riches and honor, so that there shall not be any among the kings like unto thee, all thy days. And if thou wilt walk in my ways, to keep my statutes and my commandments, as thy father David did walk, then I will lengthen thy days. And Solomon awoke; and, behold, it was a dream: and he came to Jerusalem and stood before the ark of the covenant of Jehovah, and offered up burnt-offerings, and offered peace-offerings, and made a feast to all his servants."
All of these things came to pass as God promised, except that due to Solomon's sins, God did not lengthen his days. Due to his youth when he was enthroned and the fact of his reigning forty years, he could not have been more than sixty years of age when he died, perhaps even less. In spite of the transgressions which later overwhelmed him, this chapter records a very beautiful and promising summary of the very beginning of his reign.

Another incident in which Solomon's wisdom in deciding a case of child custody is recorded, perhaps with the intention of giving Israel a glimpse of the young king's remarkable wisdom. That episode concludes the chapter.

Verse 16
SOLOMON JUDGED A VERY DIFFICULT CASE
"Then there came two women that were harlots, unto the king, and stood before him. And the one woman said, Oh, my lord, I and this woman dwell in one house; and I was delivered of a child with her in the house. And it came to pass the third day after I was delivered, that this woman was delivered also; and we were together; there was no stranger with us in the house, save we two in the house. And this woman's child died in the night, because she lay upon it. And she arose at midnight, and took my son from beside me, while thy handmaid slept, and laid it in her bosom, and laid her dead child in my bosom. And when I arose in the morning to give my child suck, behold it was dead; but when I had looked at it in the morning, behold, it was not my son which I did bear. And the other woman said, Nay; but the living is my son, and the dead is thy son. And this said, No; but the dead is thy son, and the living is my son. Thus they spake before the king."
This was indeed a difficult case. It resembles other similar instances in antiquity. "A certain Thracian king was asked to choose between three men, each of whom claimed to be the son and heir of the dead Cimmerian king. He ordered the three men to cast a spear into the corpse of the dead king; and when one of them refused to do so, he was chosen."[11]
Verse 23
SOLOMON WISELY DISCERNED THE TRUE MOTHER
"Then said the king, The one saith, This is my son that liveth, and thy son is the dead; and the other saith, Nay; but thy son is the dead, and my son is the living. And the king said, Fetch me a sword. And they brought a sword before the king. And the king said, Divide the child in two, and give half to the one, and half to the other. Then spake the woman whose the living child was unto the king, for her heart yearned over her son, and she said, Oh, my lord, give her the living child, and in no wise slay it. But the other said, It shall be neither mine nor thine; divide it. Then the king answered and said, Give her the living child, and in no wise slay it; for she is the mother thereof. And all Israel heard of the judgment which the king had judged; and they feared the king: for they saw that the wisdom of God was in him, to do justice."
This beautiful and touching story needs no comment. It spoke in tones of thunder to "all Israel," convincing them that a wise and discerning king indeed was upon the throne.

04 Chapter 4 
Verse 1
THE ALLEGED GLORY OF SOLOMON'S KINGDOM
This chapter is touted by admirers of Solomon as a summary of the magnificence and glory of the kingdom of Solomon, but this writer's opinion of that kingdom holds it in a somewhat different light - the light shed on it by the Prince of Peace who declared of himself that, "Behold, a greater than Solomon is here" (Matthew 12:42)! The full implication of Jesus' words in that passage clearly mean that Solomon's kingdom suggests that of the Messiah only in their dramatic contrasts.

The materialistic trappings of the Solomonic kingdom exhibited all of the extravagant abuses of excessively big government, outrageous, and oppressive taxation, great battalions of forced labor, and a bloated military establishment, to say nothing of his enormous multiplication of personal wealth and his sensual indulgence of his lust in cohabiting with a thousand pagan women. Some very great scholars, seemingly out of their right mind, have the audacity to make that reprobate kingdom of Solomon actually, "a type of the Messianic Kingdom." As Matthew Henry stated it: "Never, in the days of Solomon's father, nor in the days of any of his successors, was the kingdom of Israel ever so glorious a type of the kingdom of the Messiah as it was in the reign of Solomon."[1]
The great error in all such false notions is founded in the widespread ignorance of the fact that "The True Israel of God" in the Old Testament was never THE SINFUL KINGDOM, but THE RIGHTEOUS REMNANT. The Kingdom of Solomon was the scandalous disgrace of forty generations, and Israel never recovered from it!

For these reasons, this writer will not make elaborate comments on many phases of this tragic reign.

SOME OF SOLOMON'S PRINCIPAL ADMINISTRATORS
"And king Solomon was king over all Israel. And these were the princes whom he had: Azariah the son of Zadok, the priest; Elihoreph and Ahijah the sons of Shisha, the scribes; Jehoshaphat the son of Ahilud, the recorder; and Benaiah the son of Jehoiada was over the. host; and Zadok and Abiathar were priests; and Azariah the son of Nathan was over the officers; and Zabud the son of Nathan was chief minister, and the king's friend; and Ahishar was over the household; and Adoniram the son of Abdo was over the men subject to taskwork."
It is at once evident that Solomon's principal officers included important men from the days of David (Benaiah and Adohiram) as well as certain kinsmen. Scholars disagree on whether Nathan here is the prophet or David's son A surprise is the mention of Abiathar, indicating that Solomon had either forgiven and elevated him, or that another of the same name is meant. The usual explanation of critics is that the name's appearance here is "an error," but no critic tells us who that other priest actually was!

Keil identified this list as coming from the "middle portion,"[2] but Barlow identified it as coming from the latter part of Solomon's reign.[3] Two designations here are of special interest; and in both of them, it is clear that euphemisms are involved. Ahishar over the household was in charge of Solomon's harem; and Adoniram over the men subject to taskwork was in charge of the great gangs of forced labor. The Hebrew here leaves no doubt that "forced labor is meant."[4] These are threatening and ominous words, a sinister note indeed. "One of the great weaknesses of Solomon's administration was his insistence upon wringing the last possible amount of money and other help from his subjects. This policy brought about the division of his kingdom following his death, and Adoniram (Adoram) would play a most unhappy role on that occasion (1 Kings 12:18)."[5] Keil also agreed that the Adoniram here is the same as the Adoram of the days of David (2 Samuel 20:24).[6]
Verse 7
THE CHIEF TAX COLLECTORS OF SOLOMON'S GOVERNMENT
"And Solomon had twelve officers over all Israel, who provided victuals for the king and his household: each man to make provision for a month in the year. And these are their names: Ben-hur in the hill-country of Ephraim; Ben-deker in Makaz and in Shaalbim, and Bethshemesh, and Elon-beth-hanan; Ben-hesed, in Arubboth (to him pertained Socoh, and all the land of Hepher); Ben-abinadab, in all the height of Dor (he had Taphath the daughter of Solomon to wife); Bana the son of Ahilud, in Taanach and Megiddo, and all Bethshean which is beside Zarethan, beneath Jezreel, from Bethshean to Abel-meholah, as far as beyond Jokmeam; Ben-geber, in Ramoth-gilead (to him pertained the towns of Jair the son of Manasseh, which are in Gilead; even to him pertained the region of Argob, which is in Bashan, threescore great cities with walls and brazen bars; Ahinadab the son of Iddo, in Mahanaim; Ahimaaz, in Naphtali (he also took Basemath the daughter of Solomon to wife); Bana the son of Hushai, in Asher and Bealoth; Jehoshaphat the son of Paruah, in Issachar; Shimei the son of Ela, in Benjamin; Geber the son of Uri in the land of Gilead, the country of Sihon king of the Ammorites and of Og king of Bashan; and he was the only officer that was in the land."
"To all intents and purposes, this list of names is unidentifiable."[7] We would also like to add that there could be no possible Christian interest in this list. These were the men unequivocably described by Keil as "tax collectors,"[8] and their names are therefore of the same interest to God's people today as a list of the principal agents of the I.R.S. in the U.S.A. They were the ones who extorted the enormous taxation that supported the bloated Solomonic government.

Verse 20
THE BOUNDARIES OF SOLOMON'S EMPIRE; HIS HOUSEHOLD EXPENSES; PREVAILING PEACE, etc.
"Judah and Israel were as many as the sand which is by the sea in multitude, eating and drinking and making merry. And Solomon ruled over all the kingdoms from the River unto the land of the Philistines, and unto the border of Egypt: they brought tribute and served Solomon all the days of his life. And Solomon's provision for one day was thirty measures of fine flour, and threescore measures of meal, ten fat oxen and twenty oxen out of the pastures, and a hundred sheep, besides harts, and gazelles, and roebucks, and farted fowl. For he had dominion over all the region on this side of the River: and he had peace on all sides round about him. And Judah and Israel dwelt safely, every man under his vine and under his fig-tree, from Dan even to Beersheba, all the days of Solomon."
"Eating and drinking and making merry" (1 Kings 4:20). No wonder the Jews glorified the days of Solomon. With all of the nations on earth between the Euphrates River and Egypt paying tribute to Solomon, they were indeed living happily by the sweat of other peoples' faces; and to the Jewish citizens that looked to them very much like the Kingdom of God on earth! When the financial burden of all that extravagance eventually shifted upon themselves, that was when they rebelled.

"Provision for one day" (1 Kings 4:22). Scholars have calculated the provisions listed here, declaring them to have been sufficient for feeding 14,000 people daily.[9] It is indeed amazing that "the household" of Solomon consumed 36,500 sheep, about 11,000 oxen and enough flour to make ten and one half million pounds of bread annually! (based upon the calculation that the bakery produced 28,000 pounds daily). Matheney calculated a month's provisions as, "5,000 bushels of flour, 10,000 bushels of meal, 900 oxen, and 3,000 sheep. If the average district's population was about 100,000, there was indeed a very heavy yoke of taxation upon the people."[10]
Furthermore, the vast monies to be squandered upon the Temple and the colossal expenses of all the horses, horsemen, and other military personnel - none of all that was included in the king's "daily provisions."

Verse 26
SOLOMON'S FORTY THOUSAND STALLS OF HORSES
"And Solomon had forty thousand stalls of horses for his chariots, and twelve thousand horsemen. And those officers provided victuals for king Solomon, and for all that came unto the king's table, every man in his month; they let nothing be lacking. Barley also and straw for the horses and swift steeds brought they unto the place where the officers were, every man according to his charge."
"Forty thousand stalls of horses" (1 Kings 4:26). The parallel account in 2 Chronicles 9:25 gives the number of Solomon's horses at 4,000, a number favored by many scholars, but our own opinion is that the number here is just as likely to be correct as the other. "The Philistines are reported to have brought 30,000 chariots into battle (1 Samuel 13:5); and, allowing 2 horses to the chariot would indicate at least 70,000, and the Syrians boasted at least 40,000 horses (2 Samuel 10:18)."[11] Also, the thesis of this whole section regarding Solomon is simply this, that no other king in that entire era approached the magnificence displayed by Solomon. Either number is proof of Solomon's violation of God's law in Deuteronomy 17:16.

Verse 29
SOLOMON'S WISDOM
"And God gave Solomon wisdom and understanding exceeding much, and largeness of heart, even as the sand that is on the seashore. And Solomon's wisdom excelled the wisdom of all the children of the east, and all the wisdom of Egypt. For he was wiser than all men; than Ethan the Ezrahite, and Heman, and Calcol, and Darda, the sons of Mahol: and his fame was in all the nations round about. And he spake three thousand proverbs; and his songs were a thousand and five. And he spake of trees, from the cedar that is in Lebanon even unto the hyssop that springeth out of the wall: he spake also of beasts, and of birds, and of creeping things, and of fishes. And there came of all the peoples to hear the wisdom of Solomon, from all kings of the earth, who had heard of his wisdom."
"Three thousand proverbs" (1 Kings 4:32). Of these, only a relative handful have survived in the Book of Proverbs; and of the thousand and five songs, "We have only the Song of Solomon, Psalms 72; Psalms 132; and Psalms 127." The fact of the vast majority of Solomon's songs having fallen victim to the ravages of time was mentioned by Jamieson as follows: "The greater part fell prey to the ravages of time or perished during the Babylonian captivity, probably because they were not inspired."[12]
The description of Solomon's wisdom here in such superlative language is in all likelihood due to the sacred narrator's use of hyperbole, which, as we have often noted, is a well-known and frequently utilized Biblical figure of speech.

Whatever Solomon's wisdom actually was, it must be allowed as an amazing fact that it did not produce in himself any remarkable love of God or fidelity to the Divine commandments, except in the very earliest days of his monarchy.

05 Chapter 5 

Verse 1
PREPARATIONS FOR BUILDING THE TEMPLE
"And Hiram king of Tyre sent his servants unto Solomon; for he had heard that they had anointed him king in the room of his father: for Hiram was ever a lover of David. And Solomon sent to Hiram, saying, Thou knowest how that David my father could not build a house for the name of Jehovah his God for the wars which were about him on every side, until Jehovah put them under the soles of his feet. But now Jehovah my God hath given me rest on every side; there is neither adversary, nor evil occurrence. And, behold, 50purpose to build a house for the name of Jehovah my God, as Jehovah spake unto David my father, saying, Thy son, whom I will set upon my throne in my room, he shall build a house for my name. Now therefore command thou that they cut me cedar trees out of Lebanon; and my servants shall be with thy servants; and I will give thee hire for thy servants according to all that thou shalt say: for thou knowest that there is not among us any that knoweth how to cut timber like unto the Sidonians."
It is almost incredible to this writer that no commentator whom we have consulted has challenged Solomon's arrogant assumption in this passage that he himself was that promised `seed' of David whom God would establish eternally upon David's throne, declaring emphatically that, "I (God) will establish the throne of his kingdom forever (2 Samuel 7:13)."

The subsequent events in the history of David's earthly dynasty demonstrated most effectively the error of Solomon's conceited assumption. Furthermore, Solomon had been elevated to David's throne during David's lifetime, with whom, for a season, Solomon Was actually co-regent; and the promise of 2 Samuel 7:12 regarding that `seed' whose throne would last for ever stressed that he would rise at a time, "When David should sleep with his fathers and after David's days on earth had been fulfilled." (See our full discussion of this in our Commentary on Second Samuel in chapter 7.)

Solomon is not the only one who misunderstood that heavenly promise; because the Jewish people themselves quickly concluded that the extravaganza of Solomon's kingdom was scheduled to last eternally. However, the enormous taxation, the forced labor, and the heartless selfishness of Solomon's reign quickly issued in the resentment and bitterness that split the kingdom.

AN EARTHLY TEMPLE WHICH GOD DID NOT WANT
The fact of God's accommodation to Solomon's Temple, and his use of it during the following history of Israel should not obscure that fact that God had made it perfectly clear to David that God did not Desire a Temple (2 Samuel 7:4-7). In that passage, God stated that he had never said to any Israelite, "build me a house (temple)." And we must point out that God never commanded Solomon to build him a house. If so, where is the commandment? It was Solomon's project, first, last, and always. In our whole series of Bible Commentaries, we have frequently stressed the fact of both the monarchy and the Temple being contrary to God's will. If it had not been so, why would God have destroyed it twice?

It is refreshing to note that La Sor, writing in The New Bible Commentary (Revised) raised a question: "Solomon utilized the skills of the Phoenicians, the slave-labor of conquered peoples, and the enforced labor of the Israelites, even mortgaging a part of his kingdom; and at last he had a splendid Temple, and probably an even more splendid palace. But was it right"?[1] Of course, La Sor assumed it was right, basing his assumption upon the fact that God surely used it, but we cannot believe that God's use of the Temple was any more proof of its being right than was his use of the monarchy.

That Temple proved to be a millstone around the necks of God's people as long as it stood. As Stephen the Martyr observed in his Farewell Address, "All of God's great victories for Israel came, not in the days of the Temple, but in those of the Tabernacle" (Acts 7:44-46). Furthermore, Stephen's remark, that, "Solomon built him (God) a house" can be nothing but sarcasm. Also, the sacred author of Hebrews made no mention whatever of Solomon's Temple, but repeatedly stressed the significance of the Tabernacle. This bypass of Solomon's Temple by the inspired author of Hebrews is extremely significant. It is obvious that God never approved of the Temple.

What is wrong with a Temple? As Stephen put it, "God dwelleth not in Temples made with hands" (Acts 7:39). What is wrong with a temple, any temple? It purports to say that "God is there," but that is a lie. The Temple of Solomon became a center of pagan worship (Ezekiel 8); and that prophet recorded the departure of God's Spirit from it (Ezekiel 10-11).

"I will give thee hire, ... according to all that thou shalt say (1 Kings 5:6). "This amount was so enormous (according to 1 Kings 5:11,220,000 bushels of wheat and 180,000 gallons of oil) that we are not surprised to find out later that Solomon apparently went bankrupt and had to cede part of his territory to settle the debt."[2]
This alliance with Hiram king of Tyre was mutually advantageous both to him and to Solomon. "The corn-growing (wheat) districts of northern Palestine were the granary of the Phoenicians in the times of Solomon, no less than in the days of Herod (Acts 12:20)."[3] Also Solomon controlled the trade routes both from the East and from Egypt.

Solomon's arrangement here with Hiram was to procure sufficient timber for the proposed Temple from the great cedar forests of Lebanon, which were controlled by Hiram, and which were located, "Two days journey north of Beirut by the village of Bjerreh on the way to Baalbek near the loftiest summit of the Lebanon Mountains."[4] "Hiram also agreed to bring the timber down, probably via the Dog River to the Mediterranean, and thence by raft to a harbor in Israel."[5] The account in Chronicles identifies that harbor as Joppa (2 Chronicles 2:16).

Verse 7
SOLOMON AND HIRAM MADE A TREATY
"And it came to pass, when Hiram heard the words of Solomon, that he rejoiced greatly, and said, "Blessed be Jehovah this day, who hath given unto David a wise son over this great people. And Hiram sent to Solomon, saying, I have heard the message which thou hast sent unto me: I will do all thy desire concerning the timber of cedar, and concerning timber of fir. My servants shall bring them down from Lebanon unto the sea; and I will make them into rafts to go by sea unto the place that thou shalt appoint me, and will cause them to be broken up there, and thou shalt receive them; and thou shalt accomplish my desire, in giving food for my household. So Hiram gave Solomon timber of cedar and timber of fir according to all his desire. And Solomon gave Hiram twenty thousand measures of wheat to his household, and twenty measures of pure oil: thus gave Solomon to Hiram year by year. And Jehovah gave Solomon wisdom, as he promised him; and there was peace between Hiram and Solomon; and they two made a league together."
"Blessed be Jehovah this day" (1 Kings 5:7) This word in the mouth of Hiram should not be understood as indicating his conversion to the knowledge of the One True and Only God It was merely his recognition of Jehovah as the God of Israel whom he revered on a parity with the false gods of his own country.

"Timber of fir" (1 Kings 5:10). Jamieson identified this wood as cypress;[6] and as cypress is mentioned in the Chronicles account, this may well be the case.

"Twenty measures of pure oil" (1 Kings 5:11). The word `thousand' in this phrase is understood; and, accordingly, the RSV properly translates the place as "Twenty thousand measures of pure oil." It was an enormous annual payment. Furthermore, this does not include the enormous expenses of the slaves and forced laborers who were sent to Lebanon by Solomon (2 Chronicles 2:10).

"They two made a league together" (1 Kings 5:12). "Solomon sealed this alliance with an addition to his harem, for Sidonian women are listed among those foreign women whom he is said to have loved; and it is said that his heart was turned away after Ashtoreth the goddess of the Sidonians (1 Kings 11:1,4,5)."[7]
CONSCRIPTING SUFFICIENT LABORERS TO BUILD THE TEMPLE
Enthusiasts who manifest such appreciation for the Temple of the Jews should remember that it was built with slave-labor.

Verse 13
"And king Solomon raised a levy out of all Israel; and the levy was thirty thousand men. And he sent them to Lebanon, ten thousand a month by courses; a month they were in Lebanon, and two months at home: and Adoniram was over the men subject to taskwork. And Solomon had threescore and ten thousand that bare burdens, and fourscore thousand that were hewers in the mountains; Besides Solomon's chief officers that were over the work, three thousand and three hundred, who bare rule over the people who wrought in the work. And the king commanded, and they hewed out great stones, costly stones, to lay the foundation of the house with wrought stone. And Solomon's builders and Hiram's builders and the Gebalites did fashion them, and prepared the timber and the stones to build the house."
Here is a summary of the manpower required to build Solomon's Temple, the great burden of which was discharged by 150,000 slaves, who were remnants of the Canaanites whom Israel had enslaved rather than exterminating them as God had commanded. (See our commentary on Judges and Ruth for a full discussion of this shameful action on the part of Israel. (pp. 10-22).)

"Solomon raised a levy ... of thirty thousand men from all Israel" (1 Kings 5:13). All of these were able-bodied citizens of Israel who were thus conscripted for forced labor for a total of one fourth of each year! It should be remembered also, in this connection, that they no doubt bore the full share of the enormous tax burden in addition. Some have supposed that Solomon remunerated these men; but there is not a word in the text that supports such an improbable notion. Solomon referred to all of them contemptuously as "my servants." This type of forced labor had first been introduced in Israel by David (2 Samuel 20:24); but, as was also the case in the harem which David introduced, Solomon's excessive indulgence in both outstripped anything ever contemplated by David.

Regarding the forced labor on the part of the Israelites, Cook noted that, "They felt that this was a great oppression, and it was the chief cause of the revolt of the ten northern tribes following Solomon's death."[8]
"Adoniram was over the men subject to taskwork" (1 Kings 5:14). "The man thus placed over the levy was the same as Adoram (so-called in the days of David); and he came to be thoroughly detested in Israel (1 Kings 12:18)."[9]
We should not be particularly concerned with the variations in the numbers given for the supervisors in 2 Chronicles 2:17 as contrasted with here. "The total number in both accounts terminates at exactly 3,850; and the variations may be accounted for by the different classifications."[10]
"And (they) prepared the timber and the stones to build the house" (1 Kings 5:18). The foundation stones for Solomon's Temple have been the marvel of all who ever saw them. "Those great beveled or grooved stones, measuring twenty or thirty feet in length, and from five to six feet in breadth, may still be seen in the substructure of the ancient site of the Temple; and, in the judgment of the most competent observers, are actually the original stones employed by Solomon's workers `to lay the foundation of the house.'"[11]
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Verse 1
THE BUILDING OF THE TEMPLE IN SEVEN YEARS
"And it came to pass in the four hundred and eightieth year after the children of Israel were come out of the land of Egypt, in the fourth year of Solomon's reign over Israel, in the month Ziv, which is the second month, that he began to build the house of Jehovah."
This is by far the most important verse in this whole chapter, the remainder of it being devoted to the dimensions and other details of the Temple, which should be of little or no interest at all for Christians. The interest that focuses on this first verse, however, is acute and sustained because of its bearing upon the date of the Exodus. The Encyclopaedia Britannica gives the date of Solomon's enthronement as 974 B. C.;[1] and thus the fourth year of his reign would have been in the year 970 B.C. Adding 480 years prior to that would therefore place the Exodus in the year 1450 B.C., a date which corresponds almost exactly with the date of 1446 B.C. (which this writer confidently assigned to the Exodus in his commentary on the Pentateuch, Vol. 2, p. :

The date of the Exodus arbitrarily assigned by many critics (1250-1225 B.C.) is some two centuries later than the true date; and it is impossible to substantiate it. Their theories are effectively contradicted by this verse. Of course, when critics find themselves contradicted by the sacred text, their knee-jerk response is to scream INTERPOLATION! However, there is no evidence whatever that 1 Kings 6:1 is an interpolation. This writer will never consent to allow evil critics whose purpose is almost totally destructive to re-write the Word of God to suit their false allegations!

Yes, it is true that in the O.T. there are found certain numbers concerning which questions may be raised as to their dependability. For example, due to the Hebrew system of writing numbers, four may be confused with forty, or two may be confused with twenty; but no such questions are raised with reference to this verse.

John T. Gates writing in Wycliffe Old Testament Commentary noted that, "The earlier date of the Exodus (1440) is in substantial agreement with Genesis 15:13; Exodus 12:40,41; and Judges 11:26, where Jephthah indicates that Israel had been in Canaan 300 years."[2] Also, fully in harmony with those Scriptures is the apostle Paul's designation of a period of 450 years between the Conquest and the monarchy (Acts 13:20). Although it is a fact that the exact period of time in these Scriptures is not always clearly distinguished, this verse in 1 Kings 6:1 is definitely applied to the exact period between the crossing of the Red Sea and the fourth year of the reign of Solomon.

Dr. Elton Stubblefield, M.D., a noted research scientist with the M.D. Anderson Foundation for many years, and one of the most brilliant Bible scholars this writer has ever consulted, commented on the accuracy of this verse. "It has definite beginning and end points; and, considering its importance, linking the Exodus with the Temple, every scribe who ever copied this statement must surely have taken the greatest care to get it right. Anyone who would claim that 1 Kings 6:1 is a mistake has no confidence in the inspiration of Scripture."[3]
Dr. Stubblefield is also a remarkably well-informed scholar in the field of Egyptology; and he has pointed out overwhelmingly convincing evidence from Egyptian history which fully corroborates the 1446 B.C. (approximately) date of the Exodus. For the first time, it is now evident that the Pharaoh who was drowned in the Red Sea was Amenhotep II of the 18th Dynasty; and the Pharaoh who succeeded him was Tuthmosis IV, who was not the first-born son (who had perished on the night of the Passover), The claim of Tuthmosis IV to the throne of his father was founded, not on the premise of his being the first-born (which he was not) but upon a dream which he claimed to have had while resting between the paws of the Sphinx! Yes, Margaret Bunson gives the date of Amenhotep II's death and the accession of Tuthmosis IV as 1401 B.C.;[4] but that discrepancy is so slight as to be of no significance. All scholars admit that all Egyptian dates should be viewed as plus or minus 50 years.

Further proof of the early Exodus in 1446 B.C. is found in the Tel el-Amarna letters, in which there is a letter written from Palestine to Amenhotep III, complaining that the Hebrews were taking over the land; and that is calculated to have been in the year 1391 B.C., the date when Amenhotep III succeeded Tuthmosis IV as Pharaoh![5] If the critics are correct in dating the Exodus two hundred years after it actually happened, how were the Hebrews in Palestine in 1391 B.C.?

This is by no means all of the rapidly expanding evidence of the accuracy of the early date for the Exodus, but we consider this far more than enough to establish it as certain.

We shall now include the rest of this chapter with its details of that marvelous Temple.

Verse 2
VARIOUS DIMENSIONS OF THE TEMPLE COMPLEX
"And the house which king Solomon built for Jehovah, the length thereof was threescore cubits, and the breadth thereof twenty cubits, and the height thereof thirty cubits. And the porch before the temple of the house, twenty cubits was the length thereof, according to the breadth of the house; and ten cubits was the breadth thereof before the house. And for the house he made windows of fixed lattice work. And against the wall of the house he built stories round about, against the walls of the house round about, both of the temple and of the oracle; and he made side-chambers round about. The nethermost story was five cubits broad, and the middle was six cubits broad, and the third was seven cubits broad; for on the outside he made offsets in the wall of the house round about, that the beams should not have hold of the walls in the house. And the house, when it was in building, was built of stone made ready at the quarry; and there was neither hammer nor axe nor any tool of iron heard in the house, while it was in building. The door for the middle side-chambers was in the right side of the house: and they went up by winding stairs into the middle story, and out of the middle story into the third. So he built the house and finished it; and he covered the house with beams and planks of cedar. And he built stories against all the house, each five cubits high: and they rested on the house with timber of cedar."
Verse 11
GOD'S SPECIAL WORD TO SOLOMON
"And the word of Jehovah came to Solomon, saying, Concerning this house which thou art building. If thou wilt walk in my statutes, and execute mine ordinances, and keep all my commandments to walk in them; then will I establish my word with thee, which I spake unto David thy father. And I will dwell among the children of Israel, and will not forsake my people Israel."
Needless to say, Solomon paid no attention whatever to the implied warning of this word.

Verse 14
THE HOLY OF HOLIES WAS OVERLAID WITH PURE GOLD
"So Solomon built the house and finished it. And he built the walls of the house within of cedar: from the floor of the house unto the walls of the ceiling: he covered them on the inside with wood; and he covered the floor of the house with boards of fir. And he built twenty cubits on the hinder part of the house with boards of cedar from the floor unto the walls of the ceiling: he built it for them within, for an oracle, even for the most holy place. And the house, that is the temple, before the oracle was forty cubits long. And there was cedar on the house within, carved with knops and open flowers: all was cedar; there was no stone seen. And he prepared an oracle in the midst of the house within, to set there the ark of the covenant of Jehovah. And within the oracle there was a space of twenty cubits in length, and twenty cubits in breadth, and twenty cubits in the height thereof,' and he overlaid it with pure gold: and he covered the altar with cedar. So Solomon overlaid the house within with pure gold: and he drew chains of gold across before the oracle; and he overlaid it with gold. And the whole house he overlaid with gold, until all the house was finished: also the whole altar that belonged to the oracle he overlaid with gold."
It is clear that, in a general sense, Solomon built the temple somewhat after the pattern of the Tabernacle which God had given to Moses, although approximately doubling the dimensions of some portions of it. However, there is no statement here that Solomon followed any divine instructions whatever, either in the kinds of wood used, or in the lavish expenditure of incredible wealth in the use of pure gold to overlay the whole building.

Verse 23
DECORATIONS WITHIN THE HOLY OF HOLIES
"And in the oracle he made two cherubim of olive-wood, each ten cubits high. And five cubits was the one wing of the cherub, and five cubits was the other wing of the cherub: from the uttermost part of the one wing unto the uttermost part of the other were ten cubits. And the other cherub was ten cubits: both the cherubim were of one measure and one form. The height of the one cherub was ten cubits, and so was it of the other cherub. And he set the cherubim within the inner house; and the wings of the cherubim were stretched forth, so that the wing of the one touched the one wall, and the wing of the other cherub touched the other wall; and their wings touched one another in the midst of the house. And he overlaid the cherubim with gold."
In this is seen Solomon's utter disregard of the pattern which God gave Moses for the Tabernacle. It will be recalled that in those heavenly instructions, the cherubim were miniatures, designed as a decoration for the covering of Ark of the Covenant; but here they were made large enough to fill up the entire breadth of the Holy of Holies half way to the ceiling. It is perfectly clear to any unbiased observer that Solomon was doing his own thing here and not the will of God.

Verse 29
DESCRIPTION OF OTHER TEMPLE DECORATIONS
"And he carved all the walls of the house round about with carved figures of cherubim and palm-trees and open flowers, within and without. And the floor of the house he overlaid with gold, within and without. And for the entrance of the oracle he made doors of olive-wood: the lintel and the door-posts were a fifth part of the wall. So he made two doors of olivewood; and he carved upon them carvings of cherubim and palm-trees and open flowers, and overlaid them with gold; and he spread the gold upon the cherubim and upon the palm-trees. So also made he for the entrance of the temple door-posts of olive-wood out of a fourth part of the wall; and two doors of fir-wood: the two leaves of the one door were folding, and the two leaves of the other door were folding. And he carved thereon cherubim and palm-trees and open flowers; and he overlaid them with gold fitted upon the graven work. And he built the inner court of three courses of hewn stone, and a course of cedar beams."
Where was the veil which God had ordained to screen off the Holy of Holies? Apparently, Solomon left it out! Of course, that was specifically the part of the Tabernacle that typified Jesus Christ our Lord; and true to the genius of every innovator Solomon managed to get rid of it (at least, as is indicated here). When the Temple was rebuilt, in the times after the captivity, the Veil was again included, as it most certainly should have been here (Matthew 27:51).

Verse 37
THE TEMPLE WAS FINISHED AFTER SEVEN YEARS
"In the fourth year was the foundation of the house of Jehovah laid, in the month Ziv. In the eleventh year, in the month Bul, which is the eighth month, was the house finished throughout all the parts thereof, and according to all the fashion of it. So was he seven years in building it."
We are passing all of this chapter with very little comment. No engineer could build it from the dimensions and instructions given here, and the wisest scholars have never agreed on the various details, but the view of this writer is that they simply are lacking of any vital Christian interest. It was an extravagantly costly and beautiful structure, but that ancient Temple carries no mandate whatever for the people of God in the twentieth century.

This writer was privileged to lead in building a church house in the heart of Manhattan, and the average cost per workman per day was about $100.00. On that basis, if we calculate the cost of Solomon's Temple on the basis of the labor alone during a period of seven and one-half years, at present day rates, the labor alone would have amounted to more than $28,000,000,000.00! And that says nothing of the pure gold!
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Verse 1
FURTHER DESCRIPTION OF SOLOMON'S BUILDINGS
"This sad narrative of Solomon reveals to us, and modern research confirms it, that the purple of Solomon had a very seamy side. Beneath the glittering surface of his splendor there was a groaning abyss of misery and wretchedness. Jerusalem, during the twenty years of building summarized at the beginning of this chapter, was a disastrous spectacle of task-masters, armed with rods and whips, enforcing the toil of gangs of slaves, just as we may see them depicted upon the tombs of Egypt and Assyria."[1]
Furthermore, these elaborate descriptions of Solomon's buildings, especially of the Temple, are loaded with evidences of Solomon's disregard of God's commandments and of his bringing into his Temple elements of paganism which he mingled with some of the features of the Tabernacle which he supposedly copied, but did not, in reality, do any such thing.

We shall not attempt to give the reader any accurate description of the buildings and other articles mentioned in this chapter, for the simple reason that such a description is utterly impossible.

Again from Farrar, "The elaborate particulars furnished here are architecturally insufficient to enable us to reconstruct the building, or even to form any more than a vague conception of the building's external appearance. The Biblical accounts both in Kings and Chronicles are independent and incomplete extracts, giving in the aggregate only a vague impression."[2]
SOLOMON'S CONSTRUCTION OF THE PALACE COMPOUND
"And Solomon was building his own house thirteen years, and he finished all his house. For he built the house of the forest of Lebanon; the length thereof was a hundred cubits, and the breadth thereof fifty cubits, and the height thereof thirty cubits, upon four rows of cedar pillars, with cedar beams upon the pillars. And it was covered with cedar above over the forty and five beams, that were upon the pillars; fifteen in a row. And there were beams in three rows, and window was over against window in three ranks. And all the doors and posts were made square with beams: and window was over against window in three ranks. And he made the porch of pillars; the length thereof was fifty cubits, and the breadth thereof thirty cubits; and a porch before them; and pillars and a threshold before them. And he made the porch of the throne where he was to judge, even the porch of judgment: and it was covered with cedar from floor to floor. And his house where he was to dwell, the other court within the porch, was of the like work. He made also a house for Pharaoh's daughter (whom Solomon had taken to wife), like unto this porch."
"And Solomon was building his own house thirteen years" (1). It is amazing to this writer how most of the commentators make excuse for this exceedingly selfish building project on the basis that "Solomon saw no need to hurry this as he allegedly did the Temple"; and that, "after all, David had spent years collecting money and materials for the Temple," which, of course, was not done for Solomon's house! The simple fact remains that Solomon spent nearly twice as much time building his own house as he did the Temple, and presumably twice as much money! Remember the thirteen year's labor of that battalion of 150,000 slaves!

Scholars do not agree as to the nature of this construction, whether it was all in one big complex compound, or if some of the buildings were separated. It is not known why one wife out of the 700 Solomon married should have been singled out to receive a special building, or if, perhaps, her house was merely a section of the harem. Keil pointed out that there are a number of special projects included here: "(1) The house of the forest of Lebanon (1 Kings 7:2-5); (2) The pillar hall and porch (1 Kings 7:6); (3) The throne room and judgment hall (1 Kings 7:7); (4) Solomon's own dwelling; (5) The house for Pharaoh's daughter (1 Kings 7:8)."[3]
Verse 9
MORE DETAILS REGARDING CONSTRUCTION
"All these were of costly stones, even of hewn stone, according to measure, sawed with saws within and without, even from the foundation unto the coping, and so on the outside unto the great court. And the foundation was of costly stones, even great stones, stones of ten cubits, and stones of eight cubits. And above were costly stones, even hewn stone, according to measure, and cedar-wood. And the great court round about had three courses of hewn stone, and a course of cedar beams; like as the inner court of the house of Jehovah, and the porch of the house."
This paragraph pertains to the extensive private buildings of Solomon, which either formed a part of the whole complex including the Temple or were located in a large area adjacent to it.

Verse 13
THE CONSTRUCTION OF JACHIN AND BOAZ
"And king Solomon sent and fetched Hiram out of Tyre. He was a son of a widow of the tribe of Naphtali, and his father was a man of Tyre, a worker in brass; and he was filled with wisdom and understanding and skill, to work all works in brass. And he came to king Solomon, and wrought all his work. For he fashioned the two pillars of brass, eighteen cubits high a piece: a line of twelve cubits compassed either of them about. And he made two capitals of molten brass, to set upon the top of the pillars; the height of the one capital was five cubits, and the height of the other capital was five cubits. There were nets of checker-work and wreaths of chain-work, for the capitals which were upon the top of the pillars; seven for the one capital, and seven for the other capital. So he made the pillars; and there were two rows round about upon the one net-work, to cover the capitals that were on top of the pillars; and so did he for the other capital. And the capitals that were on the top of the pillars in the porch were of lily-work, four cubits. And there were capitals above also upon the two pillars, close by the belly which was beside the net-work: and the pomegranates were two hundred, in rows round about upon the other capital. And he set up the pillars at the porch of the temple: and he set up the right pillar, and called the name thereof Jachin; and he set up the left pillar, and called the name thereof Boaz. And on top of the pillars was lily-work: so was the work of the pillars finished."
Only in this paragraph and in the Chronicles parallel does one find anything in all the Bible about these pillars. Where is any record that Solomon was putting these pillars in the Temple by any other authority than that of his own conceited will? Is it not perfectly clear here that Solomon's Temple was not constructed after any pattern whatever that came from God? If any proof was needed, these pillars afford it.

Nothing in the previous history of Israel could possibly have justified Solomon's placement of these pagan pillars in the Temple. They performed no useful function in its construction. "They did not support the roof of the temple hall, but were set up in front of the hall on either side of the entrance."[4] "They were put there simply because such pillars were commonly found in front of other (pagan) temples in the East."[5]
There is no agreement whatever as to what they might have symbolized. Their names, Jachin and Boaz, are said to mean, "he shall establish, and in it is strength,"[6] respectively, but the word has no antecedent and is as applicable to Baal as it is to God. Jehovah's name was not on either pillar. God did not name them; Hiram of Tyre did so. And, for all we know, Hiram was a pagan.

The land of Canaan, when Israel entered it, like all pagan lands, was filled with shrines, temples, and high places where pagan worship was conducted. "A common type of Sidonian coinage presents the front of a temple with a tall independent pillar on either side. The temple of Heracles at Tyre had two pillars, one of gold, one of emerald according to Herodotus; and Lucian reported phalli (pillars made like the male sex organ) at the entrance of the goddess' temple."[7] Dentan also found these pillars, "Ultimately connected with the pillars which were set up in Canaanite high places (Deuteronomy 12:3)."[8]
The Word of God through Moses specifically commanded Israel to destroy the pagan pillars of the depraved, licentious worship of the Canaanites:

"Ye shall break down their altars, and dash in pieces their pillars, and burn their Asherim with fire; and ye shall hew down the graven images of their gods" (Deuteronomy 12:3).

Oh yes, the Bible says that Solomon's Temple had pillars, but the Bible nowhere says that God either commanded their erection or approved of them. As far as we have been able to determine, the very next mention of them is in connection with their destruction by the king of Babylon.

"And king Solomon sent and fetched Hiram out of Tyre" (1 Kings 7:13). This was a different Hiram from the king of Tyre; he was a skilled metal-worker. His father was of Tyre, but his mother was a widow of the tribe of Naphtali, described also as being "of the daughters of Dan" (2 Chronicles 2:14), meaning that she was of the tribe of Dan by birth, but was a resident of the territory of Naphtali.

There are several discrepancies regarding the height of these pillars and other details in the two accounts, here and in Chronicles, but these are of no significance. One account gives only the height of the pillar itself, while the other includes the capital, the base, and other decorations. This writer favors the longer dimension, because of where the pillars were located, which was not inside the temple, but in FRONT of it. "They flanked the entrance and were fifty-two feet high, the crown alone measuring seven and one half feet."[9] It is of interest that the bronze from which those pillars were made was that which David had taken from the cities of Hadarezer (1 Chronicles 18:8).

Several of the commentators we have consulted seek to find some appropriate historical or religious symbolism in these pillars, but this writer has seen nothing acceptable in any of these.

Verse 23
THE MOLTEN SEA UPON IMAGES OF TWELVE BULLS
"And he made the molten sea of ten cubits from brim to brim, round in compass, and the height thereof was five cubits; and a line of thirty cubits compassed it round about. And under the brim of it round about were knops which did compass it, for ten cubits, compassing the sea round about: the knops were in two rows, cast when it was cast. It stood upon twelve oxen, three looking toward the north, and three looking toward the west, and three looking toward the south, and three looking toward the east; and the sea was set upon them above, and all their hinder parts were inward. And it was a handbreadth thick; and the brim thereof was wrought like the brim of a cup, like the flower of a lily: it held two thousand baths."
Here again, we find Solomon's utter disregard of God's commandment that, "Thou shalt not make unto thee any graven image" (Exodus 2:4,5). Even the Jewish historian Josephus agreed that in the images mentioned here, "Solomon sinned, and fell into an error about the observation of the laws, when he made the images of the brazen oxen that supported the brazen sea, and the images of lions about his own throne."[10] Of course, we should not be surprised that some allegedly Christian scholar quickly leaps into the breach in order to justify what Solomon did. Whiston wrote: "Josephus is certainly too severe on Solomon, who in making the cherubim and the twelve brazen oxen seems to have done no more than imitate the patterns left him by David, which were all given David by Divine inspiration!"[11]
Indeed! Indeed! And just where does one find all of those Divine instructions that God allegedly gave David for building a temple, which God never wanted in the first place? This writer has never discovered any such instructions in the Bible, and the Jewish historian Josephus also never heard of them. Furthermore, that God's prohibition against such images stood clearly before all Israel also appears in the condemnation of Jeroboam for the bull images that he installed at Dan and in Bethel (1 Kings 12:28,29).

"Ten cubits ... brim to brim ... thirty cubits compassed it round about" (1 Kings 7:23). Of course, the exact ratio of the diameter and the circumference of a circle Isaiah 3.1416 to ten; but only a nit-picker could criticize the round numbers of 3 to 10 (or 10 to 30) which we find here.

"It held two thousand baths" (1 Kings 7:26). Nobody knows for sure just what a bath was in terms of gallons, so the scholars guess the contents of the sea anywhere between 10,000 gallons and 17,000 gallons. There is no practical value whatever in knowing what the exact capacity of it really was.

Verse 27
CONSTRUCTION OF THE TEN BASES AND THE LAVERS
"And he made the ten bases of brass; four cubits was the length of one base, and four cubits the breadth thereof, and three cubits the height of it. And the work on the bases was of this manner: they had panels, and there were panels between the ledges; and on the panels that were between the ledges were lions, oxen and cherubim; and upon the ledges there was a pedestal above; and beneath the lions and oxen were wreaths of hanging work. And every base had four brazen wheels, and axles of brass; and the four feet thereof had undersetters: beneath the laver were the undersetters molten, with wreaths at the side of each. And the mouth of it within the capital and above was a cubit: and the mouth thereof was round after the `work of a pedestal, a cubit and a half,' and also on the mouth of it were gravings, and their panels were foursquare, not round. And the four wheels were underneath the panels; and the axletrees of the wheels were in the base: and the height of a wheel was a cubit and half a cubit. And the work of the wheels was like the work of a chariot wheel: their axletrees, and their felloes, and their spokes, and their naves, were all molten. And there were four undersetters at the four corners of each base: the undersetters thereof were of the base itself. And in the top of the base there was a round compass half a cubit high; and on the top of the base the stays thereof and the panels thereof were of the same. And on the plates of the stays thereof, he graved cherubim, lions, and palm trees, according to the space of each, with wreaths round about. After this manner he made the ten bases: all of them had one casting, one measure, and one form.
And he made ten lavers of brass: one laver contained forty baths; and every laver was four cubits; and upon every one of the ten bases one laver. And he set the bases, five on the right side of the house, and five on the left side of the house: and he set the sea on the right side of the house, eastward the south."

All of this construction of the molten sea and all the ten lavers on their bases with wheels and fancy decorations appear to have been related in some unknown manner to the laver of the Tabernacle described in Exodus.

It is impossible to conclude from what is written here either what might have been the actual appearance of all these articles, or what particular utility was served by any of them. "This description of both the bases and the lavers which they supported (1 Kings 7:27-39) is extremely obscure. We know however that the bases (as the name implies) were simply the stands or pediments for the lavers which they supported."[12]
Verse 40
A KIND OF SUMMARY REGARDING THE BRONZE VESSELS
"And Hiram made the lavers, and the shovels, and the basins. So Hiram made an end of doing all the work that he wrought for king Solomon in the house of Jehovah; the two pillars, and the two bowls of the capitals that were on the top of the pillars; and the two networks to cover the two bowls of the capitals that were on the top of the pillars; and the four hundred pomegranates for the two net-works; two rows of pomegranates for each net-work, to cover the two bowls of the capitals that were upon the pillars; and the ten bases, and the ten lavers on the bases; and the one sea, and the twelve oxen under the sea; and the pots, and the shovels, and the basins: even all these vessels, which Hiram made for king Solomon, in the house of Jehovah, were of burnished brass. In the plain of the Jordan did the king cast them, in the clay ground between Succoth and Zarethan. And Solomon left all the vessels unweighed, because they were exceeding many: the weight of the brass could not be found out."
"Between Succoth and Zarethan" (1 Kings 7:46). "This was the nearest place to Jerusalem where the clay was proper for molding these mammoth works of bronze. Recent excavations at the site of Succoth, Tell Deir Alla, reveal that it was a center of metallurgy in the kingdom. The amount of bronze work described in this chapter certainly must have taxed the burgeoning metal industry, which Solomon had established south of the Dead Sea."[13]
Verse 48
A SUMMARY OF THE VESSELS OF GOLD
"And Solomon made all the vessels that were in the house of Jehovah: the golden altar, and the table whereupon the showbread was, of gold; and the candlesticks, five on the right side, and five on the left, before the oracle, of pure gold; and the flowers, and the lamps, and the tongs, of gold; and the cups, and the snuffers, and the basins, and the spoons, and the firepans, of pure gold: and the hinges, both for the doors of the inner house, the most holy place, and for the doors of the house, to wit, of the temple, of gold."
We have here another serious objection to Solomon's Temple. Why should the candlestick have had ten branches? God had specifically required that the sacred candlestick should have three branches on each side (Exodus 25:31,32). Where did Solomon get the idea that there should have been five on each side? He could not have been correct in that change, and, centuries later, when the Jews rebuilt the Temple, they changed some of Solomon's sinful innovations, notably returning to the veil for the Holy of Holies instead of the folding doors, and to the seven-branched candlestick instead of Solomon's ten branched candlestick. This writer has seen the Arch of Titus in Rome, where the looted treasures of the Second Temple are depicted in relief work upon the arch; and the candlestick, borne by several men, has seven branches.

In these drastic changes in the Second Temple from that of Solomon, one must read the repudiation by the post-exilic Jews of Solomon's unauthorized and sinful perversions in his Temple. However, even these repudiations were not sufficient, because the Second Temple, no less than the first, became, in time, as Jesus called it, "A den of thieves" (Matthew 21:13), and this writer finds it impossible to view that remark as a compliment!

Verse 51
THE CONSTRUCTION OF THE TEMPLE WAS CONCLUDED
"Thus all the work that king Solomon wrought in the house of Jehovah was finished. And Solomon brought in the things which David his father had dedicated, even the silver, and the gold, and the vessels, and put them in the treasuries of the house of Jehovah."
This whole chapter leaves out a great many things, especially the construction of the great altar that was supposed to stand in the outer court, but far more than enough is recorded to demonstrate the wholesale departures from the divine pattern of the Tabernacle that were featured in Solomon's Temple. When properly understood, this Temple must be evaluated as an unqualified tragedy. The marvel is that God's Spirit was actually associated with it until the times of Ezekiel, and that accommodation on the part of the Lord to the affectionate place in the hearts of Israel which that Temple occupied is, indeed, a measure of the Lord's infinite mercy and forgiveness. Even after God's Spirit forsook the apostate people and their pagan Temple (Ezekiel 8), and after the return of a small and discouraged remnant from Babylon, God even ordered the reconstruction of their Temple, because, at that late hour, it had become necessary to the continued unity of God's people.

08 Chapter 8 

Verse 1
THE DEDICATION OF SOLOMON'S TEMPLE
This is a very significant O.T. chapter, (1) because "It confounds and contradicts the critical allegations which are based upon their false hypothesis that the theology of Israel developed after the manner of an evolutionary pattern, and that it was not fully developed until the times of the (imaginary) Second Isaiah."[1] Solomon's words here uphold the immanence and yet transcendence of God.[2]
Also (2) this chapter presents overwhelmingly convincing evidence of the prior existence of the Five Books of Moses, commonly called the Pentateuch. He honored the Levitical instructions on moving the ark of the covenant. His prayer exhibited his knowledge of Exodus 22:8-11; Genesis 14:14; 34:29; Numbers 24:22 and of the entire Mosaic history of Israel.

It is quite annoying how frequently one encounters the comment that this chapter is "Deuteronomic," that being a code word supposed to identify its user as one who accepts the critical fairy tale about the origin of the Pentateuch in the days of Josiah. LaSor came very near to expressing this writer's opinion on that allegation as follows:

"It is our conviction that Deuteronomy is essentially Mosaic,"[3] and that it was not the product of the Josianic period. If Deuteronomy had been produced at any time between the fall of Samaria and the fall of Jerusalem, and if the Jewish priesthood wrote it to establish the primacy of the Jerusalem sanctuary, then how can it be explained that JERUSALEM IS NOT EVEN MENTIONED IN DEUTERONOMY? Also, how can it be explained that there is found right here in the Book of Kings DETAILED KNOWLEDGE OF THE ENTIRE WILDERNESS PERIOD OF ISRAEL and knowledge of the Conquest and of Israel's history during the times of Judges and Samuel?

"The critical dictum that the workmen in the Temple in the times of Josiah found a copy of `the Book of Deuteronomy' is fraudulent because it was not the `Book of Deuteronomy' which was found, but "The Book of the Law," namely, the Five Books of Moses, as specifically stated in 2 Kings 22:8; and furthermore the strict observance of the' Passover which Josiah commanded to be observed according to what was written in "this book of the covenant" (which instructions are not in Deuteronomy, except in a very abbreviated form in Deuteronomy 16, but in Exodus) convincingly demonstrates that `the book' discovered was the whole Mosaic Law."

The Temple of Solomon was a significant and impressive symbol of Israel's unity and of their acceptance of Jehovah as their God, but "Whatever it might have been or might not have been to the people, Solomon used it as his private chapel. Three times a year he offered (and for all that appears, he offered with his own hand), without the intervention of any priests, burnt-offerings and peace-offerings upon the altar. Not only this, he actually, `burnt incense therewith upon the altar which was before the Lord' (1 Kings 9:25). This was a deadly sin, the very sin for which Uzziah was stricken with leprosy (2 Chronicles 26:17-20)."[4] The High Priest alone (and only once in the year), was privileged to offer incense upon that altar within the holy of holies.

Nevertheless, this chapter records God's acceptance of the Temple and his accommodation to the vainglorious indulgence of the people and their wicked king in the building of it.

The chapter naturally falls into these divisions. "(1) Removing of the ark into the Temple (1 Kings 8:1-22), (2) Solomon's prayer of consecration (1 Kings 8:23-54), (3) the benediction of the congregation (1 Kings 8:55-61), and (4) the festal sacrifices that completed the dedication (1 Kings 8:62-66)."[5]
THE ARK IS PLACED IN THE HOLY OF HOLIES
"Then Solomon assembled the elders of Israel, and all the heads of the tribes, the princes of the fathers' houses of the children of Israel, unto king Solomon in Jerusalem, to bring up the ark of the covenant of Jehovah out of the city of David which is Zion. And all the men of Israel assembled themselves unto king Solomon at the feast in the month Ethanim, which is the seventh month. And all the elders of Israel came, and the priests took up the ark. And they brought up the ark of Jehovah, and the tent of meeting, and all the holy vessels that were in the Tent; even these did the priests and the Levites bring up. And king Solomon and all the congregation of Israel, that were assembled unto him, were with him before the ark, sacrificing sheep and oxen, that could not be numbered for multitude. And the priests brought in the ark of the covenant of Jehovah unto its place, into the oracle of the house, to the most holy place, even under the wings of the cherubim. For the cherubim spread forth their wings over the place of the ark, and the cherubim covered the ark and the staves thereof above. And the staves were so long that the ends of the staves were seen from the holy place before the oracle; but they were not seen without: and there they are unto this day. There was nothing in the ark save the two tables of stone which Moses put there at Horeb, when Jehovah made a covenant with the children of Israel, when they came out of the land of Egypt. And it came to pass, when the priests were come out of the holy place, that the cloud filled the house of Jehovah, so that the priests could not stand to minister by reason of the cloud; for the glory of Jehovah filled the house of Jehovah."
"At the feast of Ethanim" (1 Kings 8:2). This was the feast of Tabernacles (Deuteronomy 16:13), one of the great feasts when all the men of Israel were required to be present. This was the seventh month, and, as Solomon had finished building the Temple in the month Bul, which was the eighth month (1 Kings 6:38), it is evident that almost a year passed between the finishing of the Temple and its dedication, unless as some have supposed, he dedicated it a year before he finished it. We agree with Dentan that, "The dedication ceremonies were delayed for eleven months so that they might coincide with the Feast of Tabernacles."[6] "The time of the year was October-November. Ethanim is the earlier name for the month Tishri."[7] The use of that earlier name does not fit the allegation of an exilic date for Kings.

"The cherubim spread forth their wings over the place of the ark" (1 Kings 8:7). "These were not the Mosaic cherubim which were firmly affixed to the lid of the ark of the covenant (Exodus 37:7)."[8] Furthermore, the wing-spread of these cherubim was twenty cubits, whereas the Mosaic cherubim were miniatures atop the lid that covered the ark of the covenant.

"The staves were so long that they were seen from the holy place" (1 Kings 8:8). In their attempts to explain exactly what the problem was with regard to these staves, both Martin and Hammond mention the "curtain"[9] (the veil) which separated the oracle (holy of holies) from the holy place, but we have found no mention whatever of any veil or curtain in the whole Book of Kings! There is no record that Solomon's Temple ever had a curtain. One of David's original objections to the Tabernacle was that it housed the ark "within curtains" (2 Samuel 7:2). It appears to be quite obvious that Solomon omitted the veil.

"There was nothing in the ark save the two tables of stone which Moses put there" (1 Kings 8:9). Hebrews 9:4 states that a pot of manna and Aaron's rod that budded were also in the ark of the covenant. Canon Cook explained this by the declaration that, "Solomon removed the pot of manna and Aaron's rod and put them elsewhere."[10] Keil, however, declared that the O.T. passages (Exodus 16:33,34 and Numbers 17:25) were misinterpreted and that they merely state that the manna and the rod were, "deposited in front of the ark of testimony and not inside of it."[11] This writer prefers Cook's explanation. We have already observed that Solomon made a lot of changes: the design of the cherubim, the omission of the veil, the addition of the pillars Jachin and Boaz, etc.

"The cloud filled the house of Jehovah" (1 Kings 8:11). "This struck the minds of the priests, as it formerly had done Moses, with such astonishment and terror (Leviticus 16:2-13; Deuteronomy 4:24; and Exodus 40:35) that they could not remain."[12] "We may see in this cloud the seat of the Shechinah,"[13] or the presence of God. However contrary to the will of God the very conception of an earthly temple certainly was, the Lord nevertheless received it, marked it with a visible emblem of his Divine presence, and accepted it (for a season only) as the place of God's Name. In this must be seen the infinite grace and mercy of God overruling even the mistakes of men and conforming their sinful institutions in such a manner as finally to achieve the redemption of all men in Christ Jesus.

SOLOMON CLAIMED THAT HIS TEMPLE WAS THE FULFILLMENT OF 2 SAM. 7:13
There cannot be any doubt that Solomon was grossly mistaken in this claim. (See my comment at 1 Kings 8:20)

Verse 12
"Then spake Solomon, Jehovah hath said that he would dwell in thick darkness. I have surely built thee a house of habitation, a place for thee to dwell in forever. And the king turned his face about, and blessed all the assembly of Israel: and all the assembly of Israel stood. And he said, Blessed be Jehovah, the God of Israel, who spake with his mouth to David my father, and with his hand fulfilled it, saying, Since the day that I brought forth my people Israel out of Egypt, I chose no city out of all the tribes of Israel to build a house that my name might be there; but I chose David to be over my people Israel. Now it was in the heart of David my father to build a house for the name of Jehovah, the God of Israel. But Jehovah said unto David my father, Whereas it was in thy heart to build a house for my name, thou didst well that it was in thy heart: nevertheless thou shalt not build the house; but thy son, who shall come forth out of thy loins, he shall build the house for my name. And Jehovah hath established his word that he spake; for I am risen up in the room of David my father, and sit on the throne of Israel, as Jehovah promised, AND HAVE BUILT THE HOUSE FOR THE NAME OF JEHOVAH, the God of Israel. And there have I set a place for the ark, wherein is the covenant of Jehovah, which he made with our fathers, when he brought them out of the land of Egypt."
"Jehovah hath said that he would dwell in thick darkness" (1 Kings 8:12). "Here the darkness of the windowless inner sanctuary is identified with the dark storm cloud over Mount Horeb at the giving of the Law (Exodus 20:18; Psalms 18:10-11)."[14]
"I have surely built thee a house" (1 Kings 8:13). By this action, "Solomon asserted that he was establishing the Lord as supreme God of all ... that the Lord alone is Lord of heaven and earth."[15] (See more on this under 1 Kings 8:20, below.)

"Jehovah said to David ... Whereas it was in thy heart to built a house for my name, thou didst well that it was in thy heart" (1 Kings 8:18). Cook noted that, "The exact words of 2 Samuel 7 are not given here; only the general sense is given."[16] It is this writer's opinion that neither the words nor the sense of 2 Samuel 7 is given here, but only Solomon's mistaken notion of what God actually said. The Bible nowhere backs up what Solomon here put in the mouth of God regarding David's notion about building God a house.

"I have built a house for the name of Jehovah" (1 Kings 8:20). The prophecy which Solomon here claimed to have been fulfilled by his building the Temple is found in 2 Samuel 2:13:

"He shall build a house for my name, and I will establish the throne of his kingdom forever. I will be his father, and he shall be my son."
Was Solomon's throne established forever? Certainly not! It did not extend any further than Solomon's lifetime. Was Solomon God's son? There is no evidence whatever that Solomon was even saved, for he became, in time, an unqualified son of the Devil. Was God Solomon's father? Indeed no! Solomon was an idolater (1 Kings 11:5-12). Was that Temple which Solomon built "the house for God's name"? Indeed Solomon and all the Jews claimed that distinction for it, and for a season God allowed it to be so recognized, but THAT HOUSE which God promised to David, which would be built by one of his posterity, is none other than the Church of Jesus Christ. See Acts 15:16-18, also our extensive commentary on this subject in 2 Samuel 7.

Verse 22
SOLOMON'S LONG PRAYER OF CONSECRATION (1 KINGS 8:22-53);

SOLOMON'S PRAYER FOR HIS DYNASTY TO CONTINUE
"And Solomon stood before the altar of Jehovah in the presence of all the assembly of Israel, and spread forth his hands toward heaven; And he said, O Jehovah, the God of Israel, there is no God like thee, in heaven above, or on earth beneath; who keepest covenant and lovingkindness with thy servants, that walk before thee with all their heart; who hast kept with David my father that which thou didst promise him: yea, thou spakest with thy mouth, and hast fulfilled it with thy hand, as it is this day. Now therefore, O Jehovah, the God of Israel, keep with thy servant David my father that which thou hast promised him, saying, "There shall not fail thee a man in my sight to sit on the throne of Israel, if only thy children take heed to their way, to walk before me, as thou walkest before me. Now therefore, O God of lsrael, let thy word, I pray thee, be verified, which thou spakest unto thy servant David my father."
Solomon here prayed for the wrong thing, it seems to me, because, instead of praying for God to keep his word, he should have prayed that he himself and his evil sons would keep the Lord's commandments.

Despite this lapse on Solomon's part, however, this dedicatory prayer is rich indeed. "This prayer was most likely written down and preserved in The Book of the Acts of Solomon (1 Kings 11:41) or in The Book of Nathan the Prophet (2 Chronicles 9:20). It was evidently committed to writing at once, and it would no doubt, as a matter of course, have been religiously preserved.

As we certainly should have expected, radical "Critics deny the authenticity of this prayer because of its many references to the Pentateuch,"[17] which of course effectively disproves their favorite canard of a late date for the Pentateuch. Hammond cited Exodus 19:9; 22:11; Leviticus 5:1; 26:17,25; 26:40,42; Deuteronomy 4:20; 28:25 as Mosaic passages referred to in this chapter; but these are by no means all of them.

Verse 27
ONLY GOD'S NAME (NOT HIS ACTUAL PRESENCE) DWELT IN THE TEMPLE
"But will God in very deed dwell on the earth? Behold, heaven and the heaven of heavens cannot contain thee; how much less this house that I have builded! Yet have thou respect unto the prayer of thy servant, and to his supplication, O Jehovah my God, to hearken unto the cry and to the prayer which thy servant prayeth to thee this day; that thine eyes may be open toward this house night and day, even toward the place whereof thou hast said, MY NAME SHALL BE THERE; to hearken to the prayer which thy servant shall pray toward this place. And hearken thou to the supplication of thy servant, and that of thy people Israel, when they shall pray toward this place: yea, hear thou in heaven thy dwelling place; and when thou hearest, forgive."
"Heaven of heavens cannot contain thee" (1 Kings 8:27). "These words are actually a reminiscence of Deuteronomy 10:14, and are found elsewhere only five times including the parallel in 2 Chronicles 6:18."[18]
"My name shall be there" (1 Kings 8:29). In these words, as they are compared with 1 Kings 8:27, Solomon makes it clear that, "It is not God Himself in his fullness who will dwell in the Temple, but only his name."[19] We reject as untenable, even ridiculous, the dictum of critics that Solomon, one of the wisest men who ever lived, was such a dunce as he is described by Dentan who wrote that, "Solomon really believed that he could build God `an exalted house,' a place for him to dwell in for ever."[20] Such a critical allegation more effectively reflects upon the intelligence of such critics than it does upon that of Solomon.

Of course, the community of radical critics finds here an effective contradiction of their evolutionary hypothesis regarding the theology of Israel; and their only defense of their theory is to ascribe a passage like this to their mythical `Deuteronomist.' The true Deuteronomist, of course, is none other than Moses, as proved by the Book of Deuteronomy itself, where the mid-second millennium vocabulary, the sustained pattern of the ancient suzerain treaties, and the book's absolute conformity with the rest of the Mosaic writings make it impossible to date the book any later than the death of Moses about 1,400 B.C.

This wonderful passage shows that, "Solomon had no unworthy ideas such as were prevalent in that age, nor did he suppose that God was merely a local deity who could be limited to a given place. These words clearly prove his grasp of the omnipresence and infinity of God."[21]
This first section of Solomon's prayer is somewhat general in nature, but the remainder (1 Kings 8:31-53) has seven specific petitions:

Verse 31
I. FOR GOD TO DETERMINE THE TRUTH IN DISPUTES
This petition by Solomon reflects his familiarity with the passage in Exodus 22:10-13 which deals with this very problem.

"If a man sin against his neighbor, and an oath be laid upon him to cause him to swear, and he come and swear before thine altar in this house; then hear thou in heaven, and do, and judge thy servants, condemning the wicked, to bring his way upon his own head, and justifying the righteous, to give him according to his righteousness."
Verse 33
II. FOR GOD TO FORGIVE ISRAEL WHEN THEY REPENT
"When thy people are smitten down before the enemy, because they have sinned against thee; if they turn again to thee and confess thy name, and pray, and make supplication to thee in this house: then hear thou in heaven, and forgive the sin of thy people Israel, and bring them again unto the land which thou gavest unto their fathers."
Verse 35
III. PETITION FOR RELIEF FROM DROUGHT
"When heaven is shut up, and there is no rain, because they have sinned against thee; if they pray toward this place, and confess thy name, and turn from their sin, when thou dost afflict them: then hear thou in heaven, and forgive the sin of thy servants, and of thy people Israel, when thou teachest them the good way wherein they should walk; and send rain upon thy land, which thou hast given to thy people for an inheritance."
Verse 37
IV. PETITION FOR RELIEF FROM FAMINE, etc.
"If there be in the land famine, if there be pestilence, if there be blasting or mildew, locust or caterpillar; if their enemy besiege them in the land of their cities; whatsoever plague, whatsoever sickness there be; what prayer or supplication soever be made by any man, or by all thy people of Israel, who shall know every man the plague of his own heart, and spread forth his hands toward this house: then hear thou in heaven thy dwelling place, and forgive, and do and render unto every man according to all his ways, whose heart thou knowest (for thou, even thou only, knowest the hearts of all the children of men): that they may fear thee all the days that they live in the land which thou gavest to our fathers."
Verse 41
V. PRAYER FOR ALL THE PEOPLES OF THE EARTH
"Moreover concerning the foreigner, that is not of thy people Israel, when he shall come out of a far country for thy name's sake (for they shall hear of thy great name, and of thy mighty hand, and of thine outstretched arm); when he shall come and pray toward this house; hear thou in heaven thy dwelling place, and do according to all that the foreigner calleth to thee for; that all the peoples of the earth may know thy name, to fear thee, as doth thy people Israel, and that they may know that this house which I have built is called by thy name."
Verse 44
VI. PETITION FOR SUCCESS IN BATTLES AGAINST ENEMIES
"If thy people go out to battle against their enemy, by whatsoever way thou shalt send them, and they pray unto Jehovah toward the city which thou hast chosen, and toward the house which I have built for thy name; then hear thou in heaven their prayer and their supplication, and maintain their cause."
Verse 46
VII. PETITION FOR ISRAEL WHEN THEY ARE MADE CAPTIVES AND CARRIED AWAY TO ANOTHER LAND
"If they sin against thee (for there is no man that sinneth not), and thou be angry with them, and deliver them to the enemy, so that they carry them away captive unto the land of the enemy, far off or near; yet if they shall bethink themselves in the land whither they are carried captive, and turn again, and make supplication unto thee in the land of them that carried them captive, saying, We have sinned, and have done perversely, we have dealt wickedly; if they return unto thee with all their heart and with all their soul in the land of their enemies, who carried them captive, and pray unto thee toward their land, which thou gavest unto their fathers, the city which thou hast chosen, and the house which I have built for thy name: then hear thou their prayer and their supplication in heaven thy dwelling place, and maintain their cause; and forgive thy people who have sinned against thee, and all their transgressions wherein they have transgressed against thee; and give them compassion before those who carried them captive, that they may have compassion on them (for they are thy people, and thine inheritance, which thou broughtest forth out of Egypt, from the midst of the furnace of iron); that thine eyes may be open unto the supplication of thy servant, and unto the supplication of thy people Israel, to hearken unto them whensoever they cry unto thee. For thou didst separate them from among all the peoples of the earth, to be thine inheritance, as thou spakest by Moses thy servant, when thou broughtest our fathers out of Egypt, O Lord Jehovah."
THE THEOLOGY OF KING SOLOMON
The theological views of Solomon are crystal clear in this prayer:

(1) The omnipotence of God is evident in his conviction that God was able to hear and answer prayer in any land on earth "far or near" (1 Kings 8:46).

(2) Although God's name was associated with the house Solomon built, God's "dwelling place" is emphatically declared to be "in heaven" (1 Kings 8:32,34,36,39,43,45,48) no less than seven times.

(3) Both the ubiquitousness and the omniscience of God appear in the declaration that God knows "the hearts of all the children of men" (1 Kings 8:39). Also in the view that "the heaven of heavens" (1 Kings 8:27) cannot contain him, there is further evidence that God is everywhere throughout his whole universe.

(4) The fact of God's displeasure with sin and the certainty of his punishing it appear in such verses as 1Kings 8:33,35,1 Kings 8:46. (5) That God's forgiveness is contingent upon the condition of the sinner's turning away from his transgressions is a major thesis of the prayer (1 Kings 8:33,35,48). (6) That God is not merely the God of the Jews but of all the peoples of the earth is the burden of 1 Kings 8:41-43. (7) God's forgiveness of sins is repeatedly promised upon the condition of its being prayed for. "If they make supplication" (1 Kings 8:33,47); "if they pray" (1 Kings 8:35,48); "when he shall pray" (1 Kings 8:42); "if thy people pray," (1 Kings 8:44).

These profoundly beautiful and correct thoughts regarding God's nature and character were not the result of, "The Deuteronomic editors having placed these words upon Solomon's lips,"[22] as claimed by Dentan and other critical writers. As a matter of fact, Solomon's prayer was recorded in this same form independently of the Biblical books, namely, in The Acts of Solomon (1 Kings 11:41), of which the account here is obviously an abridged account. And certainly that mythical "Deuteronomist" never had anything to do with The Acts of Solomon!

"When thy people are defeated ... because they have sinned ... if they turn again, etc." (1 Kings 8:33). "This reminds one of the cycle in the Book of Judges: apostasy, defeat, repentance, deliverance."[23] This shows Solomon's thorough familiarity with that book.

"All the peoples of the earth may know thy name, etc." (1 Kings 8:43). "There is no record of any foreigner ever worshipping in Solomon's Temple,"[24] but after the captivity, Alexander the Great, and Ptolemaeus Philadelphus are reported by Josephus to have worshipped in the Second Temple."[25] Also 2 Maccabees 3:2,3 states that Seleucus worshipped there.

"There is no man that sinneth not" (1 Kings 8:46). "The idea of total hereditary depravity is not supported in the Bible, but it is nevertheless an observed and undeniable fact that all men are sinners."[26] "If we say that we have not sinned, we make him a liar, and his word is not in us." (1 John 1:10).

"We have sinned, and done perversely, we have dealt wickedly" (1 Kings 8:45). "There are three words for sin in this verse: [~chata'], meaning to miss the goal, [~`awah], meaning iniquity due to deliberate action, and [~rasha`], meaning irregular and abnormal wickedness."[27]
"The furnace of iron" (1 Kings 8:51). "This is a metaphorical reference to Egypt as a place of severe trial and affliction."[28]
Verse 54
SOLOMON'S BENEDICTION
"And it was so, that, when Solomon had made an end of praying all this prayer and supplication unto Jehovah, he arose from before the altar of Jehovah, from kneeling on his knees with his hands spread forth toward heaven. He stood, and blessed all the assembly of Israel with a loud voice, saying, Blessed be Jehovah, that hath given rest unto his people Israel, according to all that he promised: there hath not failed one word of all his good promise, which he promised by Moses his servant. Jehovah our God be with us, as he was with our fathers; let him not leave us, nor forsake us; that he may incline our hearts unto him, to walk in all his ways, and to keep his commandments, and his statutes, and his ordinances, which he commanded our fathers. And let these my words, wherewith I have made supplication before Jehovah, be nigh unto Jehovah our God day and night, that he maintain the cause of his servant, and the cause of his people Israel, as every day requireth; that all the peoples of the earth may know that Jehovah, he is God; there is none else. Let your heart therefore be perfect with Jehovah our God, to walk in his statutes, and to keep his commandments, as at this day."
"He arose ... from kneeling on his knees, etc." (1 Kings 8:54). "This is the first mention of kneeling for prayer in the Bible. The Jews usually stood to pray (Luke 18:11,13)."[29]
"That all the peoples of the earth may know that Jehovah, he is God; there is none else" (1 Kings 8:60). "Israel had a mission to discharge to the other nations of the world ... by exhibiting conspicuously ... the moral principles upon which God governed mankind ... and also to teach mankind through the agency of their prophets."[30] Israel's colossal failure to live up to their responsibility in these Divine assignments is the great tragedy of the O.T.

Verse 62
THE FESTAL SACRIFICES
"And the king, and all Israel with him, offered sacrifices before Jehovah. And Solomon offered for one sacrifice of peace-offerings, which he offered unto Jehovah, two and twenty thousand oxen, and a hundred twenty thousand sheep. So the king and all the children of Israel dedicated the house of Jehovah. The same day did the king hallow the middle of the court that was before the house of Jehovah; for there he offered the burnt-offering, and the meal-offering, and the fat of the peace-offerings, because the brazen altar that was before Jehovah was too little to receive the burnt-offering, and the meal-offering, and the fat of the peace-offerings. So Solomon held the feast at that time, and all Israel with him, a great assembly, from the entrance of Hamath unto the brook of Egypt, before Jehovah our God, seven days and seven days, even fourteen days. On the eighth day he sent the people away; and they blessed the king, and went unto their tents joyful and glad of heart for all the goodness that Jehovah had showed upon David his servant, and to Israel his people."
The vast number of sheep and oxen mentioned here as sacrificed seems to have included, not only the sacrifices paid for by the king, but also all of the sacrifices brought by the people from all over the kingdom in their observance of the Feast of Tabernacles. "There is no ground for suspecting either exaggeration or mistake in these great numbers of the sacrifices."[31]
"Seven days and seven days, even fourteen days" (1 Kings 8:65). La Sor understood these two seven-day feasts, that of the dedication, and that of Tabernacles, as running concurrently, or simultaneously,[32] an opinion which is supported by the declaration in 1 Kings 8:66 that the people were sent home on the eighth day.

It is strange indeed that the great bronze altar, until now passed over in the description of the furnishings of the Temple, is here singled out as being too small. Since Solomon is here said to have dedicated the "middle court" that is before the house of Jehovah, apparently using this great bronze altar, it would appear from this that Solomon had placed it differently from its placement in the Tabernacle, where it was placed in the outer court, not in the middle court.

This lengthy chapter recounts the Dedication of the Temple, the feature of which was Solomon's great prayer. There are in this prayer the very highest theological implications and prophetic intimations of many future events in Israel's checkered history, even including the captivity, and the worldwide calling of the Gentiles into the worship of Jehovah; and, in view of the consummate wickedness of Solomon himself, some have wondered how this prayer came about. It was not due to Solomon's character, but to his position as the first of the Davidic dynasty to succeed him. That dynasty, wicked as it was, was nevertheless a feeble type of the kingdom of God; and just as God used the wicked Caiaphas to prophesy Jesus' death "on behalf of the people," (John 11:49-51), solely because of Caiaphas' office as High Priest; so God used Solomon in this remarkable prayer solely on the basis of his relationship as a son of David, but not the Son of David.
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Verse 1
THE CONCLUSION OF SOLOMON'S BUILDING PROGRAM
Both this and 1 Kings 10 magnify the splendor and glory of the reign of Solomon, but even in these chapters we find startling evidences of the failures that dissolved his kingdom.

GOD WARNED SOLOMON AGAINST APOSTASY
"And it came to pass when Solomon had finished building the house of Jehovah, and the king's house, and all Solomon's desire which he was pleased to do, that Jehovah appeared to Solomon the second time, as he had appeared to him at Gibeon. And Jehovah said unto him, I have heard thy prayer and thy supplication, that thou hast made before me: I have hallowed this house which thou hast built, to put my name there forever; and mine eyes and my heart shall be there perpetually. And as for thee, if thou wilt walk before me, as David thy father walked, in integrity of heart, and in uprightness, to do according to all that I have commanded thee, and wilt keep my statutes and mine ordinances; then I will establish the throne of thy kingdom over Israel forever, according as I promised to David thy father, saying, There shall not fail thee a man upon the throne of Israel. But if ye shall turn away from following me, ye or your children, and not keep my commandments and my statutes which I have set before you, but shall go and serve other gods, and worship them; then will I cut off Israel out of the land which I have given them; and this house which I have hallowed for my name, will I cast out of my sight; and Israel shall be a proverb and a byword among all peoples. And though this house is so high, yet shall every one that passeth by it be astonished, and they shall hiss; and they shall say, Why hath Jehovah done this unto this land, and to this house? and they shall answer, Because they forsook Jehovah their God, who brought forth their fathers out of the land of Egypt, and laid hold on other gods, and worshipped them, and served them: therefore hath Jehovah brought all this evil upon them."
The first difficulty here is the matter of dating this Divine appearance to Solomon. Both Keil and Hammond place this event in the 24th year of Solomon's reign,[1] but there is no certainty that the Temple remained undedicated for the thirteen years between its completion and the completion of the king's palaces.

Yes, God here told Solomon that he had heard his prayer and hallowed the Temple, etc., but it seems unlikely that God would have waited thirteen years to answer Solomon's prayer, which, according to its place in this narrative, took place upon the completion of the Temple. We find it very difficult to suppose that Solomon had to wait thirteen years for this assurance that God had answered his prayer at the dedication. As a matter of fact, the cloud, symbolizing the Divine presence, was an assurance then and there that God had heard and answered his supplication.

"I have heard thy prayer ... and have hallowed this house" (1 Kings 9:3). These words should be understood as God's reference to what he had already done thirteen years prior to this special warning of Solomon against apostasy.

"I will cut off Israel out of the land ... Israel shall become a proverb and a byword ... this house ... so high ... yet everyone that passeth by shall be astonished" (1 Kings 9:7-8). These dreadful consequences were promised to ensue following Israel's rejection of God and falling into idolatry. This warning was not, "Added by some postexilic editor,"[2] as suggested by Matheney. This writer has no patience with scholars who feel compelled to get rid of every predictive prophecy which they encounter in the Word of God. If the Bible is not literally filled with predictive prophecy of the most circumstantial and exact kind, then there's not a line of it worth reading. The passage before us is an example. Not only did God reveal to Solomon in the vision here that the shameful apostasy of Israel would result in their deportation to a foreign land, and the demolition of their vaunted Temple; but Jeremiah (Jeremiah 26:18) and Micah (Micah 3:12) prophesied the same thing. The Biblical critics, determined, if possible, to negate every predictive prophecy in the Holy Bible have here employed the services of their mythical `Deuteronomist' to put these prophecies in Solomon's vision centuries after their fulfillment! True believers cannot be deceived by that type of fembu.

"Israel shall be a proverb and a byword among all people" (1 Kings 9:7). We agree with Gates that, "This prophetic warning looks even beyond the captivity, and envisions the later rejection of Israel for their repudiation of Jesus Christ the Messiah."[3]
"And though this house is so high" (1 Kings 9:8). Solomon's Temple was built upon the highest eminence in Jerusalem; and this reference to the Temple's highness stresses the fact that it would be, "Just as conspicuous in its ruin as it was in it its glory."[4]
Verse 10
HIRAM'S DISPLEASURE WITH SOLOMON
"And it came to pass at the end of twenty years, wherein Solomon had built the two houses, the house of Jehovah and the king's house (now Hiram the king of Tyre had furnished Solomon with cedar-trees and fir-trees, and with gold, according to all his desire), that then king Solomon gave Hiram twenty cities in the land of Galilee. And Hiram came out from Tyre to see the cities which Solomon had given him; and they pleased him not. And he said, What cities are these, my brother, which thou hast given me? And he called them the land of Cabul unto this day. And Hiram sent to the king six-score talents of gold."
"Solomon gave Hiram twenty cities in the land of Galilee" (1 Kings 9:11). Some commentators think they have found a contradiction in 2 Chronicles 8:2 where it is related that Hiram (Huram) gave Solomon these twenty cities; but that is no contradiction. Hiram announced the worthlessness of the cities and returned them to the giver, as we should have expected after what is written here.

"He called them the land of Cabul" (1 Kings 9:13). Moffatt rendered this line: "He called them Cabul, the good for nothing district." No wonder he returned them to Solomon. The worthlessness of the territory mentioned here was proverbial. "It was that area later known as `Galilee of the Gentiles" (Matthew 4:15)."[5]
"And Hiram sent to the king six-score talents of gold" (1 Kings 9:14). Like a great many other things in this narrative, the appearance of this statement at this point is by no means chronological. This gold which Hiram sent to Solomon is that gold mentioned in 1 Kings 9:11; and it shows why Solomon ceded part of Israel's territory to Hiram, evidently as payment of a debt which Solomon was unable otherwise to pay. "Solomon's grandiose building schemes were more expensive than he could actually afford."[6]
Verse 15
SOLOMON'S BUILDING OF MANY CITIES
"And this is the reason of the levy which king Solomon raised, to build the house of Jehovah, and his own house, and Millo, and the wall of Jerusalem, and Hazor, and Meggido, and Gezer. Pharaoh king of Egypt had gone up, and taken Gezer, and burnt it with fire, and slain the Canaanites that dwelt in the city, and given it for a portion unto his daughter, Solomon's wife. And Solomon built Gezer, and Beth-horon the nether, and Baalath, and Tamar in the wilderness, in the land, and all the store-cities that Solomon had, and the cities for his chariots, and the cities for his horsemen, and that which Solomon desired to build for his pleasure in Jerusalem, and in Lebanon, and in all the land of his dominion."
"And this is the reason of the levy" (1 Kings 9:15). The `reason' mentioned here was rather complex. First, his indebtedness to Hiram king of Tyre for all that gold; and secondly, that immense building program involving many cities, not merely these specifically mentioned. but many, many others! To all of those suggested here, we must also add those twenty cities that Solomon unsuccessfully tried to unload on Hiram king of Tyre (2 Chronicles 8:1-2).

Our narrator here offers this immense building program as "the reason" why Solomon raised a levy, that, of course, being a reference to the slaves of all Canaanites and the forced labor battalions of the Israelites themselves.

It is rather strange that the daughter of Pharaoh is repeatedly mentioned as "Solomon's wife," a distinction that she shared with 699 other women! It is not clear whether "her house" was a separate palace, or if it was the residence of the whole harem.

"And (the) Millo" (1 Kings 9:15). "The Millo, always with the definite article, is supposed to be some mound, or the filling up of a ravine in Jerusalem."[7]
This writer cannot think of any compelling reason why a Christian should have the slightest interest in any detailed knowledge of all these cities that Solomon built and in those houses that he built for his pleasure, and for his horsemen, and for his chariots!

SOLOMON'S ENSLAVEMENT OF THE REMAINING CANAANITES
In our Commentary on Judges, we gave a great deal of attention to the gross sin of the Israelites in their greedy and unscrupulous enslavement of the Canaanites, instead of putting them to death as God had commanded them; and here we find that Solomon terminated that shameful procedure by enslaving the final remnants of any Canaanites left in Palestine.

Verse 20
"As for all the people that were left of the Amorites, the Hittites, the Perizzites, the Hivites, and the Jebusites, who were not of the children of Israel; their children that were left after them in the land, whom the children of Israel were not able utterly to destroy, of them did Solomon raise a levy of bondservants unto this day. But of the children of Israel did Solomon make no bondservants; but they were the men of war, and his servants, and his princes, and his captains, and rulers of his chariots, and of his horsemen."
While true enough that the soldiers and other `servants' of Solomon which were drawn from the Israelites themselves were not called "slaves"; they most certainly were required to serve Solomon, and it was only a matter of time and opportunity until that civilization, much as Israel loved it, was doomed to failure, as are all cultures that are supported and sustained by slave labor and unscrupulous oppression of the poor. The remnants of the Canaanites were slaves, and the Israelites were Solomon's servants, a distinction without much difference.

Verse 23
ADDITIONAL NOTES REGARDING SOLOMON'S REIGN
"These were the chief officers which were over Solomon's work, five hundred and fifty, who bare rule over the people that wrought in the work. But Pharaoh's daughter came up out of the city of David unto her house which Solomon had built for her: then did he build Millo."
"The five hundred and fifty who bare rule over the people who wrought in the work." (1 Kings 9:23) These were the slave-drivers with their rods and whips. We may thank God that the sacred narrator spared us the knowledge of their names!

"Pharaoh's daughter" (1 Kings 9:24). See comment on this above under 1 Kings 9:15.

Verse 25
SOLOMON'S OFFERING INCENSE IN THE HOLY OF HOLIES
"And three times in a year did Solomon offer burnt-offerings and peace offerings upon the altar which he built unto Jehovah, burning incense therewith, upon the altar that was before Jehovah. So he finished the house."
Scholars such as Hammond and Cook insist that this passage means merely that Solomon provided the offerings and the incense which were duly offered by the priests. "In sacred, as in ordinary history, men are said to do what they cause to be done."[8] "If Solomon ordered, or defrayed the cost of the sacrifices, as he no doubt did, the historian would naturally and properly have described him as offering the burnt-offerings, etc."[9] Of course, the truth of such comments must be admitted, but it is also true that the words may be understood in another sense, namely, as Dean Stanley understood them: "He solemnly entered, not only the temple courts with sacrifices, but penetrated into the Holy Place itself."[10] Also, F. W. Farrar, whom we quoted at the head of 1 Kings 8 was of the same opinion as Stanley. This writer favors those opinions of Farrar and Stanley, based upon what we believe to have been the character of Solomon.

Verse 26
SOLOMON'S NAVY BRINGS GOLD FROM OPHIR
"And king Solomon made a navy of ships in Ezion-geber, which is beside Eloth, on the shore of the Red Sea, in the land of Edom. And Hiram sent in the navy his servants, shipmen that had knowledge of the sea, with the servants of Solomon. And they came to Ophir, and fetched from thence gold, four hundred and twenty talents, and brought it to king Solomon."
"Ezion-geber ... on the shore of the Red Sea" (1 Kings 9:26). This is one of the most important passages in the O.T., because of its use of the Hebrew term [~Yam] [~Cuwp], an expression which James Moffatt and many other critical scholars erroneously translated as Reed Sea in the Book of Exodus (Exodus 15:22), enabling them to postulate upon the basis of that false translation the proposition that Israel merely crossed over marshy ground and not any sea at all. James Moffatt's translation renders [~Yam] [~Cuwp] in Exodus 15:22 as "Reed Sea"; but here in 1 Kings 9:26, where we find exactly that same expression, [~Yam] [~Cuwp], Moffatt properly rendered it Red Sea, for the simple reason that it would be foolish to relate that Solomon launched his navy on a Reed Sea. We have elaborated this for the purpose of pointing out the essential dishonesty of that type of scholarship.

(For a further discussion of [~Yam] [~Sup], see our dissertation on this in Volume 2 (Exodus) of our Commentaries on the Pentateuch, pp. 177-179.) It is now a matter of general information that [~Yam] [~Cuwp] cannot mean either Reed Sea or Red Sea; it actually means End Sea, a proper name for the Indian Ocean which was in general use in the mid-second millennium B.C. when the Pentateuch was written by Moses.

And upon what part of the Indian Ocean did Solomon launch that navy? It was the port at the northern end of the Gulf of Aqaba. "It was at the head of the Gulf of Aqaba that Solomon built his new seaport of Ezion-geber."[11]
Incidentally, present-day scholarship, coupled with extensive archaeological studies, make it clear that Moses led the children of Israel over exactly that same arm of the Indian Ocean, namely, the Gulf of Aqaba - only Moses led them across the southern terminus of the Gulf of Aqaba, believe it or not!

Moses led Israel across the Gulf of Aqaba at its southern strait, as proved by Larry Williams' recent book The Mountain of Moses.[12] He also located Mount Horeb (Sinai) in Arabia, as Paul also did (Galatians 4:25).

"And they came to Ophir, and fetched from thence gold" (1 Kings 9:28). "Ophir is usually located in southwestern Arabia, but some scholars, on the basis of the cargo mentioned in 1 Kings 10:22, locate it in India."[13]
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Verse 1
THE GLORY OF SOLOMON
This chapter appears to have been intended by the narrator to enhance in the fullest degree possible the glory and splendor of the reign of king Solomon. From an earthly viewpoint only did he succeed. Solomon's reign was a climax of sensuality and materialism. The gaudy ostentation of Solomon's court exhibits a false glitter, and, "One finds it easy to understand the judgment of Jesus Christ,"[1] who singled out the humble flowers of the meadow and declared that, "Even Solomon in all his glory was not arrayed like one of these" (Matthew 6:28-29).

THE VISIT OF THE QUEEN OF SHEBA
"And when the queen of Sheba heard of the fame of Solomon concerning the name of Jehovah, she came to prove him with hard questions. And she came to Jerusalem with a very great train, with camels that bare spices, and very much gold and precious stones; and when she was come to Solomon, she communed with him of all that was in her heart. And Solomon told her all her questions: there was not anything hid from the king that he told her not. And when the queen of Sheba had seen all the wisdom of Solomon, and the house that he had built, and the food of his table, and the sitting of his servants, and the attendance of his ministers, and their apparel, and his cupbearers, and his ascent by which he went up unto the house of Jehovah; there was no more spirit in her. And she said to the king, It was a true report that I heard in mine own land of thine acts, and of thy wisdom. Howbeit I believed not the words, until I came, and mine eyes had seen it: and, behold, the half was not told me; thy wisdom and prosperity exceed the fame which I heard. Happy are thy men, happy are these thy servants, that stand continually before thee, and that hear thy wisdom. Blessed be Jehovah thy God, who delighted in thee, to set thee on the throne of Israel: because Jehovah loved Israel forever, therefore made he thee king, to do justice and righteousness. And she gave the king a hundred and twenty talents of gold, and of spices very great store, and precious stones: there came no more such abundance of spices as these which the queen of Sheba gave to king Solomon."
"The queen of Sheba" (1 Kings 10:1). All of the scholars we have consulted identify the realm over which this queen ruled as being in southwestern Arabia. "We are to understand Sheba as being the southern kingdom of Arabia (Yemen)."[2] Despite the unanimous voice among present-day scholars who support this viewpoint, it seems to this writer that some doubt should rest upon that conclusion.

Josephus flatly declared that the "Queen of Sheba was a princess who ruled over Ethiopia and Egypt."[3] How do we know that Josephus was wrong about this? His statement is strongly supported by the very titles claimed by the present-day rulers of Ethiopia. Halle Selassie I became Emperor of Ethiopia Nov. 7,1928, with the title: "King of the Kings of Ethiopia, Lion of Judah, Elect of God."[4] The explanation that Haile Selassie himself gave regarding that title, "Lion of Judah," when he was in Washington during this century was that his ancestors were descended from Solomon via the Queen of Sheba. What other explanation could possibly justify such a title? Furthermore, the Jewish historians, as quoted by Montgomery, "Interpreted this visit of the Queen of Sheba as a desire upon her part to have offspring by Solomon."[5]
Whiston disagreed with Josephus on the basis that Jesus' statement that, "She (the queen of the south) came from the ends of the earth," (Matthew 12:42) "Agrees better with Arabia than with Egypt and Ethiopia."[6] However, a glance at a map of Africa reveals that Halle Selassie's Ethiopia is very near the same location as southwestern Arabia, the two places being separated only by the very narrow strait of Perim that connects the Red Sea with the Gulf of Aden. Thus, Jesus' words apply just as well to Ethiopia as they do to the portion of Arabia just across the strait of Perim.

Another factor that strongly supports the Ethiopian claim of descending from Solomon and the Queen of Sheba is the character of Solomon himself, who apparently never met any woman with whom he was not willing to cohabit!

Many have commented upon the feminine viewpoint that is discernible in the queen's remarks. Such things as the food on the table, the sitting of the servants, and even the apparel of Solomon's retainers are the things to which women would have paid strict attention.

Before going on from this account of the visit of the queen of Sheba, we should remember that the critical denial of the story as "merely a legend"[7] is now completely discredited. "Scholars now agree that the account of the visit is probably historical."[8] This writer goes far beyond the notion of the probable historicity of this event. Christ himself said that, "The queen of the south ... came from the ends of the earth to hear the wisdom of Solomon" (Matthew 12:42), and one statement from Our Lord on a question of this nature is worth more than a ship load of contrary opinions.

"Happy are thy men" (1 Kings 10:8). Martin noted that the RSV, the The New International Version, and the Jerusalem Bible follow the Septuagint (LXX) here and read "Happy are thy wives."[9] We cannot see that it makes any difference.

"Blessed be Jehovah thy God" (1 Kings 10:9). This does not imply that the queen accepted Jehovah as the supreme and only God. It is merely an indication that she recognized him as the God of Israel, on a parity with the gods of other lands.

Verse 11
SOLOMON'S NAVY BRINGS SUPPLIES FROM OPHIR
"And the navy also of Hiram, that brought gold from Ophir, brought in from Ophir great plenty of almug-trees and precious stones. And the king made of the almug-trees pillars for the house of Jehovah, and for the king's house, harps also, and psalteries for the singers: there came no such almug-trees, nor were seen, unto this day."
"Almug-trees" (1 Kings 10:11). "These remain a mystery both as to their origin and their use."[10]
Verse 13
SOLOMON GAVE TO THE QUEEN WHATEVER SHE WANTED
"And king Solomon gave to the queen of Sheba all her desire, whatsoever she asked, besides that which Solomon gave her of his royal bounty. So she turned, and went to her own land, she and her servants."
This is the verse that supports the Jewish tradition that the queen desired a child by Solomon. The words are ambiguous, but they do not deny the possibility of its truth. It is evident from what is said here that Solomon gave her something besides money.

Verse 14
SOLOMON'S EXCEEDINGLY GREAT WEALTH; THE DESIGN OF HIS THRONE
"Now the weight of gold that came to Solomon in one year was six hundred threescore and six talents of gold, besides that which the traders brought, and the traffic of the merchants, and of all the kings of the mingled people, and of the governors of the country. And king Solomon made two hundred bucklers of beaten gold; six hundred shekels of gold went to one buckler. And he made three hundred shields of beaten gold; three pounds of gold went to one shield: and the king put them in the house of the forest of Lebanon. Moreover the king made a great throne of ivory, and overlaid it with the finest gold. There were six steps to the throne, and the top of the throne was round behind; and there were stays on either side by the place of the seat, and two lions standing beside the stays. And twelve lions stood there on the one side and on the other side upon the six steps: there was not the like made in any kingdom. And all king Solomon's drinking vessels were of gold, and all the vessels of the house of the forest of Lebanon were of pure gold: none were of silver; it was nothing accounted of in the days of Solomon. For the king had at sea a navy of Tarshish with the navy of Hiram: once every three years came the navy of Tarshish, bringing gold, and silver, ivory, and apes, and peacocks."
No particular comment on all this is necessary. Montgomery declared that the 666 talents of gold and the solid gold drinking vessels were, "late exaggerations,"[11] but this writer remains unconvinced that he had any good reason for such an assertion. He certainly gave none. By whatever standards one may estimate Solomon's wealth, it must be judged as incredibly great. It is pointless to calculate the weight of the shields, the bucklers, the drinking vessels, etc. Even if we knew what they weighed, the price of gold has moved from $16.00 a troy ounce a few years ago to about $350.00 an ounce today, and nobody knows what it was worth in the times of Solomon!

The images of the lions that decorated Solomon's throne were made in violation of the Second Commandment of the Decalogue (Exodus 20:4), a fact recognized even by the Jewish historian Josephus.[12] Furthermore, we do not allow for one moment the validity of scholarly efforts to justify Solomon's sins in this matter with their assertion that, "It was necessary for him to put himself on an equality in this respect with neighboring powers"![13] All such excuses for Solomon's actions in this chapter are worthless.

"The throne was round behind" (1 Kings 10:19). The Hebrew word for round (formed only of consonants) is also the word for calf.[14] "This means that there may have been the figure of a bull calfs head above and over the head of Solomon; and if this was the case, we may see the ugly figure of calf-worship casting its shadow over the theism of Israel.[15]
Verse 23
A SUMMARY OF SOLOMON'S RICHES
"So king Solomon exceeded all the kings of the earth in riches and in wisdom. And all the earth sought the presence of Solomon, to hear his wisdom, which God had put in his heart. And they brought every man his tribute, vessels of silver, and vessels of gold, and raiment, and armor, and spices, and horses, and mules, a rate year by year."
"A rate year by year" (1 Kings 10:25). The RSV reads this phrase, "so much year by year," indicating that the tribute Solomon exacted from all the people was a yearly tax.

Verse 26
SOLOMON'S VIOLATION OF GOD'S COMMANDMENT REGARDING HORSES
"And Solomon gathered together chariots and horsemen: and he had a thousand and four hundred chariots, and twelve thousand horsemen, that he bestowed in the chariot cities, and with the king at Jerusalem. And the king made silver to be in Jerusalem as stones, and cedars made he to be as the sycamore trees that are in the lowland, for abundance. And the horses which Solomon had were brought out of Egypt; and the king's merchants received them in droves, each drove at a price. And a chariot came up and went out of Egypt for six hundred shekels of silver, and a horse for a hundred and fifty; and so for all the kings of the Hittites, and for the kings of Syria, did they bring them out by their means."
The RSV makes Solomon's horse business a little clearer. Through the king's traders they (the horses) were exported to all the kings of the Hittites and the kings of Syria (1 Kings 10:29).

Here we are confronted with another of Solomon's shameful violations of God's specific word. With regard to Israel's king, which was prophesied through Moses, and concerning whom the Lord said, "He shall not multiply horses to himself, nor cause the people to return to Egypt that he might multiply horses ... he shall not multiply wives to himself ... neither shall he multiply to himself silver and gold" (Deuteronomy 17:16-17). In the italicized portion of this passage in Deuteronomy, Matheney found, "A dark hint that Solomon may have sold some Israelites into slavery in Egypt in order to obtain his horses and chariots."[16]
In the next chapter, we shall see the shameful end of Solomon's so-called glorious reign.
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Verse 1
THE APOSTASY; THE REJECTION; AND THE DEATH OF SOLOMON - HIS APOSTASY
"Now king Solomon loved many foreign women, together with the daughter of Pharaoh, women of the Moabites, Ammonites, Edomites, Sidonians, and Hittites; of the nations concerning which Jehovah said unto the children of Israel, Ye shall not go among them, neither shall they come among you; for surely they will turn away your heart after their gods: Solomon clave unto these in love. And he had seven hundred wives, princesses, and three hundred concubines; and his wives turned away his heart. For it came to pass when Solomon was old, that his wives turned away his heart after other gods; and his heart was not perfect with Jehovah his God, as was the heart of David his father. For Solomon went after Ashtoreth the goddess of the Sidonians, and after Milcom the abomination of the Ammonites. And Solomon did that which was evil in the sight of Jehovah, and went not fully after Jehovah, as did David his father. Then did Solomon build a high place for Chemosh the abomination of Moab, in the mount that is before Jerusalem, and for Molech the abomination of the children of Ammon. And so did he for all his foreign wives, who burnt incense and sacrificed unto their gods."
The wholesale wickedness of Solomon is presented in this paragraph with all the tenderness and reluctance that filled the heart of the narrator. It should be noted that Solomon's age, "when he was old," is mentioned here, apparently as somewhat of an amelioration of his guilt. And the statement that "he went not fully after Jehovah," while true as it stands, obscures the fact of his total apostasy. Scholars are reluctant to face what is written here.

Keil wrote that "Solomon continued to offer the sacrifices to Jehovah three times in the year (as in 1 Kings 9:25), and that certainly to the day of his death";[1] and Hammond spoke of some who stress the fact that the text does not say that Solomon "served the false gods."[2] These efforts to soften the fact of Solomon's apostasy are futile. The passage in 1 Kings 9:25 refers to a habit in Solomon's early reign, not to the day of his death, and building temples to the name and glory of heathen gods is emphatically the same thing as "serving them." Furthermore, the statement that "when Solomon was old, his wives turned away his heart," although true enough, cannot obscure the multitude of his sinful violations of God's law throughout his whole career.

The most impressive symbol of Christ in the Tabernacle was the veil, and Solomon left it out of his Temple, into which he also brought the pagan pillars of Jachin and Boaz. His polygamy, his multiplication of horses and chariots, his heaping unto himself vast riches of silver and gold, his probable usurpation of priestly functions (1 Kings 9:25), and his making images contrary to the Second Commandment are only a few of his departures from God's Word. These were not sins of "old age."

"Daughter of Pharaoh, women of the Moabites, Ammonites, Edomites, Sidonians, and Hittites" (1 Kings 11:1). "The crime of these marriages was due to Solomon's union with nationals, with whom intermarriage was forbidden (Exodus 34:16 and Deuteronomy 7:3-4)."[3] The simple truth is that Solomon had no respect whatever for God's law in matters where the Divine command contradicted his personal desire.

"Seven hundred wives, princesses, and three hundred concubines" (1 Kings 11:3). "There is no need to doubt the accuracy of these numbers."[4] "The N.Y. Times, Sept. 11,1939, carried the story of Ibn Saud, king of Arabia, who had 250 wives and 51 children."[5] "Chosroes II had between 3,000,12,000 concubines; and the Sultan Mulay Ismail is reported to have had 2,000 wives, and 800 concubines"![6]
"Ashtoreth the goddess of the Sidonians" (1 Kings 11:5). "This goddess, the same as Astarte, was called Ishtar in Mesopotamia; in Syria she was the female consort of Baal, and a model for the Greek Aphrodite. She was the goddess of fertility and of erotic love."[7] The Canaanites worshipped her with unbelievable licentiousness. It is not difficult to see why a man like Solomon "went after" that kind of a goddess.

"Milcom the abomination of the Ammonites" (1 Kings 11:5). No one knows any difference between this abomination and Molech, the terrible fire-god to whom infant children were sacrificed. There is no record of Solomon's ever offering such a sacrifice, but even if he had done such a thing, no Jewish writer would ever have mentioned it. He certainly built a temple to Molech, and the fact of Rehoboam being the only son of Solomon mentioned in the Bible raises some question regarding the reason why. "The worship of Molech was terribly common in Jerusalem, with its accompanying sacrifices of children."[8]
"Chemosh the abomination of Moab in the mount that is before Jerusalem" (1 Kings 11:5). "This was a sun-god, worshipped by the Moabites as their king and as a god of war. He is also called a god of the Ammonites in Judges 11:24)."[9] The mount "in front of" Jerusalem is the mount of Olives "east of" the city. ("Practically all commentators agree that in front of is the equivalent of east of.")[10] Due to those high places which Solomon built there, it was called, "The Mount of Offense, The Mount of Corruption, and the Mount of Scandal."[11] "Chemosh was the twin brother of Molech of the Ammonites, equally cruel, licentious, and vulgar in his demands."[12]
Verse 9
THE JUDGMENT OF GOD UPON SOLOMON
"And Jehovah was angry with Solomon, because his heart was turned away from Jehovah, the God of Israel, who had appeared unto him twice, and had commanded him concerning this thing, that he should not go after other gods: but he kept not that which Jehovah commanded. Wherefore Jehovah said unto Solomon, Forasmuch as this is done of thee, and thou hast not kept my covenant and my statutes, which I have commanded thee, I will surely rend the kingdom from thee, and will give it to thy servant. Notwithstanding in thy days I will not do it, for David thy father's sake: but I will rend it out of the hand of thy son. Howbeit I will not rend away all the kingdom; but I will give one tribe to thy son, for David my servant's sake, and for Jerusalem's sake which I have chosen."
There can be no wonder at God's being angry with Solomon, the only marvel being that it was not evident much sooner. "Not yet, would the kingdom be taken away; because a remnant of it would remain in Jerusalem and Judah only."[13] However, it was only a matter of time until God would utterly dissolve and destroy the "sinful kingdom" (Amos 9:8). Neither the sinful monarchy nor the Temple was, in the ultimate sense, in harmony with God's will, in spite of the fact that God surely used both of them (1Sam. 8,2 Samuel 7).

Verse 14
GOD RAISED UP HADAD AS SOLOMON'S ADVERSARY
"And Jehovah raised up an adversary unto Solomon, Hadad the Edomite: he was of the king's seed in Edom. For it came to pass, when David was in Edom, and Joab the captain of the host was gone up to bury the slain, and had smitten every male in Edom (for Judah and all Israel remained there six months, until he had cut off every male in Edom); that Hadad fled, he and certain Edomites of his father's servants with him, to go to Egypt, Hadad being yet a little child. And they arose out of Midian, and came to Paran, and they came to Egypt unto Pharaoh king of Egypt, who gave him a house, and appointed him victuals, and gave him land. And Hadad found great favor in the sight of Pharaoh, so that he gave him to wife the sister of his own wife, the sister of Tahpenes the queen. And the sister of Tahpenes bare him Genubath his son, whom Tahpenes weaned in Pharaoh's house; and Genubath was in Pharaoh's house among the sons of Pharaoh. And when Hadad heard in Egypt that David slept with his fathers, and that Joab the captain of the host was dead, Hadad said to Pharaoh, Let me depart, that I may go to my own country. Then Pharaoh said unto him, But what hast thou lacked with me, that, behold, thou seekest to go to thine own country? And he answered, Nothing: howbeit only let me depart."
David and Joab had wrought terrible and near-complete destruction upon the Edomites, but the little child Hadad escaped to Egypt and retained in his heart a bitterness against Israel that would never terminate.

"Every male in Edom" (1 Kings 11:16). This, of course, is hyperbole. They destroyed all the men they could find. "As Hadad and his company did (1 Kings 11:17), others escaped in various directions. Edom was not destroyed on that occasion."[14]
"Hadad found great favor in the sight of Pharaoh" (1 Kings 11:19). This man who hated Israel and ruled in Edom would prove to be a powerful enemy of Israel. It was only the providence of God that prompted Pharaoh to grant such wonderful favors to this potential enemy of Solomon. It would appear that the Pharaoh whose daughter was married to Solomon had, at this time, been succeeded by another.

Verse 23
GOD RAISED UP REZON ANOTHER ADVERSARY TO SOLOMON
"And God raised up another adversary unto him, Rezon the son of Eliada, who had fled from his lord Hadadezer king of Zobah. And he gathered men unto him, and became captain over a troop, when David slew them of Zobah: and they went to Damascus, and dwelt therein, and reigned in Damascus. And he was an adversary to Israel all the days of Solomon, besides the mischief that Hadad did: and he abhorred Israel and reigned over Syria."
The two adversaries of Solomon mentioned in these two paragraphs were external enemies; but the fact of God's "raising them up," means that God would aid them in their designs against the kingdom of Israel. Not only did God raise up and strengthen powerful external enemies, he also raised up and blessed internal enemies also. In God's anger against Solomon, that monarch should have been able to discern that his glory days had vanished.

Ahijah was the prophet who informed Solomon of God's anger and of his intention of rending the kingdom out of the hand of Solomon's son, and the next section explains how that word came to Jeroboam.

Verse 26
JEROBOAM RECEIVES AHIJAH'S MESSAGE; HE FLEES TO EGYPT
"And Jeroboam the son of Nebat, an Ephraimite of Zeredah, a servant of Solomon, whose mother's name was Zeruah, a widow, he also lifted up his hand against the king. And this was the reason why he lifted up his hand against the king: Solomon built Millo, and repaired the breach of the city of David his father. And the man Jeroboam was a mighty man of valor; and Solomon saw the young man that he was industrious, and he gave him charge over all the labor of the house of Joseph. And it came to pass at that time, when Jeroboam went out of Jerusalem, that the prophet Ahijah the Shilonite found him in the way; Now Ahijah had clad himself with a new garment; and they two were alone in the field. And Ahijah laid hold of the new garment that was on him, and rent it in twelve pieces. And he said to Jeroboam, Take thee ten pieces, for thus saith Jehovah, the God of Israel, Behold, I will rend the kingdom out of the hand of Solomon, and will give ten tribes to thee (but he shall have one tribe, for my servant David's sake, and for Jerusalem's sake, the city which I have chosen out of all the tribes of Israel); because that they have forsaken me, and have worshipped Ashtoreth the goddess of the Sidonians, Chemosh, the god of Moab, and Milcom the god of the children of Ammon; and they have not walked in my ways to do that which is right in mine eyes, and to keep my statutes and mine ordinances, after David his father. Howbeit I will not take the whole kingdom out of his hand; but I will make him prince all the days of his life, for David my servant's sake, whom I chose, who kept my commandments and my statutes; but I will take the kingdom out of his son's hand, and will give it unto thee, even ten tribes. And to his son will I give one tribe, that David my servant may have a lamp always before me in Jerusalem, the city which I have chosen me to put my name there. And I will take thee, and thou shalt reign according to all that thy soul desireth, and shalt be king over Israel. And it shall be, that thou wilt hearken unto all that I command thee, and will walk in my ways, and do that which is right in mine eyes, to keep my statutes, and my commandments, as David my servant did; that I will be with thee, and will build thee a sure house, as I built for David, and will give Israel unto thee. And I will for this afflict the seat of David, but not forever. Solomon sought therefore to kill Jeroboam; but Jeroboam arose, and fled into Egypt, and to Shishak, king of Egypt, and was in Egypt till the death of Solomon."
Jeroboam's flight into Egypt was possibly due to the news of Ahijah's announcement to Jeroboam having been spread over Jerusalem like wildfire. Nothing is here stated about that, but by some means or other, Solomon identified the man to whom God would give the greater part of his dominion. And, evil man that he was, he made every effort to thwart God's purpose by murdering Jeroboam.

Another possible reason for Jeroboam's flight to Egypt is also suggested. He was over all the forced labor of the tribe of Ephraim, and it is possible that the injustice of that situation could have provoked Jeroboam into some rebellious act against the king; and when Solomon sought to kill him, he fled to Egypt.

We shall hear of Shishak again in the reign of Rehoboam over Judah. "Shishak is the first Pharaoh to be mentioned by name in the Bible; we shall meet him again in 1 Kings 14:25."[15]
Ahijah's exalted thoughts about what kind of a king Jeroboam would be proved to be the essence of vanity. Jeroboam proved to be a very wicked king.

THE DEATH OF SOLOMON
The final obituary for Solomon is this simple paragraph, but over it there flies the tragic banner of God's anger and displeasure.

Verse 41
"Now the rest of the acts of Solomon, and all that he did, and his wisdom, are they not written in the book of the acts of Solomon? And the time that Solomon reigned in Jerusalem over all Israel was forty years. And Solomon slept with his fathers, and was buried in the city of David his father: and Rehoboam his son reigned in his stead."
The Holy Bible has devoted a great deal of space to this particular ruler, no doubt because of his building the Temple which was so dear to the hearts of the people. Much less space will be allocated to the subsequent kings of the divided kingdom, every one of them being judged by the author of Kings as one who either did or did not do the will of God. On that standard of evaluation, we must assign Solomon to the category of those who did not obey God. It is pitiful that one so talented and so worldly-wise should have failed, in the last analysis, to understand and appreciate Jehovah as the true and only God of heaven and earth.

Dentan has this summary of Solomon's inadequacy in his religious behavior:

"For Solomon, as for many other ordinary Israelites, both in his times and later, Yahweh was not the sole God of heaven and earth, the majestic Creator of the cosmos and the giver of the moral law, but merely the God of Israel, a national deity like the gods of other peoples."[16]
In Solomon's dedicatory prayer and in the Psalms ascribed to: him, he rose to a very high theological plane, but his religious behavior failed to measure up to the lofty standard of his words. Like many another person, he preached a much better life than he lived! His sensual and materialistic life and his construction of pagan shrines and high places in Jerusalem itself had the practical effect of demoting (at least in the popular mind) the true and only God Jehovah to a parity with the pagan gods and goddesses of his harem. That was the popular religion of Solomon's day, and there is no evidence that he was able, actually, to rise above it. It was for that that God was angry with him.
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Verse 1
THE KINGDOM OF ISRAEL DIVIDED
"The history of the divided kingdom has three phases:

(1) From Jeroboam to Omri in the north and from Rehoboam to Asa in the south - a time of mutual hostility.

(2) Under Ahab, Ahaziah, and Joram in Israel, and Jehoshaphat, Joram, and Ahaziah in the south - a time of friendship due to marital alliances.

(3) From Jehu of Israel and Joash of Judah to the fall of Samaria (722 B.C.) - another period of hostility."[1]SIZE>

The mutual jealousy and mistrust between Israel and Judah had always existed, from the times of Jacob's polygamous union with Leah and Rachel. Ephraim, the strongest of the northern tribes was descended from Rachel, whereas Judah the strongest of the southern tribes came from Leah. This mutual hatred and distrust surfaced in the times both of Gideon and of Jephthah as related in Judges. Saul, Israel's first king, was from a small tribe located between Ephraim and Judah, and was thus enabled to rule over all Israel. David reigned only in Judah for the first seven and one half years; and, after being king over all Israel, he suffered two rebellions, one under Absalom, and the other by Sheba of Northern Israel.

Furthermore, when David finally became king over all Israel, it was by a covenant arrangement with Northern Israel. Solomon had indeed reigned over all Israel, but as the result of a Davidic decree, and not by reason of any covenant with the whole people. The ten tribes of the north were not willing to submit to Solomon's successor on the basis of Rehoboam's being a son of Solomon. They had in mind an initial period of negotiations before they submitted. Rehoboam wisely submitted to their invitation and went to Shethem.

Shethem was a place of great historical interest to Israel. "The names of Abraham (Genesis 12:6), Jacob (Genesis 32:18), Joshua (Joshua 24:1), Gideon and Abimelech (Israel's first experience with a king) (Judges 9:6), and Joseph who was buried there (Joshua 24:32) are all associated with Shechem. It was here that the reading of the Law of Moses was staged at the twin mountains during the conquest (Joshua 8:33)."[2]
REHOBOAM SUCCEEDED SOLOMON AS KING OF ISRAEL
"And Rehoboam went to Shechem: for all Israel were come to Shechem to make him king. And it came to pass when Jeroboam the son of Nebat heard of it (for he was yet in Egypt whither he had fled from the presence of king Solomon, and Jeroboam dwelt in Egypt, and they sent and called him), that Jeroboam and all the children of Israel came, and spake unto Rehoboam, saying, Thy father made our yoke grievous: therefore make thou the grievous service of thy father, and his heavy yoke which he put upon us, lighter, and we will serve thee. And he said unto them, Depart ye for three days, then come again to me. And the people departed."
"Rehoboam" (1 Kings 12:1). The last verse of the preceding chapter recorded the fact of his having been made king in the place of Solomon, but northern Israel called a general assembly of the ten northern tribes at Shechem, to which they invited Rehoboam, with a view to negotiating with him for a reduction in the heavy burdens of taxation and forced labor so long imposed upon them during the reign of Solomon.

"Solomon had a thousand wives and concubines; and yet we read of only one son he had to bear his name, and he was a fool."[3]
The age of this prince at the time he became king is disputed. He is said to be "forty-one" (1 Kings 14:21); but that translation is questionable. "The Vatican manuscript and the Septuagint (LXX) in 1 Kings 14:24a state that he was only sixteen."[4] However, Snaith warns us that, "The Septuagint (LXX) is not nearly as satisfactory as the Masoretic text."[5] Of course, some scholars do their usual magic on O.T. numbers and read it as "twenty-one" instead of "forty-one." If indeed Rehoboam was forty-one years of age when he came to the throne, Solomon must have married Rehoboam's Ammonite mother at quite an early age and before his father David died.

"Therefore make thou the grievous service of our father ... lighter" (1 Kings 12:4). It is amazing to this writer that respected and honored scholars complain that these objections were not justified. "The complaint was groundless and unjust. Never did the people live more at ease than did Israel, nor in greater plenty."[6] Even Keil called these complaints, "a pretext."[7] Much as we respect the opinions of such learned men, we nevertheless find that the advice of the old counselors who had spoken with Solomon, and who advised Rehoboam to ease the peoples' burdens indicates that there must have been some basis for the dissatisfaction of the people, who soon demonstrated their hatred of forced labor by stoning Adoram to death.

Verse 6
REHOBOAM HEARD TWO KINDS OF ADVICE
"And king Rehoboam took counsel with the old men, that had stood before Solomon his father while he yet lived, saying, "What counsel give ye me to return answer to this people? And they spake unto him, saying, If thou wilt be a servant unto this people this day, and wilt serve them, and answer them, and speak good words to them, then they will be thy servants forever. But he forsook the counsel of the old men which they had given him, and took counsel with the young men that were grown up with him, that stood before him. And he said unto them, What counsel give ye, that we may return answer to this people, who have spoken to me, saying, Make the yoke that thy father did put upon us lighter? And the young men that were grown up with him spake unto him, saying, Thus shalt thou say unto this people that spake unto thee, saying, Thy father made our yoke heavy, but make thou it lighter unto us; thus shalt thou speak unto them, My little finger is thicker than my father's loins. And now whereas my father did lade you with a heavy yoke, I will add to your yoke: my father chastised you with whips, but I will chastise you with scorpions."
Nobody but a fool would have ignored the solemn advice of the wise counselors of Solomon, but Rehoboam - the spoiled, ignorant, foolish, conceited and arrogant child of Solomon's godless harem - was intrigued and captivated by the senseless advice of his equally irresponsible peers. He swallowed all of it - hook, line and sinker!

"Rehoboam was the son of one of the wisest men in history, but wisdom is not inherited. It does not run in the blood"![8]
Verse 12
REHOBOAM'S FOOLISH REPLY ANTAGONIZED ISRAEL
"So Jeroboam and all of the people came to Rehoboam on the third day, as the king bade, saying, Come to me again the third day. And the king answered the people roughly, and forsook the counsel of the old men which they had given him, and spake to them after the counsel of the young men, saying, My father made your yoke heavy, but I will add to your yoke: my father chastised you with whips, but I will chastise you with scorpions. So the king hearkened not unto the people; for it was a thing brought about of Jehovah, that he might establish his word, which Jehovah spake by Ahijah the Shilonite to Jeroboam the son of Nebat."
"I will chastise you with scorpions" (1 Kings 12:14). "Scorpions here may refer to a particularly sadistic spiked lash,"[9] or to leather lashes with bits of metal or small stones fixed in them to make the punishment more brutal.

This arrogant and conceited reply of Rehoboam is its own sufficient comment.

Verse 16
NORTHERN ISRAEL REJECTED REHOBOAM AS KING
"And when all Israel saw that the king hearkened not unto them, the people answered the king, saying, What portion have we in David? neither have we inheritance in the son of Jesse: to your tents O Israel: now see to thine own house, David. So Israel departed unto their tents. But as for the children of Israel that dwelt in the cities of Judah, Rehoboam reigned over them."
Here in 1 Kings 12:17 is established a permanent separation of the northern Israel from the southern Israel, the former to be known as Israel, and the latter as Judah; and this usage is found extensively in the rest of the O.T.

"As for the children of Israel that dwelt in the cities of Judah" (1 Kings 12:17). "A number of pious Israelites emigrated to Judah in order to remain under the rule of the Davidic king, and thus worship the true God in the true way at Jerusalem (2 Chronicles 11:16)."[10]
Rehoboam did not have to wait long to find out how stupid his young advisers were. He lost the greater part of his kingdom in one day with one foolish and irresponsible answer! But even then, Rehoboam did not realize his mistake.

Verse 18
REHOBOAM SENT ADORAM TO CORRECT THE PEOPLE
"Then king Rehoboam sent Adoram, who was over the men subject to taskwork; and all Israel stoned him to death with stones. And king Rehoboam made speed, to get him up to his chariot to flee to Jerusalem. So Israel rebelled against the house of David unto this day. And it came to pass when all Israel heard that Jeroboam was returned, that they sent and called him unto the congregation, and made him king over all Israel: there was none that followed the house of David, but the tribe of Judah only."
"Adoram" (1 Kings 12:18). "This was probably the same officer as the Adoniram of 1 Kings 4:6"[11] Some believe that he might have been either a son or grandson of David's Adoniram.

"Then king Rehoboam sent Adoram" (the slave-driver) (1 Kings 12:18). Rehoboam was still following the advice of his crazy young advisors, or he could never have made another mistake of this magnitude. All Israel had one big belly full of slave drivers with their whips and rods; and there was absolutely nothing that Rehoboam could have done that was any more calculated to bring the rebellion to a climax than his sending this hated emissary to be his representative with the people. They promptly stoned him to death and would doubtless have done the same thing for Rehoboam, if he had not managed to escape to his chariot and beat a hasty retreat to Jerusalem.

"Unto this day" (1 Kings 12:19). "These words show that the author of Kings was using in his history the exact words of an ancient document written prior to the fall of Smaria in 722 B.C."[12]
Verse 21
REHOBOAM MOBILIZED FOR WAR; GOD'S PROPHET STOPPED IT
"And when Rehoboam was come to Jerusalem, he assembled all the house of Judah, and the tribe of Benjamin, a hundred and fourscore thousand chosen men, that were warriors to fight against the house of Israel, to bring the kingdom again to Rehoboam the son of Solomon. But the word of God came to Shemaiah the man of God, saying, Speak unto Rehoboam the son of Solomon, king of Judah, and unto all the house of Benjamin, and to the rest of the people, saying, Thus saith Jehovah, Ye shall not go up, nor fight against your brethren the children of Israel; return every man to his house; for this thing is of me. So they hearkened unto the word of Jehovah, and returned and went their way, according to the word of Jehovah."
This rash move by Rehoboam toward an all-out war with Israel indicates that he was still following those crazy young advisers. One cannot imagine anything any more dramatic than the appearance of the magnificent prophet of God suddenly confronting the king and 180,000 soldiers mobilized for war and SENDING THEM ALL HOME!

"This thing is of me" (the Lord) (1 Kings 12:24). At the time this disastrous division of the kingdom of Israel took place, nothing could have seemed any more contrary to the will of God. It looked like an omen of the complete extinction of the glory of the house of the patriarchs; it wiped out the vast majority of Abraham's descendants and reduced the remainder to the status of second-rate states in the ancient world. "But we, in the light of later history can now see that the destruction of Israel's unity worked out results of eternal advantage to mankind."[13] The idolatry of the northern Israel was incompatible with the purpose of God; and their separation from Judah was absolutely necessary to the promotion and preservation of the Messianic hope, which, in the last analysis, was the unique value of the Abrahamic posterity.

Verse 25
JEROBOAM ESTABLISHED HIS IDOLATROUS KINGDOM
"Then Jeroboam built Shechem in the hill country of Ephraim, and dwelt therein; and he went out from thence and built Penuel. And Jeroboam said in his heart, Now will the kingdom return to the house of David: if this people go up to offer sacrifices in the house of Jehovah at Jerusalem, then will the heart of this people turn again to their lord, even unto Rehoboam king of Judah; and they will kill me and return to Rehoboam king of Judah. Whereupon the king took counsel, and made two calves of gold; and he said unto them, It is too much for you to go up to Jerusalem: behold thy gods, O Israel, which brought thee up out of the land of Egypt. And he set the one in Bethel, and the other put he in Dan. And this thing became a sin; for the people went to worship before the one, even unto Dan. And he made houses of high places, and made priests from among all the people, that were not of the sons of Levi. And Jeroboam ordained a feast in the eighth month, on the fifteenth day of the month, like unto the feast that is in Judah, and he went up unto the altar; so did he in Bethel, sacrificing unto the calves that he had made: and he placed in Bethel the priests of the high places that he had made. And he went up unto the altar which he had made in Bethel on the fifteenth day in the eighth month, even in the month which he had devised of his own heart: and he ordained a feast for the children of Israel, and went up unto the altar to burn incense."
"Jeroboam built Shechem" (1 Kings 12:25) This was one of the two capitals that Jeroboam established for his kingdom. It was not only rich in the traditions and history of Israel, but it was a control point on the trade routes to the East. The other capital was Penuel, a "Trans-jordanic city on the bank of the Jabbok river."[14] It has been supposed that Jeroboam built this capital east of Jordan as a protection in case of an attack from Egypt.

However, Jeroboam was worried about the religious situation more than any thing else, and he decided to switch Israel to outright idolatry. Thus, Solomon lost the kingdom by idolatry, and Jeroboam sought to establish his on idolatry. It is a mark of Jeroboam's cleverness that he recognized the widespread tolerance already existing in Northern Israel, especially at Dan, where a syncretism with paganism had already existed ever since the time of the Judges.

This writer rejects as absolutely untenable the dictum of some scholars to the effect that the calves which Jeroboam made, "Were not intended as substitutes for the Lord but as traditional symbols of him."[15] There is absolutely nothing in all the Bible that supports any such notion. The comment that, "The bull images set up by Jeroboam were traditional symbols of Yahweh's strength,"[16] cannot possibly be correct.

"W. F. Albright has built an excellent case on archaeological grounds showing that bull images were not images of Jehovah, but pedestals upon which the invisible God of Israel stood,"[17] as Gates noted; but he added that, "Even that use of images was a throwback to the idolatry of the Canaanites; and it was not only specifically condemned by Moses, but also by the prophets Hosea (Hosea 8:5-6; 13:2-3) and Amos."[18] That Jeroboam himself recognized those bull images as mere idols instead of anything pertaining to Almighty God is proved by his use of the plural, "O Israel, these are the gods that brought you up out of Egypt." Some have even tried to render this place God instead of gods; but that is impossible because both here and in Exodus 32:4, both the verb and the noun are plural.[19]
"Jeroboam's bulls were pagan images after the pattern of the Egyptian idols Apis and Mnevis."[20] When Jeroboam offered sacrifices, he offered them "to the calves" not to God, "sacrificing unto the calves" (1 Kings 12:32). Christian commentators need to rethink their false conclusions about the permissibility of anything on the order of Jeroboam's pagan bull images. The excuse that Solomon had them in the Temple is not applicable, because that was also a sin against God even when Solomon did it. It was idolatry, for which he lost his kingdom. Another excuse is that those bull calves had wings resembling the cherubim over the Mercy Seat, but we cannot find any authority that identifies Jeroboam's bulls as having wings; and, even if they did have wings, they were still pagan bull images, condemned in the Decalogue, by all the prophets, and denominated in this very passage as "sin." Hosea wrote that, "Israel became a trafficker (a Canaanite)" (Hosea 12:7); and right here is where it started with Jeroboam's reintroduction into Canaan of the very paganism for which God had replaced the inhabitants with Israel. Of course, Jeroboam knew exactly what he was doing!

"Behold thy gods, O Israel, which brought thee up out of the land of Egypt" (1 Kings 12:29). Here Jeroboam quoted verbatim, the words of Aaron following his making the golden calf at Sinai (Exodus 32:4,8). In both instances of this idolatry, the word "gods" forbids any notion that either Aaron or Jeroboam was thinking of Jehovah. God struck three thousand Israelites with death for that lapse into idolatry, and it is impossible to suppose that God was pleased with it here.

To paraphrase what seems to be a conviction among many of the present-day scholars, here is what they say:

Jeroboam was not turning Israel to Idolatry, he was merely saying, "Look, these calves are the gods that brought you up out of Egypt, just as Aaron said in the wilderness." This is no new religion, at all, we are merely returning to some old symbols that our people used long before David and Jerusalem!

We do not accept that viewpoint at all. We appreciate the opinion of Hammond who said that, "Jeroboam could not have claimed to be reintroducing calf-worship, unless he had designed an open defiance of the Most High."[21]
Hammond's argument was that Jeroboam could not possibly have done anything like that, but this writer believes that, HE DID EXACTLY THAT; INTRODUCING INTO CANAAN THE VERY SAME PAGANISM THAT WAS THERE WHEN GOD THREW OUT THE OLD CANAANITES AND REPLACED THEM WITH ISRAEL.

"And Jeroboam made priests from among all the people" (1 Kings 12:31). All the people, that is, except Levites. The law of God specifically limited many religious activities to the Levites alone, and here Jeroboam violated that law with impunity. What we cannot understand is why some commentators feel that Jeroboam could not also have reintroduced the pagan idolatrous calf-worship. Any man who could have done either of these sinful things Could have done both, exactly as did Jeroboam! This passage shows that Jeroboam himself even officiated as a priest.

"And Jeroboam ordained a feast in the eighth month" (1 Kings 12:32). The feast of Tabernacles was held in the seventh month; and Jeroboam designed this one to compete with the true Feast of Tabernacles (Leviticus 23:24ff). It would be difficult indeed to find another example of an Israelite who had any less regard either for God or for his word than did Jeroboam.
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Verse 1
GOD DEMONSTRATED DISAPPROVAL OF JEROBOAM'S IDOLATRY;
GOD'S PROPHET SPEAKS AGAINST BETHEL
"And, behold, there came a man of God out of Judah by the word of Jehovah unto Bethel: and Jeroboam was standing by the altar to burn incense. And he cried against the altar by the word of Jehovah, and said, O altar, altar, thus saith Jehovah: Behold, a son shall be born to the house of David, Josiah by name; and on thee shall he sacrifice the priests of the high places that burn incense upon thee, and men's bones shall they burn upon thee. And he gave a sign the same day, saying, This is the sign which Jehovah hath spoken: Behold, the altar shall be rent, and the ashes that are upon it shall be poured out. And it came to pass when the king heard the saying of the man of God, which he cried against the altar in Bethel, that Jeroboam put forth his hand from the altar, saying, Lay hold on him. And his hand which he put forth against him dried up, so that he could not draw it back again to him. The altar was rent, and the ashes poured out from the altar, according to the sign which the man of God had given by the word of Jehovah. And the king answered and said unto the man of God, Entreat now the favor of Jehovah thy God, and pray for me, that my hand may be restored me again. And the man of God entreated Jehovah, and the king's hand was restored him again, and it became as it was before. And the king said unto the man of God, Come home with me and refresh thyself, and I will give thee a reward. And the man of God said to the king, If thou wilt give me half thy house, I will not go in with thee, neither will I eat bread, nor drink water in this place; for so was it charged me by the word of Jehovah, saying, Thou shalt eat no bread, nor drink water, neither return by the way that thou camest. So he went another way, and returned not by the way that he came to Bethel."
If there had been any doubt whether or not Jeroboam had sinned against God in his erection of pagan altars in Israel, the event recorded here would have removed it. This cursing of the altar in Bethel by a man of God was backed up and revealed as valid by the most startling signs coming from God Himself.

"There came a man of God out of Judah" (1 Kings 13:1). "Josephus said his name was Jadon; Tertullian supposed he was Shemaiah; and some have thought he might have been Iddo the seer (2 Chronicles 13:22). But these are all untenable guesses."[1] We do not know his name.

The close connection of this narrative with the preceding chapter, "Shows that it is the fifteenth day of the eighth month that is here described,"[2] namely, the very first day of that false Feast of Tabernacles ordained by Jeroboam.

What a magnificent and comprehensive prophecy this was! "A future son of the house of David (which Jeroboam hated) would stand in exactly the same place where Jeroboam was standing, with all of Jeroboam's successors either extinct or powerless to prevent it, and he would cover this pagan cultus with the shame and contempt which it deserved."[3]
"Josiah by name" (1 Kings 13:2). This writer deplores the current tendency of so-called Christian commentators to delete, compromise, or in some other manner deny the validity of predictive prophecy, especially anything as definite as this is. Our view is that the prophecy is valid, just as it was in the case of Isaiah's naming of Cyrus (Isaiah 44:28; 45:2). "The definite nature of this prophecy would not necessarily render it impossible any more than the mention of Cyrus, nearly two centuries before his birth (Isaiah 44:26)."[4]
"If thou wilt give me half thy house, I will not go in with thee" (1 Kings 13:8). "The refusal of hospitality was an extreme action in the east and represented God's complete rejection of Jeroboam and Bethel."[5]
The purpose of the author of Kings in recording this event, "Was to show that Jeroboam received adequate warning, and that Judeans should avoid all relations with northerners."[6]
Verse 11
THE DISOBEDIENCE OF THE MAN OF GOD
"Now there dwelt an old prophet in Bethel; and one of his sons came and told him all the works that the man of God had done that day in Bethel: the words which he had spoken unto the king, them also they told unto their father. And their father said unto them, What way went he? Now his sons had seen what way the man of God went, that came from Judah. And he said unto his sons, Saddle me the ass. So they saddled him the ass; and he rode thereon. Now he went after the man of God, and found him sitting under an oak; and he said unto him, Art thou the man of God that camest from Judah? And he said, I am. Then he said unto him, Come home with me, and eat bread. And he said, I may not return with thee, nor go in with thee; neither will I eat bread nor drink water with thee in this place: for it was said to me by the word of Jehovah, Thou shalt eat no bread nor drink water there, nor turn again to go by the way that thou camest. And he said unto him, I also am a prophet as thou art; and an angel spake unto me by the word of Jehovah, saying, bring him back with thee into thy house, that he may eat bread and drink water. But he lied unto him. So he went back with him, and did eat bread in his house, and drank water."
"He ... found him sitting under an oak" (1 Kings 13:14). It must be considered significant that the man of God was idly resting under an oak tree instead of returning to Judah, and the man could not have been blameless, because God had dearly instructed him to waste no time on his mission. Many a servant of God has been overcome with disaster in a moment of idleness.

"Come home with me, and eat bread" (1 Kings 13:15). One may only speculate as to the motivation of the "old prophet." He was a lying scoundrel, and it is possible that he suspected the man of God as being a fellow of the same school, and therefore decided to test him.

In any event, the man of God was quite foolish to believe the words of the lying pretender. Would God have told the man of God one thing and then have contradicted it by sending an authentic word by another? "Beloved, believe not every spirit, but try the spirits whether they are of God" (1 John 4:1). Although not stated, there appears to have been an unworthy desire on the part of the man of God to return, and, where there is an antecedent willingness, there is always provided by the Evil One an opportune invitation to do wrong.

The warning for present-day Christians in this is clear enough. There are many pious, attractive, and pretentious religious propositions in our own times that, in the last analysis, are nothing but lies, dressed up with every plausible appearance of authenticity by the devices of Satan, but still unqualified lies.

Verse 20
THE MESSAGE TO THE MAN OF GOD THROUGH THE FALSE PROPHET
"And it came to pass as they sat at the table, that the word of Jehovah came to the prophet that brought him back; and he cried unto the man of God that came from Judah, saying, Thus saith Jehovah, Forasmuch as thou hast been disobedient unto the mouth of Jehovah, and hast not kept the commandment which Jehovah thy God commanded thee, but camest back, and hast eaten bread and drunk water in the place of which he said to thee, Eat no bread, and drink no water: thy body shall not come unto the sepulchre of thy fathers. And it came to pass, after he had eaten bread, and after he had drunk, that he saddled for him the ass, to wit, for the prophet whom he had brought back. And when he was gone, a lion met him by the way, and slew him: and his body was cast in the way; and the ass stood by it; the lion also stood by the body. And, behold, men passed by, and saw the body cast in the way, and the lion standing by the body; and they came and told it in the city where the old prophet dwelt."
That the Word of God actually came to this evil old prophet should not surprise us. God also spoke to Balaam by the speech of a donkey. And there was apparently no appropriate medium in all of Bethel who could have served the purpose of God any better than this lying old prophet. When God actually spoke through him, he not only learned that the man of God was indeed an authentic spokesman from Jehovah, but he also came to believe all of the words which the man of God had spoken.

That the lion neither tore the donkey, nor ate the body of the slain prophet, nor fled from any of the passers-by, affirmed the presence of an element of the supernatural in the death of the man of God.

Verse 26
THE LYING OLD PROPHET BECOMES A BELIEVER
"And when the prophet that brought him back from the way heard thereof, he said, It is the man of God, who was disobedient unto the mouth of Jehovah: therefore Jehovah hath delivered him unto the lion, which hath torn him, and slain him, according to the word of Jehovah, which he spake unto him. And he spake to his sons, saying, Saddle me the ass. And they saddled it. And he went and found his body in the way, and the ass and the lion standing by the body: the lion had not eaten the body, nor torn the ass. And the prophet took up the body of the man of God, and laid it upon the ass, and brought it back; and he came to the city of the old prophet, to mourn, and to bury him. And he laid his body in his own grave; and they mourned over him, saying, Alas, my brother!"
The most remarkable proof that God had actually spoken through the man of God was seen and accepted at its face value by the old man. He was no longer referred to by the author of Kings as "the old prophet," but is called simply "the prophet" in 1 Kings 13:29. He was, no doubt, filled with remorse and shame that his shameful lie had become the occasion of the death of the man of God.

Whatever the reputation of this old prophet might have been in Bethel before the events of this chapter, he was forever afterward enrolled among those prophesying the end of the regime of Jeroboam and the religious system represented by Bethel.

Verse 31
THE OLD PROPHET REPEATED THE PROPHECY OF THE MAN OF GOD
"And it came to pass, after he had buried him, that he spake to his sons, saying, When I am dead, then bury me in the sepulchre wherein the man of God is buried; lay my bones beside his bones. For the saying which he cried by the word of Jehovah against the altar in Bethel, and against all the houses of the high places which are in the cities of Samaria, shall surely come to pass."
There was no excuse whatever for Jeroboam's failure to heed the word of God in this matter, because of the powerful witness against his regime provided by the events of this chapter. The wicked old prophet was absolutely certain of the eventual fulfillment of all that the man of God had said, and he had the courage to declare it. However, as Jesus said so many centuries afterward of certain unbelievers, "Neither would they be persuaded if one rise from the dead" (Luke 16:31).

Verse 33
JEROBOAM CONTINUED HEADSTRONG IN HIS EVIL WAY
"After this thing, Jeroboam returned not from his evil way, but made again from among all the people priests of the high places: whosoever would, he consecrated him, that there might be priests of the high places. And this thing became sin unto the house of Jeroboam, even to cut it off, and to destroy it from off the face of the earth."
Scholars like Montgomery and Dentan write this episode off as some kind of legend erroneously accepted into the Bible, but this writer rejects that notion altogether. Due to the extreme wickedness of Jeroboam, which we have summarized in a paragraph below, it was incumbent upon God Himself to provide incontrovertible evidence to all Israel of the Divine displeasure that fell upon the terrible apostasy taking place under Jeroboam. God's love of the seed of the Chosen People could not have allowed him to do less.

A SUMMARY OF JEROBOAM'S WICKEDNESS
(a) He made paganism the official religion of Israel. (b) He consecrated priests of tribes other than that of Levi. (c) He erected pagan idols in Dan, Bethel, and Samaria. (d) He arrogantly intruded himself into the sacrifices. (e) He organized and promoted a corrupt Feast of Tabernacles, contrary to God's law. (f) He persuaded the people to disobey God by not going to Jerusalem to worship. (g) He established and organized high places all over northern Israel.

With Jeroboam at the head of northern Israel, the nation was doomed to eventual destruction.
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Verse 1
JEROBOAM TRYING TO HIDE FROM GOD;
PROPHECIES REGARDING ISRAEL'S CAPTIVITY AND HARDENING;

REHOBOAM'S LOSS OF THE GOLDEN SHIELDS
Following the death of Solomon and the division of Israel into two kingdoms, there came a dramatic shift in the interest of the sacred narrator. Kings became less and less important, and the prophets of God moved up front and center stage in Biblical emphasis. This chapter focuses upon the word of Jehovah to the prophet Ahijah, but it summarizes the whole twenty-two years of Jeroboam's reign in a few short lines (1 Kings 14:19-20).

To all intents and purposes of God, the monarchy of Israel had already ended in total failure and disgrace, and from that time forward Israel's only hope was to be found in their honoring of the word of the holy prophets. The racial nation, that is, the vast majority of them, also missed that hope, even rejecting the Christ when he came.

In the preceding two chapters, we were astounded at the excuses many modern writers offer for Jeroboam's installation of his bull calf-idols at Dan and Bethel, because the true and correct evaluation of Jeroboam's conduct in his installation of those idols is spelled out clearly in the words of God's prophet in this chapter.

JEROBOAM ADMITTED HIS ALIENATION FROM GOD
"At that time Abijah the son of Jeroboam fell sick. And Jeroboam said to his wife. Arise, I pray thee, and disguise thyself, that thou be not known to be the wife of Jeroboam; and get thee to Shiloh: behold, there is Ahijah the prophet, who spake concerning me that I should be king over this people. And take with thee ten loaves, and cakes, and a cruse of honey, and go to him: he will tell thee what shall become of the child. And Jeroboam's wife did so, and arose, and went to Shiloh, and came to the house of Ahijah. Now Ahijah could not see; for his eyes were set by reason of his age. And Jehovah said unto Ahijah, Behold, the wife of Jeroboam cometh to inquire of thee concerning her son; for he is sick: thus and thus shall thou say unto her: for it will be when she cometh in, that she will feign herself to be another woman."
Jeroboam in this maneuver confessed his estrangement from God, but he thought by hiding his identity that he might procure God's blessing by subterfuge.

TRYING TO HIDE FROM GOD
I. Adam and Eve tried to hide in Eden.

II. Ahab tried to hide in battle (1 Kings 22:30).

III. Jonah tried to hide by flight to Tarshish.

IV. Some try to hide from God by moving to some large city.

V. Forsaking the church is a means of hiding from God for some.

VI. Jeroboam found that no man can hide from God.

"Abijah the son of Jeroboam fell sick" (1 Kings 14:1). Both the word of the prophet and the mourning of the people indicate that Abijah was not wicked like his father.

"Disguise thyself" (1 Kings 14:2). It is strange indeed that Jeroboam believed that he could deceive Ahijah. Of course, Ahijah was blind, and that might have prompted Jeroboam's foolish maneuver.

"Take ... ten loaves ... cakes ... cruse of honey" (1 Kings 14:3). What a paltry gift from a king! She was pretending to be the wife of a farmer.

"And Jehovah said unto Ahijah" (1 Kings 14:5). The message of God for Jeroboam through this prophet is the important part of this chapter, and that comes next.

Verse 6
GOD'S MESSAGE TO JEROBOAM AND TO ISRAEL (1 Kings 14:6-16)
"And it was so, when Ahijah heard the sound of her feet, as she came in at the door, that he said, Come in, thou wife of Jeroboam; why feignest thou thyself to be another? for I am sent to thee with heavy tidings."
The disguise did not work. It is always so. Adam and Eve in the garden; Jonah on the ship, bound for Tarshish; Ahab in the battle; and the Christian who quits the church - all people, sooner or later, find that God indeed sees and knows!

Verse 7
GOD'S MESSAGE OF REJECTION TO JEROBOAM
"Go, tell Jeroboam, thus saith Jehovah, the God of Israel: Forasmuch as I exalted thee from among the people, and made thee prince over my people Israel, and rent the kingdom away from the house of David, and gave it thee; and yet thou hast not been as my servant David, who kept my commandments, and who followed me with all his heart, to do that only which was right in my eyes, but hast done evil above all that was before thee, and hast gone and made thee other gods, and molten images, to provoke me to anger, and hast cast me behind thy back: therefore, behold, I will bring evil upon the house of Jeroboam, and will cut off from Jeroboam, every man-child, him that is shut up and him that is left at large in .Israel, and will utterly sweep away the house of Jeroboam, as a man sweepeth away dung, till it be all gone."
"And hast gone and made thee other gods" (1 Kings 14:9). This verse out of the mouth of one of God's true prophets contradicts all of that nonsense written by some present-day commentators who explain Jeroboam's golden bulls as "symbols of Jehovah," or as "pedestals upon which the invisible Jehovah stood." Those bulls were idols in the simplest and most shameful sense! God, in this passage, through the mouth of Ahijah, called them what they certainly were - "other gods." How do the critics get around that? We shall explain this following 1 Kings 14:16.

Verse 11
FURTHER BAD NEWS FOR JEROBOAM
"Him that dieth of Jeroboam in the city shall the dogs eat; and him that dieth in the field shall the birds of the heavens eat; for Jehovah hath spoken it. Arise, thou therefore, get thee to thy house: and when thy feet enter into the city, the child shall die. All Israel shall mourn for him; for he only of Jeroboam shall come to the grave, because in him there is found some good thing toward Jehovah, the God of Israel, in the house of Jeroboam."
Jeroboam inquired of the prophet concerning one of his sons, but here he learned the fate of all of them, and these indeed were heavy tidings as the prophet had promised in 1 Kings 14:5.

Verse 14
GOD'S REJECTION OF JEROBOAM AS KING OF ISRAEL
"Moreover Jehovah will raise him up a king over Israel, who shall cut off the house of Jeroboam that day: but what? even now."
God did not here promise that Jeroboam's successor would be a righteous king or even that he would be any better than Jeroboam, but that he would surely take care of the business of liquidating the house of Jeroboam.

"But what? even now" (1 Kings 14:14). The RSV translates this, "Who shall cut off the house of Jeroboam today," but that translation offers no help in understanding the passage. If the word today belongs in the passage, then it applies to the action of God, not to the action of Jeroboam's successor. God "cut off" Jeroboam and rejected him the day the prophet spoke, but that did not mean that Jeroboam would be replaced that day. Just as in the case of Saul, God rejected him and "cut him off' a long time before the Philistines killed him!

Verse 15
PROPHECIES OF THE REMOVAL OF ISRAEL FROM PALESTINE; THEIR DEPORTION BEYOND THE EUPHRATES; AND OF THEIR EVENTUAL JUDICIAL HARDENING
"For Jehovah will smite Israel, as a reed is shaken in the water; and he will root up Israel out of this good land which he gave to their fathers, and scatter them beyond the River, because they have made their Asherim, provoking Jehovah to anger. And he will give Israel up because of the sins of Jeroboam, which he hath sinned, and wherewith he hath made Israel to sin."
"He will root up Israel out of this good land ... and scatter them beyond the River" (1 Kings 14:15). Many of the scholars which we have consulted on this chapter are of no help whatever. Here we have one of the great O.T. prophecies, spoken long centuries before its fulfillment, regarding the removal of Israel from Palestine and the scattering of them beyond the Euphrates; but the critical community which have assigned to themselves the task of getting rid of all predictive prophecy in the Bible, reject this prophecy out of hand. How?

They declare that the words of this prophecy are not from God at all, but from a "Deuteronomist editor,"[1] or that they are merely, "A statement of the philosophy of the final editors of Kings."[2]
This writer is unwilling to allow any human being, regardless of his alleged scholarship, to take a passage from the Holy Bible which is there attributed to one of God's prophets, and which is certified unto us under the declaration that, "Thus saith Jehovah, the God of Israel," and then to write that, "The prophecy is merely the opinion of the historian," and that it was falsely put into the mouth of God's prophet by some mythical editor living centuries afterward. This writer has never seen a single line of proof regarding such false theories, and, if the critics can prove it, why haven't they done it? We feel only pity for those who may be willing to accept the imaginations of critics instead of the Bible.

To this writer, that type of Biblical commentary is nothing but unbelief, and our reaction to it is the same as that of the apostle Paul, "Let God be true, but every man a liar" (Romans 3:4). If one should allow such false "explanations" of any prophecy, it would be the equivalent of discarding the Holy Bible and allowing the enemies of Christianity to re-write it!

In this passage, we are confronted with the fundamental conflict between our acceptance of this Bible as the true Word of God and the evil insinuations of many writers to the effect that it is no such thing. If they do not believe it is the Word of God, why should they discuss it at all? If, as some affirm, it is merely the philosophy of later editors, it is less than worthless. And to repeat the question, "Why do they write about it"? We believe the true answer for some such writers, at least, is that their purpose is to destroy Christian faith.

"He will give Israel up, because of ... sin" (1 Kings 14:16). This prophecy of God is just as wonderful as the other one in this passage. It is amazing that none of the commentators available to us has even mentioned this, and yet it is one of the great O.T. prophecies regarding Israel, namely, that God would "give them up." The first chapter of Romans explains what it means when God "gives up" a people, or a person (Romans 1:24,26,28). It is the same as judicial hardening, blinding, darkening of the mind, or the sending of a strong delusion. Like all other prophecies of God, this one also was fulfilled. Isaiah stated that it had already happened (Isaiah 6:9-10), and his statement is repeatedly quoted in the N.T. (Matthew 13:13ff and Acts 28:26ff).

Verse 17
THE DEATH OF JEROBOAM'S SON; ABIJAH
"And Jeroboam's wife arose, and departed, and came to Tirzah: and as she came to the threshold of the house, the child died. And all Israel buried him, and mourned for him, according to the word of Jehovah, which he spake by his servant Ahijah the prophet."
"Jeroboam's wife arose, ... and came to Tirzah" (1 Kings 14:17). "This place was a few miles northeast of Shechem where the royal residence was located in the times of Jeroboam."[3] Just as God's prophet had said it would happen, Abijah died as soon as Jeroboam's wife came home. It seems very strange to us that none of the critics have denied that this happened. Perhaps they deny only those passages which contradict their false theories. Ahijah's prophecy of the child's death was just as valid as the other prophecies.

Verse 19
A SUMMARY OF THE TWENTY-TWO YEAR REIGN OF JEROBOAM
"And the rest of the acts of Jeroboam, how he warred, and how he reigned, behold, they are written in the book of the chronicles of the kings of Israel. And the days which Jeroboam reigned were two and twenty years: and he slept with his fathers, and Nada his son reigned in his stead."
What a short history of a reign that lasted nearly a quarter of a century! We shall frequently see this type of summary regarding the reigns of the kings in both Israel and Judah as we continue this study in Kings, the reason being that the sole importance of any of them regarded their faithfulness or unfaithfulness to God. Their wars, their building projects, and many other things that occupied them were of no eternal importance whatever.

Verse 21
THE ACCOUNT OF REHOBOAM'S EVIL REIGN IN JUDAH
"And Rehoboam, son of Solomon, reigned in Judah. Rehoboam was forty and one years old when he began to reign, and he reigned seventeen years in Jerusalem, the city which Jehovah had chosen out of all the tribes of Israel, to put his name there: and his mother's name was Naamah the Ammonitess. And Judah did that which was evil in the sight of Jehovah, and they provoked him to jealousy with their sins which they committed, above all that their fathers had done. For they also built them high places, and pillars, and Asherim on every high hill, and under every green tree; and there were also Sodomites in the land: they did according to all the abominations of the nations which Jehovah drove out before the children of Israel."
Little comment is needed here. Rehoboam was an evil king just like his father, and he did absolutely nothing to restrain the wickedness of the people who followed the style of idolatry with their high places and Asherim, just as their kinsmen in northern Israel were doing under the encouragement of Jeroboam. In short, all Israel was rapidly descending into the very same idolatry that was practiced by the Canaanites whom God drove out before them. The prophet Ezekiel charged that the children of Israel actually became worse than Sodom and Gomorrah (Ezekiel 16:47-52). That horrible decline was stimulated and aggravated by the actions of Jeroboam.

Verse 25
REHOBOAM MADE SHIELDS OF BRASS TO REPLACE THE LOST SHIELDS OF GOLD
"And it came to pass in the fifth year of king Rehoboam, that Shishak king of Egypt came up against Jerusalem; and he took away the treasures of the house of Jehovah, and the treasures of the king's house; he even took away all: and he took away all the shields of gold that Solomon had made. And king Rehoboam made in their place shields of brass, and committed them to the hands of the captain of the guard, who kept the door of the king's house. And it was so, that, as off as the king went into the house of Jehovah, the guard bare them, and brought them back into the guard chamber."
This tragic loss of the golden shields of Solomon was a physical disaster that was, in a sense, an eloquent parable of what had already happened spiritually in Israel. Their golden shields of trust in God and faithfulness to his word they had exchanged for high places and their Asherim and their pillars with their vulgar and licentious ceremonies.

AMERICA TODAY SHOULD KEEP OUR SHIELDS OF GOLD WHILE WE STILL HAVE THEM
These golden shields are our faith in God, our Christian value judgments, the sanctity of marriage, the dignity of honest labor, the faithful worship of God, Biblical morality, honesty, sobriety, chastity, truthfulness, individual responsibility, and faith in the Bible. Like the golden shields of Rehoboam, we did not create these wonderful blessings. We inherited them from our ancestors who came to America, primarily to find a place to worship God after the manner of their own convictions in the light of the Word of God. When the forty-eight contiguous states of our country were founded, forty-seven of them, according to Dean Clarence Manion, Head of the College of Law at Notre Dame University, incorporated the Decalogue into their state constitutions.

Like poor, wicked Rehoboam, we have our own Shishaks determined to take away our shields of gold - all of them. In place of the sacredness of our homes, they would give us endless divorces, homosexual debauchery as an "alternate" lifestyle, immoral cohabitation of the unwed, abandoned and abused children, and pitiful teenage parents. In place of our faith in God, they would give us faith in nothing, mistrust, hopelessness and despair. In place of the Biblical morality they would give us the degenerate shame of vulgar licentiousness. In place of the sanctity of human life, they would give us the aborted fetuses of millions of unborn human beings. In place of the worship of God, they offer us the worthless entertainment of all kinds of bowls, stadiums, domes and fields! In place of our faith in the Bible, we are offered the speculative nonsense of critics who do not believe it.

We may be certain that if we are foolish enough to trade in our inheritance for what is offered us instead, that we shall find in it no more satisfaction than the Israelites found in their shields of brass! May God open the eyes of America! For further comments regarding the Golden Shield which Americans know as "our government," see Vol. 6 (Romans) of our N.T. commentaries, pp. 435,436.

Verse 29
"Now the rest of the acts of Rehoboam, and all that he did, are they not written in the book of the chronicles of the kings of Judah? And there was war between Rehoboam and Jeroboam continually. And Rehoboam slept with his fathers, and was buried with his fathers in the city of David: and his mother's name was Naamah the Ammonitess. And Abijam his son reigned in his stead."
This is the type of summary that God will write after each of the kings of divided Israel as their tragic records are unfolded in Kings.
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Verse 1
BRIEF SUMMARIES OF THE REIGNS OF CERTAIN KINGS OF ISRAEL AND OF JUDAH
The spiritual decline of Israel quickly followed the Division of the kingdom, and the principal interest of the sacred narrator was focused upon the question of whether or not this or that king did what was right or what was evil in the sight of God. In keeping with the general absence of any intense Christian interest in this list of kings, most of whom were evil, we shall discuss each of these very briefly.

THE REIGN OF ABIJAM; THE SON OF REHOBOAM
"Now in the eighteenth year of king Jeroboam the son of Nebat, began Abijam to reign over Judah. Three years reigned he in Jerusalem: and his mother's name was Maacah the daughter of Abishalom. And he walked in all the sins of his father, which he had done before him; and his heart was not perfect with Jehovah his God, as the heart of David his father. Nevertheless for David's sake did Jehovah his God give him a lamp in Jerusalem, to set up his son after him, and to establish Jerusalem, because David did that which was right in the eyes of Jehovah, and turned not aside from anything that he commanded him all the days of his life, save only in the matter of Uriah the Hittite. Now there was war between Rehoboam and Jeroboam all the days of his life."
Abijam's three years on the throne of Judah made no difference at all. The war between Israel and Judah was not settled, and Abijam walked in the sinful excesses of his father Rehoboam. In 1 Kings 15:3, David is referred to as his father, but there it means grandfather.

"For David's sake" (1 Kings 15:4). God had promised David a continuing dynasty, and that meant that God would necessarily accommodate himself to the extreme wickedness of some of the members of that dynasty to achieve God's ultimate purpose of bringing the Messiah into the world.

This, of course, is also the explanation of God's preservation of the people of Israel, the posterity of the patriarchs to whom God had promised that "in their seed" all the nations of the earth would be blessed (Genesis 12:3). Israel became worse than Sodom and Gomorrah and deserved to be exterminated from the earth as much as Sodom and Gomorrah deserved it, but, as we have frequently pointed out, "God was stuck with Israel until the Messiah came."

Abijam's wickedness, the same as that of Jeroboam, deserved the same punishment that Jeroboam received, namely, the destruction of his house for ever, but it was for David's sake that God allowed his son Asa to stand in the dynasty. Cook's comment on this is instructive:

"Few things are any more remarkable than the stability of David's dynasty in Jerusalem and the excessive instability of the dynasties in northern Israel. A single family, that of David, held the throne in Jerusalem for almost four centuries, but in Israel there were nine changes in the dynasty in the space of 250 years."[1] Indeed, this is an eloquent comment upon the effectiveness of God's promise to David.

Verse 7
A SUMMARY OF ABIJAM'S REIGN
"And the rest of the acts of Abijam, and all that he did, are they not written in the book of the chronicles of the kings of Judah? And there was war between Abijam and Jeroboam. And Abijam slept with his fathers; and they buried him in the city of David: and Asa his son reigned in his stead."
Verse 9
THE REIGN OF ASA OVER JUDAH
"And in the twentieth year of Jeroboam king of Israel began Asa to reign over Judah. And forty and one years reigned he in Jerusalem: and his mother's name was Maacah the daughter of Abishalom. And Asa did that which was right in the eyes of Jehovah, as did David his father And he put away the sodomites of the land, and removed all the idols that his father had made. And also Maacah his mother he removed from being queen, because she had made an abominable image for an Ashera; and Asa cut down her image, and burnt it at the brook Kidron. But the high places were not taken away: nevertheless the heart of Asa was perfect with Jehovah all his days. And he brought into the house of Jehovah the things that his father had dedicated, and the things that himself had dedicated, silver, and gold, and vessels."
"His mother's name was Maacah the daughter of Abishalom" (1 Kings 15:10). "The Jews called any female ancestor mother and any male ancestor father."[2] This woman was actually the grandmother of Asa (1 Kings 15:2). She was the favorite wife of Rehoboam, and, as may be inferred from the statement here, she held the important post of queen-mother, a very distinctive office in Jewish government.

"Abishalom" (1 Kings 15:10). This name is the same as Absalom, but as Absalom apparently had but one daughter Tamar (2 Samuel 14:27), Maacah was probably his granddaughter.

"Maacah ... he removed from being queen" (1 Kings 15:17). Her sin and the reason for this was the abominable image that she made for an Ashera. "This pagan goddess was hailed as the mother of 70 different gods, including Baal ... She was also called by a title that meant, She who walks on the sea."[3] This action of Asa, along with his throwing the sodomites out of Judah, were powerful evidences of his loyalty to the Lord. Of all the people on earth who might be entitled to such a nickname as "gay," none could be less entitled to it than the contemptible sodomites!

"But the high places were not taken away" (1 Kings 15:14). The idolatry of Israel was already so deeply entrenched and supported by popular opinion that king Asa was powerless to do anything about it. This is adequate proof that even the most righteous of rulers cannot always accomplish all that they would like to do in leading the people in the right way.

"He brought into the house of Jehovah the things that his father had dedicated, and the things that he had dedicated" (1 Kings 15:15). It is surprising that Abijam had made any dedications to the Lord, but the explanation is found in 2 Chronicles 14:9ff. God had given him a victory over Jeroboam. Asa's dedications were probably those which he pledged following his victory over the Cushites in the eleventh year of his reign.

Verse 16
ASA'S ALLIANCE WITH DAMASCUS AGAINST BAASHA
"And there was war between Asa and Baasha king of Israel all their days. And Baasha king of Israel went up against Judah, and built Ramah, that he might not suffer any one to go out or come in to Asa king of Judah. Then Asa took all the silver and the gold that were left in the treasures of the house of Jehovah, and the treasures of the king's house, and delivered them into the hand of his servants; and king Asa sent them to Benhadad, the son of Tabrimmon, the son of Hezion, king of Syria, that dwelt in Damascus, saying, There is a league between me and thee, between my father and thy father: behold, I have sent unto thee a present of silver and gold; go, break thy league with Baasha king of Israel, that he may depart from me. And Benhadad hearkened unto Asa, and sent the captains of his armies against the cities of Israel, and smote lion, and Dan, and Abel-beth-maacah, and all Chinneroth, with all the land of Naphtali. And it came to pass when Baasha heard thereof, that he left off building Ramah, and dwelt in Tirzah. Then king Asa made a proclamation unto all Judah; none was exempted: and they carried away the stones of Ramah, and the timber thereof wherewith Baasha had builded; and king Asa built therewith Geba and of Benjamin, and Mizpah."
"There was war between Asa and Baasha" (1 Kings 15:16). Asa lived much longer than Jeroboam, and Baasha was the king who had succeeded him. The narrator would conclude his record of Asa, before returning to the history of northern Israel.

"Baasha ... built Ramah" (1 Kings 15:17). This place was not very far from Jerusalem and was situated in the heart of Benjamin. This move by Baasha was exceedingly hostile, as it indicated his desire to bottle up Asa and eventually take over the southern kingdom. Now, when the Cushites had invaded Judah, Asa had asked help and guidance from the Lord, but now, at a later time, he asked help from the king of Syria in Damascus. The prophet Hanani condemned Asa for this lack of confidence in the Lord and severely rebuked him. Asa's angry response was to imprison the prophet (2 Chronicles 16:7-10).

It should not be overlooked that Baasha's building Ramah here was in fact his fortification of the place.

"Benhadad the son of Tabrimmon, the son of Hezion, the king of Syria" (1 Kings 15:18). We are amused that Matheney comments on this thus: "This genealogy of the royal house of Damascus has been confirmed by the discovery of an Aramaic inscribed monument of this Benhadad to the god Melqart."[4] It is this writer's view that the inscription on that monument is confirmed by this record in the Bible. The false notion that monuments are always correct is ridiculous. If one doubts it, let him read the inscription on the grave of Robert Fulton in the old Trinity Church graveyard at the foot of Broadway in Manhattan! (It credits Fulton with the invention of the steamboat).

"A league between me and thee and between my father and thy father" (1 Kings 15:19). This is supposed to refer to a league that might have been made between Abijam and the king of Syria and which aided Abijam's great victory over Jeroboam (2 Chronicles 13:17-20).

"And all Chinneroth" (1 Kings 15:20). "This refers to the tract of land on the western shores of Lake Chinnereth."[5] Of course, Chinnereth is one of the names of Lake Galilee (Lake Tiberius), all of these being various designations of a single body of water.

Asa's aid from Damascus thwarted Baasha's purpose against Judah and also enabled Asa to confiscate the building materials which Baasha had assembled at Ramah, with which the king of Judah fortified Geba and Mizpah, cities somewhat north of Ramah, thus securing himself against a renewal of Baasha's threat.

Verse 23
A SUMMARY OF THE REIGN OF ASA OVER JUDAH
"Now the rest of all the acts of Asa, and all his might, and all that he did, and the cities which he built, are they not written in the book of the chronicles of the kings of Judah? But in the time of his old age he was diseased in his feet. And Asa slept with his fathers, and was buried with his fathers in the city of David his father; and Jehoshaphat his son reigned in his stead."
Again we have a very brief summary of a reign that lasted over forty years. While the over-all view of Asa's reign enabled the sacred author to write that, "Asa did that which was right in the eyes of Jehovah" (1 Kings 15:11), this by no means indicates the total absence of evil in his administration. The very best of the kings of Judah were weak and sinful men, because the Christ, whose death enabled people to live more perfectly, had not yet come to mankind.

"In his old age, he was diseased in his feet" (1 Kings 15:23). This disease of Asa began in the thirty-ninth year of his reign (2 Chronicles 16:12), and he sought help from the physicians but not from the Lord. "From this we may see that the longer he lived the more he turned his heart away from the Lord."[6] The old proverb that power corrupts and that total power corrupts totally has been repeatedly proved to be the truth throughout human history.

Verse 25
JEROBOAM WAS SUCCEEDED BRIEFLY BY NADAB WHO WAS SLAIN BY BAASHA WHO TOOK HIS THRONE
"And Nadab the son of Jeroboam began to reign over Israel in the second year of Asa king of Judah; and he reigned over Israel two years. And he did that which was evil in the sight of Jehovah, and walked in the way of his father, and in his sin wherewith he made Israel to sin. And Baasha the son of Ahijah, of the house of Issachar, conspired against him; and Baasha smote him at Gibbethon, which belonged to the Philistines; for Nadab and all Israel were laying siege to Gibbethon. Even in the third year of Asa king of Judah did Baasha slay him and reigned in his stead. And it came to pass that, as soon as he was king, he smote all the house of Jeroboam: he left not to Jeroboam any that breathed until he had destroyed him; according to the saying of Jehovah, which he spake by his servant Ahijah the Shilonite; for the sins of Jeroboam which he sinned, and wherewith he made Israel to sin, because of his provocation wherewith he provoked Jehovah, the God of Israel, to anger."
This narrative, of course, takes us back almost to the beginning of the reign of Asa, filling us in with the record of what had been happening in Israel in the meanwhile.

"Gibbethon" (1 Kings 15:27). This place is supposed to be about 16 miles southeast of Joppa. At the time of this narrative, it belonged to the Philistines. In the times of Joshua, it was assigned to the Levites (Joshua 21:23).

Nothing is any more remarkable than the arrogant and stupid perversity of the kings of Israel, who could not have been ignorant of the fact that the families of preceding kings were mercilessly liquidated upon the direct commandment of God because of their idolatry in the worship of the calves, and of the fact that the succeeding king, in each case, became God's instrument of punishment and destruction. And yet, those succeeding kings took up and promoted the very same sinful idolatry for which God had destroyed their predecessors. Surely Satan himself must have blinded such men, whose ambition to reign as king appears to have been the sole motivation that prevented their return to the true worship of God in Jerusalem and to their allegiance to the house of David.

In those nine dynasties of Israel, as Keil noted, "It came to pass through the just judgment of God, that they all were executioners of one another in turn: Baasha was the executioner of the sons of Jeroboam; Zambri was the executioner of the sons of Baasha; and the executioner of Zambri was Omri."[7]
Verse 31
A SUMMARY OF THE REIGN OF NADAB OVER ISRAEL
"Now the rest of the acts of Nadab, and all that he did, are they not written in the book of the chronicles of the kings of Israel? And there was war between Asa and Baasha all their days."
Two years or forty years, two verses was all that God needed to summarize the reigns of any of these kings! It is important to observe in all these summaries that the sacred narrator is not quoting from some late editor but from "the book of the chronicles of the kings" of both Judah and Israel.

Verse 33
THE BEGINNING OF THE REIGN OF BAASHA
"In the third year of Asa king of Judah began Baasha the son of Ahijah to reign over all Israel in Tirzah, and reigned twenty and four years. And he did that which was evil in the sight of Jehovah, and walked in the way of Jeroboam, and in his sin wherewith he made Israel to sin."
Baasha's evil reign will be further discussed in the next chapter.
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Verse 1
BAASHA; ELAH; ZIMRI; OMRI; AND AHAB - ALL MORE REPROBATE KINGS OF ISRAEL;
GOD'S REJECTION OF THE WICKED BAASHA
"And the word of Jehovah came to Jehu the son of Hanani against Baasha, saying, Forasmuch as I elevated thee out of the dust, and made thee prince over my people Israel, and thou hast walked in the way of Jeroboam, and hast made my people Israel to sin, to provoke me to anger with their sins; behold, I will utterly sweep away Baasha and his house; and I will make thy house like the house of Jeroboam the son of Nebat. Him that dieth of Baasha in the city shall the dogs eat; and him that dieth of his in the field shall the birds of the heavens eat."
"Jehu the son of Hanani" (1 Kings 16:1). Jehu, a prophet, was also the son of a prophet; and he is mentioned in 2 Chronicles 20:34 as being the author of a history which was "inserted into the book of the kings of Israel." The importance of this fact should be stressed. The sacred author of Kings, living long after some of the events recorded, had no need whatever to rely upon his imagination, nor upon the biased report of some imaginary Deuteronomist in order to produce the records which have come down to us. No indeed! There were available authentic, inspired records by true prophets of God such as Jehu and his father. No editor, compiler, redactor, interpolator or any other mythical person would have dared to contradict anything that such prophets said. The whole tradition of the people of Israel was adamantly set against such a thing.

This same prophet later moved to Jerusalem (2 Chronicles 16:7-10), "Where he prophesied under Jehoshaphat, whom he rebuked on one occasion; he must have lived to a great age, for he outlived Jehoshaphat and even wrote his life (2 Chronicles 20:34)."[1]
WHO ACTUALLY WROTE THE OLD TESTAMENT?
The books of the O.T. are founded upon the writings of the prophets of God, as stated by Josephus, who declared that, "After the death of Moses, the prophets that were after Moses wrote down what was done in their times in thirteen books (Josephus identified these as including all of the historical books)."[2]
Josephus also stressed the truth that no Jew who ever lived would have dared to change even a syllable of what the holy prophets had written. "During so many ages which have already passed, no one has been so bold as either to add anything to them, take anything from them, or to make any change in them."[3]
The O.T. is itself the incontrovertible proof of what Josephus wrote. If any Jew who ever lived could indeed have succeeded in changing a single line of the writings of the prophets, who can believe that the vulgar, sordid, unbelievably wicked deeds of even the most beloved of Jewish heroes would have remained in the full, stark, and ugly records as they stand? Such things as God's cursing the priesthood of Israel, that terrible chapter of Hosea (Hosea 9) in which God flatly declared that He would cease to love Israel, and half a thousand other derogatory and shameful records of Israel's apostasy stand in the O.T. as a perpetual embarrassment to Israel; and yet not a line of all that was ever edited, omitted, deleted or changed in any manner! If any such person as "the Deuteronomist" had ever existed, WHY were no changes ever made in things like these?

Where, on the face of the earth, were all of those imaginary editors, redactors, and compilers, who are alleged by critics to have done this or that to the text? And as for that imaginary angel of the critical scholars, "the Deuteronomist," why, for heaven's sake, did he not do something to improve the Biblical picture of Israel's reprobate priesthood (of which he was allegedly numbered), which was condemned and cursed by God himself (Malachi 2:2)? When an intelligent person seeks the answers to such questions as these, and hundreds of others just like them, he can at once see why the sacred text of the Holy Bible should be received, as is, without any regard whatever for the insinuations of evil men who would like to change it.

This writer appreciates true scholarship and is willing to honor the significant and helpful contributions to Biblical knowledge which have resulted, but we cannot, in true conscience, allow the crooked, unscientific, and ridiculous postulations of certain writers who do not believe the Bible, who deny any such things as predictive prophecy, miracles, Divine intervention in human history, the virgin birth of Christ, his resurrection from the dead or anything else that speaks of the supernatural - we cannot allow that kind of Biblical misinterpretation to stand unchallenged!

Regarding the Book of Kings, a vital part of the Bible, we remember the words of the apostle Peter, "Men spake from God, being moved by the Holy Spirit," (2 Peter 1:21), and he was not talking about "the Deuteronomist"!

"Him that dieth of Baasha in the city shall the dogs eat" (1 Kings 16:4). "Baasha, having chosen to share in the iniquity of the house of Jeroboam, likewise shared in the severe penalty thereof, even to being eaten by dogs."[4] "This prophecy is remarkably like that which Ahijah had spoken regarding Jeroboam (1 Kings 14:7-11); but that is not sufficient reason to reject either account."[5]
Verse 5
A SUMMARY OF THE REIGN OF BAASHA
"Now the rest of the acts of Baasha, and what he did, are they not written in the book of the chronicles of the kings of Israel? And Baasha slept with his fathers, and was buried in Tirzah; and Elah his son reigned in his stead. And moreover by the prophet Jehu the son of Hanani came the word of Jehovah against Baasha, and against his house, both because of the evil that he did in the sight of Jehovah, to provoke him to anger with the work of his hands, in being like the house of Jeroboam, and because he smote him."
"And because he smote him" (1 Kings 16:7). "The very fact that Baasha continued Jeroboam's sin and caused the illegal worship to be perpetuated, showed clearly enough that in his exterminating the family of Jeroboam he did not act under Divine direction, but simply pursued his own selfish ends."[6]
Verse 8
ELAH SUCCEEDED BAASHA; BUT ZIMRI MURDERED HIM
"In the twenty and sixth year of Asa king of Judah began Elah the son of Baasha to reign over Israel in Tirzah, and reigned two years. And his servant Zimri, captain of half his chariots, conspired against him. Now he was in Tirzah, drinking himself drunk in the house of Arza, who was over the household in Tirzah: and Zimri went in and smote him, and killed him, in the twenty and seventh year of Asa king of Judah, and reigned in his stead. And it came to pass, when he began to reign, as soon as he sat on his throne, that he smote all the house of Baasha: he left him not a single man-child, neither of his kinsfolk, nor of his friends. Thus did Zimri destroy all the house of Baasha, according to the word of Jehovah, which he spake against Baasha by Jehu the prophet, for all the sins of Baasha, and the sins of Elah his son, which they sinned, and wherewith they made Israel to sin, to provoke Jehovah, the God of Israel, to anger with their vanities. Now the rest of the acts of Elah, and all that he did, are they not written in the book of the chronicles of the kings of Israel?"
"In the twenty and sixth year ... in the twenty and seventh year" (1 Kings 16:8,10). From this it is dear that Elah's reign was actually somewhat less than two years.

"Zimri ... conspired against him" (1 Kings 16:9). "Zimri did that to Baasha's son only that which Baasha had done before him. Baasha was hoist by his own petard. As for Elah, he was a dissolute and pusillanimous prince."[7]
"He was drinking himself drunk ... in the house of Arza" (1 Kings 16:9). This was certainly conduct, "unworthy of royalty, demonstrating the despicable character of Elah."[8] He should have been with his troops in battle. The Arza who was mentioned here had charge of the palace at Tirzah and was very likely a co-conspirator with Zimri.

"Zimri went in and smote him ... and reigned in his stead" (1 Kings 16:10). "In Zimri the third dynasty in Israel came to the throne, if indeed a line that ruled only seven days should be dignified with a title such as dynasty."[9] "Zimri was a professional soldier, perhaps not even an Israelite, since he is not identified with any tribe."[10] The short reign of this monarch, which lasted only seven days, is the shortest reign of any of the kings.

Verse 15
THE SEVEN-DAY REIGN OF ZIMRI
"In the twenty and seventh year of Asa king of Judah did Zimri reign seven days in Tirzah. Now the people were encamped against Gibbethon, which belonged to the Philistines. And the people which were encamped heard say, Zimri hath conspired, and hath also smitten the king: wherefore all Israel made Omri, the captain of the host, king over Israel that day in the camp. And Omri went up from Gibbethon, and all Israel with him, and they besieged Tirzah. And it came to pass when Zimri saw that the city was taken, that he went into the castle of the king's house, and burned the king's house over him with fire, and died, for his sins which he sinned in doing that which was evil in the sight of Jehovah, and in his sin which he did in making Israel to sin. Now the rest of the acts of Zimri, and his treason that he wrought, are they not written in the book of the chronicles of the kings of Israel?"
This paragraph concludes the record of Zimri's brief reign. The tenderness with which some writers discuss these wicked kings amazes us. Snaith tells us that Zimri "assassinated Elah while he was feasting"![11] Also, Matheney spoke of extra-Biblical sources which give "a more just estimate of Omri's activities,"[12] bemoaning the fact, as he called it, that, "It is a testimony of the religious bias of the historian that such a short section (on Omri) is given to such a talented king"![13] It is the viewpoint of this writer that the Biblical record is truthful and absolutely unbiased, and as for that "feasting" of Elah, that is the most polite term we have ever heard for "drinking himself drunk'! It occurs to this writer that the "bias" is not in the Bible but in such critics!

"Wherefore the people ... made Omri ... king" (1 Kings 16:16). There were two excellent reasons why the army of Israel would not accept Zimri as king: (1) He was a subordinate commander to Omri; and (2) "His murder of a host of Elah's friends, along with Elah, and all of their sons must have made him a host of bitter enemies."[14] The army's elevation of their commander to the kingship is a reminder of the way it was during the period of the Phantom Emperors of Rome. As soon as any king died, the army promptly made the head of the troops king.

"The death of Zimri is another illustration of the curse that was upon the monarchs of Israel on account of their persistence in the sins of Jeroboam."[15]
Zimri's suicide is one of only four that are mentioned in the Bible; for a list of these see my comment under Ahithophel in 2 Samuel 17:23.

"For his sins" (1 Kings 16:19). "This sets forth the ultimate ground of Zimri's terribly swift end. Divine judgment had been visited upon him."[16]
Verse 21
OMRI RULED AFTER FOUR YEARS OF CIVIL WAR
"Then were the people of Israel divided into two parts: half of the people followed Tibni the son of Ginath, to make him king; and half followed Omri. But the people that followed Omri prevailed against the people that followed Tibni the son of Ginath: so Tibni died, and Omri reigned. In the thirty and first year of Asa king of Judah began Omri to reign over Israel, and reigned twelve years: six years reigned he in Tirzah."
"So Tibni died, and Omri reigned" (1 Kings 16:22). When two men claimed a throne, the only possible solution was the death of one of them; and, in this case, it was Tibni who died. We are not told how his death occurred, but it was probably in the battle, mentioned by Josephus, in which the forces of Omri triumphed.[17] This of course terminated the war, but it had also exhausted one-third of Omri's twelve-year reign.

"Six years reigned he in Tirzah" (1 Kings 16:23). The fire at Tirzah in which Zimri's suicide occurred had doubtless severely damaged that capital city of Israel, but the end of the war gave Omri the opportunity to build another capital. Omri's reign continued six more years in his new capital in the city of Samaria. Herod the Great rebuilt Samaria and named it after Augustus Caesar.

Verse 24
THE REIGN OF THAT TALENTED KING; OMRI
"And he bought the hill of Samaria of Sheruer for two talents of silver; and he built on the hill, and called the name of the city which he built, after the name of Shemer, the owner of the hill, Samaria. And Omri did that which was evil in the sight of Jehovah, and dealt wickedly above all that were before him. For he walked in all the way of Jeroboam the son of Nebat, and in his sins wherewith he made Israel to sin, to provoke Jehovah, the God of Israel, to anger with their vanities. Now the rest of the acts of Omri which he did, and his might that he showed, are they not written in the book of the chronicles of the kings of Israel? So Omri slept with his fathers, and was buried in Samaria; and Ahab his son reigned in his stead."
This is that short account of which Matheney complained in his comment, above. However, the worldly glory and success of Omri, which indeed were great, amounted to less than nothing in the eyes of God. Men should not be distressed at this, because the same thing is true of countless "great men" of our own generation. Could anyone suppose that a prophet of God evaluating the lives of Adolph Hitler or Joseph Stalin would need any more than three or four lines to do it?

The holy man of God who wrote Kings was not at all impressed with Omri's achievements, such as his building Samaria which continued as the capital of Israel until the destruction of the kingdom, his defeat of the Moabites mentioned in some pagan sources, his founding a dynasty that lasted forty years, or anything else that he did. The verdict on Omri was that he was even worse than his predecessors, and through an alliance that he apparently made with Phoenicia, "There came that marriage of his son Ahab with the pagan Jezebel,"[18] who killed every priest of God that she could find in all Israel.

AHAB CAME TO THE THRONE OF ISRAEL (1 Kings 16:29-22:40)
Nearly all of the rest of First Kings is concerned with the state of Israel during the reign of Ahab, and there is an excellent reason for the devotion of that much space to this narrative. "The reign of Ahab was one of the turning points of Jewish history. It was during that time that one of the truly `decisive battles of the world' was fought. It was the battle between the Lord and Baal."[19] The holy men who wrote the Bible, unlike the sun-dial which records only those hours which are serene, give us in these chapters an impartial register both of the glory and of the shame of Israel.

Verse 29
"And in the thirty and eighth year of Asa king of Judah began Ahab the son of Omri to reign over Israel: and Ahab the son of Omri reigned over Israel in Samaria twenty and two years. And Ahab the son of Omri did that which was evil in the sight of Jehovah above all that were before him. And it came to pass, as if it had been a light thing for him to walk in the sins of Jeroboam the son of Nebat, that he took to wife Jezebel the daughter of Ethbaal king of the Sidonians, and went and served Baal, and worshipped him. And he reared up an altar for Baal in the house of Baal, which he had built in Samaria. And Ahab made the Asherah; and Ahab did yet more to provoke Jehovah, the God of Israel, to anger than all the kings of Israel that went before him."
During the reign of the wicked Ahab and his evil wife Jezebel, the true religion of God almost succumbed to the pagan worship of Baal. Not only did the horrible infection threaten the existence of Israel, but Judah was also contaminated; and, except for the magnificent efforts of the great prophet Elijah the Tishbite, the cause of Truth might have been lost. These terrible chapters that conclude the first book of Kings spell out the details of that conflict.

During the reign of Ahab, the worship of Baal was officially installed as the national religion of Israel, but to guard against the triumph of that deadly virus, God raise up Elijah the Tishbite. "He was the most powerful of the prophets, and he worked mightily upon the formation of the spiritual life of the nation and the ultimate fate of Israel."[20] The remarkable deeds of that mighty prophet will dominate the remaining chapters of 1Kings,

"In some ways, that conflict between Ahab and Jezebel on the one hand and Elijah upon the other was the crucial hour for the worship of Jehovah. The king and queen of Israel would have wiped it from the face of the earth if they had been able to do so; but Elijah was able, by the blessing of God to stem the evil tide."[21]
The name of Baal was connected with several kinds of paganism, but Gates tells that "The god of Jezebel was Melkarth the Baal of Tyre. He was the kind of god who required the burning of innocent little children at the oblations upon his altar. He was believed to be the lord of the land; and to induce him to send rain upon the earth, fertility cult practices were engaged in and sacrifices were offered."[22] Jezebel had been reared in a pagan home, and there might be some excuse for her worship of Baal, but for Ahab, his motivation was not due to ignorance but to his consummate wickedness. Thus, within the space of about forty years, Jeroboam's golden bulls were fully revealed for what they were all the time, namely, PAGAN IDOLS, and nothing else!

Ralph W. Sockman has an interesting paragraph describing the evil that characterized Israel at this time:

"Sin often has the aspects of a flood. Evil thoughts and practices keep falling like rain in the minds of sinful men. Tributaries pour their muddy waters into the social mind. The dams of restraint give way. The flood rises with frightening and unbelievable rapidity, engulfing the unsuspecting and sleeping victims. In the kings and people of Israel from Solomon on, the evil gathered momentum, until in the reigns of Omri and Ahab there came the flood."[23]
Verse 34
JOSHUA'S PROPHECY WAS FULFILLED IN THE BUILDING OF JERICHO
"In his days did Hiel the Bethelite build Jericho: he laid the foundation thereof with the loss of Abiram his first-born, and set up the gates thereof with the loss of his youngest son Segub, according to the word of Jehovah which he spake by Joshua the son of Nun."
The prophecy spoken by the Lord through Joshua was:

"Joshua charged them ... saying, Cursed be the man before Jehovah, that riseth up and buildeth this city of Jericho: with the loss of his first-born shall he lay the foundation thereof, and with the loss of his youngest son shall he set up the gates of it." (Joshua 6:26).

It would be difficult indeed to find a clearer example than we have here of a prophecy of God, literally and circumstantially fulfilled many centuries after it was spoken.

This account of the rebuilding of Jericho was probably introduced at this time for the sake of showing the widespread apostasy and unbelief of the people. That man, Hiel the Bethelite, challenged the well-known prophecy regarding the person who would build Jericho, but, sure enough, it turned out exactly as God had prophesied. Of course, the radical critics who deny any such thing as predictive prophecy explain it this way, "Some tragic fate overtook them."[24] However, no matter what happened to the builder's oldest and youngest sons, their death most certainly fulfilled the prophecy. Gates asserted that there is a newer view among commentators which holds that, "The lives of the builder's two sons were cut off as a divine visitation upon Hiel for his disobedience in rebuilding the city that God had cursed."[25] Of course, Dentan explained their death as, "Fatal accidents"![26] But no matter what happened, the prophecy proved to be true.
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Verse 1
ELIJAH AND THE GREAT DROUGHT IN AHAB'S REIGN;
CONCERNING ELIJAH
As we may judge from the appearance of Elijah along with Moses on the Mount of Transfiguration with our Lord Jesus Christ (Matthew 17:4), the great prophet Elijah was the most important character between Moses and the Messiah himself. This chapter and the following two chapters make up what is called the "Elijah Cycle"; but, "that expression has no critical importance."[1] It is significant that at the very moment when Israel was sinking into the shocking degradation of outright paganism, Elijah was the man whom God raised up to fight it.

Elijah's place in the N.T. reveals his importance. The forerunner of Christ was to come "in the spirit and power of Elijah" (Luke 1:17). God's two witnesses (Revelation 11:6) who have the power to shut the heavens that it rain not, and the power to turn water into blood, are clearly linked to Moses and Elijah. By his abrupt appearance in the Biblical narrative, "The Jews fancy that he was an angel sent from heaven,"[2] but James tells us that he was a man of like passions as ourselves (James 5:17).

"Elijah is the most `supernatural' figure in the historical books of the O.T., but that does not make him unhistorical."[3] "This chapter is filled with miracles. If we believe in God, we must recognize His limitless power. How these things were done we do not know. If we could understand them and explain them in terms of the ordinary, they would not be miracles. God was proving His power in the worst of times. For a nation with a bad king, God sent them a good prophet, Elijah."[4] "It was the very darkest hour in the spiritual history of Israel when a determined effort was being made to stamp out the faith of God's elect."[5]
At certain religious observances of the Jews until this day, an empty chair is provided for the projected return of Elijah, as prophesied in Malachi 4:5, but Jesus Christ himself identified John the Baptist as that promised Elijah (Matthew 11:14; Mark 9:13). The Jews, however rejected that truth, on the basis that John the Baptist himself, in answer to the question, "Art thou Elijah"? had answered, "I am not" (John 1:21); and, of course, they refused to believe Jesus. They then opposed the Messiaship of Jesus on the basis that "Elijah must first come, and he has not come yet" (Mark 9:11).

The Pharisees were despicable hypocrites in pretending that Elijah had NOT come, because they certainly did know that he had come. Because Zacharias, one of their priests, had received the message from an angel of God before John the Baptist was born that, "He will go before the Lord in the spirit and power of Elijah" (Luke 1:17), using the identical words of Malachi's prophecy. Thus, through his holy angel, God had revealed to the entire Jerusalem establishment that the Elijah promised by Malachi would NOT be a literal resurrection of Elijah the Tishbite, but JOHN THE BAPTIST, who would go before the Lord (as the Herald of the Gospel Age) in the spirit and power of Elijah!

If one wonders how the Pharisees maneuvered John the Baptist into denying that he was Elijah, in all probability, the question they asked him was a crooked one. The text makes it clear that they did not ask him, "Art thou the Elijah who is promised to go before the Lord"? What they asked was, "Art thou Elijah THE TISHBITE"? These last two words are implied in the text.

Another very important element in Elijah's appearance so suddenly and dramatically in this passage is the fact that the name of his father is not given. Like Melchizedek of old, he appeared, having neither father nor mother (as far as records are concerned). "Coming from the land of Gilead in Trans-jordan near the edge of the desert ... he must have been in close touch with the old traditions of the God of Moses and the Fathers."[6] Indeed! Elijah, a Gentile, "At a time, when Israel was rejecting God for idols, here was a Gentile who was among those who had forsaken idols for God"![7] He might even have been of a strain of Gentiles who had retained the knowledge of God and had never turned to idols.

The Jews did not discover, invent, evolve or develop monotheism. The conception of the one true and only God of all creation, monotheism, existed in the Garden of Eden, in Noah's ark, in Melchizedek, in Job, in Jethro, and in this Elijah, who did not learn it FROM Israel; he taught it TO Israel!

"And Elijah the Tishbite, who was of the sojourners of Gilead, said unto Ahab, As Jehovah, the God of Israel, liveth, before whom I stand, there shall not be dew nor rain these years, but according to my word."
"As the Lord God of Israel liveth." "This formula here appears for the first time. It asserts that Jehovah, not Baal, is the God of Israel, and that he is the LIVING God, such as Baal was not"![8]
"There shall not be dew nor rain these years." "Drought was the threatened punishment for national idolatry (Deuteronomy 11:16-17; 2 Samuel 2:3)"[9]
Verse 2
ELIJAH FLED TO THE BROOK OF CHERITH
"And the word of Jehovah came unto him, saying, Get thee hence, and turn thee eastward, and hide thyself by the brook Cherith, that is before Jordan. And it shall be that thou shalt drink of the brook; and I have commanded the ravens to feed thee there. So he went and did according to the word of Jehovah; for he went and dwelt by the brook Cherith, that is before Jordan. And the ravens brought him bread and flesh in the morning, and bread and flesh in the evening; and he drank of the brook. And it came to pass after a while, that the brook dried up, because there was no rain in the land."
"Get thee hence, and turn eastward" (1 Kings 17:3). This was God's order for Elijah to get himself outside the jurisdiction of Ahab, who certainly would have murdered him if he could have found him.

"That is before Jordan" (1 Kings 17:3). In the O.T. this expression always means "east of."

"I have commanded the ravens to feed thee there" (1 Kings 17:4). A statement such as this runs some writers wild. Impossible! "Saga ... legend ... myth"![10] However, as Snaith wisely said: "More than human ingenuity is required in order to excise all the miraculous elements from these wonders."[11]
The best explanation that rationalists have come up with is that the word here translated "ravens" can be translated "merchants" or "Arabians" as in Ezekiel 27:27; 2 Chronicles 21:16 and Nehemiah 4:7.[12] However, we reject out of hand any such effort to diminish what is written here.

Tatum's advice should be heeded: "Here we are face to face with a series of miracles and any attempt to explain one of them away still leaves us a number of others even more amazing. It is better to accept them by faith in an all-powerful God."[13] As Montgomery stated it in the International Critical Commentary, "The divine provision of the prophet's food was simply miraculous."[14] Amen!

"And it came to pass ... that the brook dried up" (1 Kings 17:7). When a nation suffers, God's people must also suffer. Elijah was NOT exempt from the effects of the terrible drought.

Charles G. Martin wrote that, "Outwardly the northern kingdom prospered under Ahab."[15] In support of that, he mentioned Ahab's ivory palace and Assyrian records that credit Ahab with contributing 2,000 chariots and 10,000 soldiers in the battle of Qarqar (833 B.C.), the new temple of Baal in Samaria, and all those pagan priests brought in by Jezebel, but this writer believes that none of those things indicates any real prosperity. Those who remember the terrible drought in the U.S.A. (a three-year drought) 1927-1929 that precipitated events ending in the stock market crash of November 1929 will also remember that the depression that followed lasted for at least six more years. The three-year drought in Israel eliminated all possibility of any real prosperity during Ahab's reign. Josephus wrote that, "The famine had seized upon the whole country, and there was a great want of what was necessary for sustenance."[16]
Verse 8
ELIJAH FLEED TO SAREPTA; WHERE A WIDOW FED HIM
"And the word of Jehovah came unto him, saying, Arise, get thee to Zarephath, which belongeth to Sidon, and dwell there: behold, I have commanded a widow there to sustain thee. And he arose and went to Zarephath; and when he came to the gate of the city, behold, a widow there was gathering sticks: and he called to her, and said, Fetch me, I pray thee, a little water in a vessel, that I may drink. And as she was going to fetch it, he called to her, and said, Bring me, I pray thee, a morsel of bread in thy hand. And she said, as Jehovah thy God liveth, I have not a cake, but a handful of meal in the jar, and a little oil in the cruse: and, behold, I am gathering two sticks that I might go in and dress it for me and my son, that we may eat it, and die. And Elijah said unto her, Fear not; go and do as thou hast said; but make me thereof a little cake first, and bring it forth unto me, and afterward make for thee and thy son. For thus saith Jehovah, the God of Israel, The jar of meal shall not waste, neither shall the cruse of oil fail, until the day that Jehovah sendeth rain upon the earth. And she went and did according to the saying of Elijah: and she, and he, and her house, did eat many days. The jar of meal wasted not, neither did the cruse of oil fail, according to the word of Jehovah, which he spake by Elijah."
"Get thee to Zarephath, which belongeth to Sidon" (1 Kings 17:8). This was a long journey, from Gilead to the vicinity of Tyre and Sidon; but it was another area beyond the jurisdiction of Ahab. "This place is the Sarepta of Luke 4:26, the modern Sarafend. It lay between Tyre and Sidon, and its nearness to the headquarters of Jezebel's father made it a safe, because unsuspected, hiding-place."[17] The lesson that Jesus Christ drew from this episode is that, "A prophet unacceptable to his own people, may of necessity exercise his ministry among foreigners."[18] Thus, Elijah's actions here were a kind of prophecy of Jesus' ministry to certain Gentiles, such as the centurions and the Syro-Phoenician woman.

Verse 17
ELIJAH RESTORED THE WIDOW'S SON TO LIFE
"And it came to pass after these things,' that the son of the mistress of the house fell sick; and his sickness was so sore, that there was no breath left in him. And she said unto Elijah, What have I to do with thee, O thou man of God? thou art come unto me to bring my sin to remembrance, and to slay my son! And he said unto her, Give me thy son. And he took him out of her bosom, and carried him up into the chamber, where he abode, and laid him upon his own bed. And he cried unto Jehovah, and said, O Jehovah my God, hast thou also brought evil upon the widow with whom I sojourn, by slaying her son? And he stretched himself upon the child three times, and cried unto Jehovah, and said, O Jehovah my God, I pray thee, let this child's soul come into him again. And Jehovah hearkened unto the voice of Elijah; and the soul of the child came into him again, and he revived. And Elijah took the child, and brought him down out of the chamber into the house, and delivered him unto his mother; and Elijah said, See, thy son liveth. And the woman said to Elijah, Now I know that thou art a man of God, and that the word of Jehovah in thy mouth is truth."
"There was no breath left in him" (1 Kings 17:18). Anyone who has stopped breathing is, to all intents and purposes, dead. Although the text does not declare in that terminology that the child was dead, "It is presumed from the woman's use of the words `slay my son' (1 Kings 17:18),"[19] and by Elijah's use of similar words in 1 Kings 17:20.

"Thou art come ... to bring my sin to remembrance" (1 Kings 17:18). This thought of the child's mother was due to the ancient error of supposing that any kind of hardship or disaster was due to the sin of the person afflicted, an error that persisted in Israel until Jesus himself exposed it as a false view (John 9:3). We may believe that the death of this woman's son was also for the reason mentioned by Jesus, in the same verse, "That the works of God might be manifest in him."

"And he ... carried him up into the chamber, where he abode" (1 Kings 17:19). "This woman was a person of property, a householder, with a dwelling strong enough to have an upper chamber."[20] "The upper chamber was on the roof, accessible by an outside stairway."[21]
"And the soul of the child came into him again, and he revived" (1 Kings 17:22). The word "revived" here is an intransitive verb, the first definition of which is, "to come back to life again, to return to consciousness."[22]
"The word of Jehovah in thy mouth is truth" (1 Kings 17:24). "This last word, from which Amittai is formed (Jonah 1:1), perhaps gave rise to the tradition that this boy was afterward known as the prophet Jonah. Amittai is held to have been this woman's husband."[23]
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Verse 1
TERMINATION OF THE THREE-AND-ONE-HALF-YEARS DROUGHT;
ELIJAH WAS COMMANDED BY THE LORD TO GO TO AHAB
"And it came to pass after many days that the word of Jehovah came to Elijah, in the third year, saying, Go, show thyself unto Ahab; and I will send rain upon the earth. And Elijah went to show himself unto Ahab. And the famine was sore in Samaria."
"In the third year" (1 Kings 18:1). It is shameful the way some irresponsible writers strive to make these words a contradiction of the N.T. references to this drought. This passage does not say, "in the third year of the drought"; and only by wresting the Scriptures can it be made to say that. Keil tells us exactly what is meant here:

"The time given here, the third year, is not to be reckoned from the commencement of the drought, but from the event last mentioned, namely, the sojourn of Elijah with the widow of Zarephath, and this reckoning is shown to be true by Luke 4:25 and James 5:17, where Christ and James both say, that in the time of Ahab it did not rain for three years and six months."[1] LaSor[2] and Gates[3] alike find no fault with Keil's reason on this. The fact that his position is confirmed by no less an authority than that of Christ himself is decisive. The false critical allegation that denies the integrity of the N.T. was stated thus by Matheney, "The third year was expanded by later tradition to three and one half years Luke 4:25 and James 5:17."[4] Both the gospel of Luke and the Epistle of James are historical in the ultimate sense; and for any writer to make the words of Jesus Christ no more than a "later tradition" is a denial of the Word of God that no Christian should accept!

Verse 3
AHAB AND OBADIAH DILIGENTLY SEARCHED FOR SUFFICIENT PASTURE TO SAVE THE HORSES AND MULES
"And Ahab called Obadiah, who was over the household. (Now Obadiah feared Jehovah greatly: for it was so, when Jezebel cut off the prophets of Jehovah, that Obadiah took a hundred prophets, and hid them by fifty in a cave, and fed them with bread and water). And Ahab said unto Obadiah, Go through the land, unto all the fountains of water, and unto all the brooks; peradventure we may find grass and save the horses and mules alive, that we lose not all the beasts. So they divided the land between them to pass throughout it: Ahab went one way by himself, and Obadiah went another way by himself."
These verses (1 Kings 18:3-6) are a double parenthesis, first to explain how Elijah happened to meet Obadiah alone; and then verses (1 Kings 18:3b-4) are a parenthesis within the larger one to explain the loyalty of Obadiah to Jehovah. Although a dozen people in the O.T. are called by the name Obadiah, in our commentary on Obadiah (Vol. 2 of the Minor Prophets, p. 241), we attributed its authorship to the Obadiah mentioned here, especially because of the most probable date when Obadiah was written, that Isaiah 848-844 B.C. in the days of Jehoram, as convincingly advocated by Homer Hailey, Deane and Keil.

"Obadiah ... hid them in a cave ... and fed them" (1 Kings 18:4). We are not told where Obadiah hid the prophets; but there were many caves (as many as two thousand, and some of them quite large) "under the western cliffs of Mount Carmel."[5]
Verse 7
ELIJAH MET OBADIAH AND FINALLY PERSUADED HIM TO TELL AHAB THAT ELIJAH WOULD INDEED SEE HIM
"And as Obadiah was in the way, behold, Elijah met him: and he knew him, and fell on his face, and said, Is it thou, my lord Elijah? And he answered, It is I: go tell thy lord, Behold, Elijah is here. And he said, Wherein have I sinned, that thou wouldest deliver thy servant into the hand of Ahab, to slay me? As Jehovah thy God liveth, there is no nation or kingdom, whither my lord hath not sent to seek thee: and, when they said, He is not here, he took an oath of the kingdom and nation,, that they found thee not. And now thou sayest. Go, tell thy lord, Behold, Elijah is here. And it will come to pass, as soon as I am gone from thee, that the Spirit of Jehovah will carry thee whither I know not; and so when I come and tell Ahab, and he cannot find thee, he will slay me: but I thy servant fear Jehovah from my youth. Was it not told what I did when Jezebel slew the prophets of Jehovah, how I hid a hundred men of Jehovah's prophets by fifiy in a cave, and fed them with bread and water? And now thou sayest, Go, tell thy lord, Behold, Elijah is here; and he will slay me. And Elijah said, As Jehovah of hosts liveth, before whom I stand, I will surely show myself unto him this day."
"There is no nation ... whither my lord hath not sent to seek thee" (1 Kings 18:10). Jezebel slew the prophets of Jehovah; and there is no doubt that Ahab intended to add Elijah to the list of those slain; but after three and one half years of famine which nearly destroyed his kingdom, Ahab finally remembered that Elijah had told him that there would be no rain until Elijah's word came ending the drought. Also awe and fear of Elijah's power had taken all of the bluster out of Ahab. When he finally came face to face with the prophet, it was Ahab, not Elijah, who took the stern rebuke.

In the meanwhile, also, the popularity of Jezebel's rain-god had doubtless turned into secret hatred and disgust in the hearts of all the people. The king could not have been ignorant of this. The Canaanite Baal, as the god of fertility, rain, good crops, etc., had really "flunked out" in the situation precipitated by that devastating drought.

Verse 16
ELIJAH AND AHAB MET FACE TO FACE; ELIJAH DEMANDED A COVENANT ASSEMBLY; AND AHAB ARRANGES IT
"So Obadiah went to meet Ahab, and told him; and Ahab went to meet Elijah. And it came to pass, when Ahab saw Elijah, that Ahab said unto him, Is it thou, thou troubler of Israel? And he answered, I have not troubled Israel; but thou, and thy father's house, in that ye have forsaken the commandments of Jehovah, and thou hast followed the Baalim. Now therefore send, and gather to me all Israel unto mount Carmel, and the prophets of Baal four hundred and fifty, and the prophets of the Asherah four hundred, that eat at Jezebel's table."
The humbling of Ahab by the hardships of the disastrous drought is evident in this interview. It was Elijah who rebuked the king and issued the orders for a general assembly of the covenant people. Snaith believed that Ahab consented to this because, "He believed himself to be a true worshipper"[6] of the God of Israel. To this writer, it appears more likely that Ahab desperately needed rain to save those horses and mules, and that he was willing to do ANYTHING that Elijah requested, in the hopes of getting it. Matheney also credited Ahab with, "having nominal allegiance to Jehovah,"[7] on the basis that the names of two of his children were Jehovist. We can find no reason whatever to classify Ahab as anything other than an outright pagan! He might have accepted Elijah's demands for a contest on Mount Carmel in the secret hope that those 450 prophets of Baal would put Elijah to shame. After all, Ahab was feeding them!

"The prophets of the Asherah, four hundred, that eat at Jezebel's table" (1 Kings 18:19). "All that is meant here is that they were fed by her bounty."[8]
Verse 20
THE GRAND ASSEMBLY ON MOUNT CARMEL FOR THE CONFRONTATION
"So Ahab sent unto all the children of Israel, and gathered the peoples together unto mount Carmel. And Elijah came near unto all the people, and said, How long go ye limping between the two sides? if Jehovah be God, follow him; but if Baal, then follow him. And the people answered him not a word. Then said Elijah unto the people, I, even I only, am left a prophet of Jehovah; but Baal's prophets are four hundred and fifty men, Let them therefore give us two bullocks; and let them choose one bullock for themselves, and cut it in pieces, and lay it on the wood, and put no fire under; and I will dress the other bullock, and lay it on the wood, and put no fire under. And call ye on the name of your god, and I will call on the name of Jehovah: and the God that answers by fire, let him be God. And all the people answered and said, It is well spoken."
"And Ahab ... gathered the peoples ... unto mount Carmel" (1 Kings 18:20). The traditional site where this occurred, "Is El Muhraka, `the place of burning,' just below the summit on the southern edge, some 1,600 feet above sea level, with the brook Kishon below; and nearby is Tel el-Qassis (`priest's mound') the traditional site of the slaughter of the priests of Baal."[9]
"I, even I only, am left a prophet of Jehovah" (1 Kings 18:22). What music lover is there who has not thrilled to the glorious aria in the oratorio Elijah, in which these words are featured? What about all those prophets hidden in a cave by Obadiah? "Elijah did not count them, because he only was the one acting as a prophet,"[10] and standing in the forefront of the battle for Jehovah, challenging the prophets of Baal. Martin also expressed the opinion that there may be evidence in Elijah's words here, "Of the tainted nature of other professed followers of Jehovah in that era."[11]
"But Baal's prophets are four hundred and fifty men" (1 Kings 18:22). What about those 400 prophets of the Asherah who were also invited? Jamieson pointed out that they evidently did not come, "Anticipating some evil, they avoided the king's commandment."[12]
"All the people answered and said, It is well spoken" (1 Kings 18:24). These verses (1 Kings 18:20-24) record Elijah's address delivered to the whole people, who at first refused to answer a word (1 Kings 18:21), but when they heard the details of the contest proposed by Elijah, which was so fair and impartial, even giving the advantage of choice and precedence in the contest to the representatives of Baal, that the people unanimously approved of it; and, after that, there was no honorable way out of the contest for the prophets of Baal. They attempted to "save face" by going through with it.

Verse 25
THE PROPHETS OF BAAL "DO THEIR THING" FIRST
"And Elijah said unto the prophets of Baal, Choose you one bullock for yourselves, and dress it first, for ye are many; and call on the name of your god, but put no fire under. And they took the bullock which was given them, and they dressed it, and called on the name of Baal from morning even until noon, saying, O Baal, hear us. But there was no voice, nor any that answered. And they leaped upon the altar that was made. And it came to pass at noon, that Elijah mocked them, and said, Cry aloud; for he is a god: either he is musing, or he has gone aside, or he is on a journey, or peradventure he sleepeth and must be awaked. And they cried aloud, and cut themselves after their manner with knives and lances, till the blood gushed out upon them. And it was so when midday was past, that they prophesied until the time of the offering of the evening oblation; but there was neither voice, nor any to answer, nor any that regarded."
"O Baal, hear us" (1 Kings 18:26). The oratorio's rendition of these words still rings in our ears, "Baal, we cry to thee; Baal we cry to thee"!

"Elijah mocked them" (1 Kings 18:27). Yell a little louder! maybe your god is asleep, thinking about something else, on a journey, or has stepped out for a few minutes! It seems incredible that human beings could worship such a so-called god!

"They cut themselves after their manner" (1 Kings 18:28). "This was more than a mere puncturing or scratching. The superstition existed that the blood of priests was especially virtuous in constraining the deity to action."[13]
"They prophesied until the time of the offering of the evening oblation" (1 Kings 18:29). The RSV gives us a better rendition for prophesied. It reads: "they raved on." "The sense here is that they behaved in an ungoverned manner."[14] The Biblical usage of the word "prophesied" supports this rendition, as for example, in the case of Saul's prophesying and lying naked all night on the ground at Ramah (1 Samuel 18:10). in this conspicuous episode, the priests of Baal staged an unbelievably outrageous and bloody demonstration of frenzy, confusion, and screaming madness. What happened? Nothing!

Keil has a remarkable description of such pagan orgies of undisciplined supplications to pagan gods.

Verse 30
THE GOD OF ISRAEL ANSWERED ELIJAH'S PLEA WITH FIRE
"And Elijah said unto all the people, Come near unto me; and all the people came near unto him. And he repaired the altar of Jehovah that was thrown down. And Elijah took twelve stones, according to the number of the tribes of the sons of Jacob, unto whom the word of Jehovah came, saying, Israel shall be thy name. And with the stones he built an altar in the name of Jehovah; and he made a trench about the altar, as great as would contain two measures of seed. And he put the wood in order, and cut the bullock in pieces, and laid it on the wood. And he said, Fill four jars with water, and pour it on the burnt-offering, and on the wood. And he said, Do it the second time; and they did it the second time. And he said, Do it the third time; and they did it the third time. And the water ran round about the altar; and he filled the trench also with water. And it came to pass at the time of the offering of the evening oblation, that Elijah the prophet came near and said, O Jehovah, the God of Abraham, of Isaac, and of Israel, let it be known this day that thou art God in Israel, and that I am thy servant, and that I have done all these things at thy word. Hear us, O Jehovah, hear me, that the people may know that thou, Jehovah, art God, and that thou hast turned their heart back again. Then the fire of Jehovah fell, and consumed the burnt-offering, and the wood, and the stones, and the dust, and licked up the water that was in the trench. And when all the people saw it, they fell on their faces: and they said, Jehovah, he is God; Jehovah, he is God. And Elijah said unto them, Take the prophets of Baal; let not one of them escape. And they took them; and Elijah took them down to the brook Kishon, and slew them there."
"Here for the first time we learn that the gods of Canaan, as well as Jehovah, had their prophets. Carmel was chosen as the spot for this contest because it was recognized as sacred by both parties. It was a Phoenician sanctuary, and we know that there was an altar to Jehovah there (1 Kings 18:30) which had been thrown down,"[15] and which was rebuilt by Elijah in this episode.

The feature of this paragraph is that magnificent prayer of Elijah, and it is especially significant that the NAME OF JEHOVAH which he invoked here, namely, "The God of Abraham, of Isaac, and of Israel," was used, "Only once before, and that was by God Himself before the giving of the Law, at the burning bush."[16] This name of Jehovah is the "Great Memorial Name of God"; and we have discussed this at length in our consideration of all the nonsense that has been written about the Tetragrammaton (Y-H-W-H). (See my commentary on Exodus, pp. 32-34.)

"Pour it (the water) upon the offering, and upon the wood" (1 Kings 18:33). Unbelievers diligently, but vainly, seek contradictions and "impossibilities" in the Bible; and Thenius wrote of this line that "The author evidently forgot about that terrible drought,"[17] when he put that in about pouring all that water over everything! Keil, however, assures us on the best authorities that there were perpetual springs of water very near the scene of this great wonder.[18]
"Then the fire of Jehovah fell" (1 Kings 18:38). Matheney wrote that, "This probably means lightning";[19] and Snaith likewise explained this fire in the words, "It may well have been lightning."[20] In fairness to these, and other scholars of the same opinion, it should be noted that they did not deny the miraculous element in this wonder, supposing that the miracle consisted in the timing of the lightning stroke. "The miracle consists in this coincidence."[21] We consider these views of what happened inadequate, because lightning does not "consume" stones, nor dust. Furthermore, the fact of its having been a cloudless day makes the probability of lightning almost, if not completely, impossible. God does NOT need the help of rationalists who attempt to explain all of his wonders in terms of the ordinary.

Despite our disagreement about the wonder having been a stroke of lightning, we heartily agree with Matheney's summation regarding this event.

This miracle falls into the category of the mighty acts of God in salvation-history.[22]
"And they took them ... brought them dozen to the brook Kishon, and slew them there" (1 Kings 18:40). This action was just and necessary. "It was an appropriate retribution for Jezebel's slaughter of the priests of Jehovah, and at the same time it was in obedience to the sacred law of God that required the execution of the death penalty upon false prophets (Deuteronomy 7:2f; 13:130."[23]
Verse 41
GOD SENT RAIN IN ANSWER TO ELIJAH'S PRAYER
"And Elijah said unto Ahab, Get thee up, eat and drink; for there is a sound of abundance of rain. So Ahab went up to eat and to drink. And Elijah went up to the top of Carmel; and he bowed himself down upon the earth, and put his face between his knees. And he said to his servant, Go up now, look toward the sea. And he went up and looked, and said there is nothing. And he said, Go again seven times. And it came to pass at the seventh time, that he said, Behold, there ariseth a cloud out of the sea, as small as a man's hand. And he said, Go up, say unto Ahab, Make ready thy chariot, and get thee down, that the rain stop thee not. And it came to pass in a little while, that the heavens were black with clouds and wind, and there was a great rain. And Ahab rode and went to Jezreel: and the hand of Jehovah was on Elijah; and he girded up his loins, and ran before Ahab to the entrance of Jezreel."
"Get thee up, eat and drink" (1 Kings 18:41). From this, it is clear that Ahab had witnessed the slaughter of the priests of Baal at the foot of Carmel, and apparently there had been some kind of a reconciliation between Elijah and Ahab, as evidenced by the fact that Elijah had acquired a servant (most probably from Ahab). Elijah might have had high hopes at that moment that Ahab would reverse his apostate behavior. This admonition from Elijah to Ahab was obviously friendly; and Ahab heeded it.

"And he bowed himself down to the earth ... put his face between his knees" (1 Kings 18:42). This was the prophet's posture in prayer. God did not answer his prayer for rain instantly, but Elijah kept on praying, in full faith that God would hear.

"That the rain stop thee not" (1 Kings 18:44). All watercourses would soon be at flood stage.

"And the hand of Jehovah was on Elijah" (1 Kings 18:46). This is a reference to the sudden miraculous endowment of Elijah with the physical ability to run ahead of Ahab's chariot all the way to Jezreel. We encountered a number of such supernatural endowments of God's servants in the Book of Judges, as for example, when Samson carried away the gates of the city of Gaza (Judges 16:3). "The nearest point of Carmel is about 17 miles from Jezreel; and Elijah's feat of running that distance ahead of the king's chariot was proof of his Divine inspiration, like the exploits of Samson."[24]
Whatever the hopes of Elijah might have been as he thus conducted Ahab into Jezreel, his euphoria was fated to encounter a shocking reversal. One word with Jezebel, and Ahab reverted to his total apostasy from God.

19 Chapter 19 

Verse 1
THE EXTREME DISCOURAGEMENT AND DEPRESSION OF ELIJAH
"And Ahab told Jezebel all that Elijah had done, and withal how he had slain all the prophets with the sword. Then Jezebel sent a messenger unto Elijah, saying, So let the gods do to me, and more also, if I make not thy life as the life of one of them by tomorrow about this time. And when he saw that, he arose, and went for his life, and came to Beersheba, which belongeth to Judah, and left his servant there. But he himself went a day's journey into the wilderness, and came and sat down under a juniper tree: and he requested for himself that he might die, and said, It is enough; now, O Jehovah, take away my life; for I am not better than my fathers."
"Then Jezebel sent a messenger unto Elijah" (1 Kings 19:2). Whatever Ahab was, he was no king, but a malleable tool in the hands of the wicked Jezebel. If Ahab had been the possessor of any ordinary intelligence, he would thoroughly have understood that Baal (including everything connected with his pagan religion) was fraudulent, helpless and extremely sinful. Therefore, we must conclude that he did know the truth; and that, if he had really been a king, he would have promptly expelled, or put to death (as the Law commanded) those four hundred priests of the Asherah who had ignored his command to assemble on Carmel and have taken the government of Israel away from his pagan wife.

Ahab did not have the guts to do any of these things, and when Elijah saw what the situation actually was, then the most terrible and depressive discouragement imaginable came upon the prophet, and he fled the domain where Jezebel ruled.

When Jezebel heard the details of the grand confrontation between her 450y pagan priests and Elijah, and how it had been terminated in their execution, if she had been anything else except a dedicated enemy of God Himself, she would have renounced paganism and have accepted the true faith in God.

"There are eyes so blinded (2 Corinthians 4:4) and hearts so steeled against the truth that no evidence can reach them; and this fierce murderer of the prophets had long been given over to a reprobate mind. She listened to Ahab's account, but her one thought centered on how she might achieve the vengeful murder of Elijah."[1] There is no way to change such a person.

In the small town of Indiahoma, Oklahoma, this writer once preached for a few days. And someone requested him to visit a man and to discuss the hope of his becoming a Christian. The man promptly said, "If Jesus Christ himself stood right where you stand and invited me to become a Christian, I wouldn't do it!" That remark concluded the interview.

"And when he saw that, he arose and went for his life" (1 Kings 19:3). Moffatt's rendition here has, "Elijah arose in terror and ran for his life." The RSV has, "He was afraid ... and went for his life." All recent versions are similar, but we still prefer the ASV, because whatever Elijah was, he was NO coward. He was simply getting out of a hopeless situation, and no one except a fool would have done anything else! If his action here had been cowardice, as implied in the recent versions, how can we account for the fact that God never even allowed the man to die. And, when only two men of all human history stood by Jesus Christ on the Mount of Transfiguration, how did it come to pass that Elijah was one of them?

"It is obvious that Elijah did not flee from any fear of the vain threat of Jezebel, from the fact that he did not merely withdraw into the kingdom of Judah, where he would have been safe under Jehoshaphat from all the persecutions of Jezebel, but went to Beer-sheba, and thence into the wilderness, there to pour out before the Lord the weariness of his life."[2]
This writer agrees with Keil that it was discouragement, NOT FEAR, that drove Elijah to flee, having once himself experienced in the year 1965 the overwhelming frustration and discouragement that resulted from what appeared to be a HOPELESS situation. (This is discussed in the records of that year in my memoirs, The Tales of Coffman). This writer did not flee to Beersheba, but to Canada!

"Under a juniper tree ... he requested for himself that he might die" (1 Kings 19:3). Jonah also made this same request of the Lord (Jonah 4:3); but in neither instance did the Lord grant the petition.

"It is enough" (1 Kings 19:4). Keil believed that Elijah meant, "I have endured tribulation enough," and Lange thought it meant, "I have lived long enough."[3] The more likely meaning is, "Enough has already been done to convince Israel of the living God's supremacy and of the worthless vanity of Baal." This also harmonizes with the next sentence.

"I am no better than my fathers" (1 Kings 19:4). "This was true, as far as bringing back Israel to the true faith was concerned."[4]
Verse 5
AN ANGEL OF JEHOVAH MINISTERED TO ELIJAH
"And he lay down and slept under a juniper tree; and, behold, an angel touched him, and said unto him, Arise and eat. And he looked, and, behold, there was at his head a cake baken on the coals, and a cruse of water. And he did eat and drink, and laid him down again. And the Angel of Jehovah came again the second time, and touched him, and said, Arise and eat, because the journey is too great for thee. And he arose, and did eat and drink, and went in the strength of that food forty days and forty nights unto Horeb, the mount of God."
"The emotional experiences through which the prophet had so recently passed had left their marks upon him."[5] Not only that, the physical strain of that 17-mile run to Jezreel and the journey to his location in the wilderness had also exhausted the prophet's strength.

"The angel of Jehovah came the second time" (1 Kings 19:7). This character in the O.T. is equivalent in many ways to an appearance of God Himself; and it is unreasonable to suppose that Elijah was, in any manner, disobedient to the will of God in his flight from Jezreel. This double ministry of the angel of Jehovah forbids such a notion.

"The journey is too much for thee" (1 Kings 19:7). Hammond did not see the journey mentioned here as the projected journey to Horeb, but rather as a reference to the journey Elijah had already made.[6] We believe, however, that the angel did in fact instruct Elijah to go to Horeb, else why should he have gone? An angel was taking care of him where he was!

That Elijah was actually instructed by the angel of Jehovah to go to Horeb also appears to be implied in the mention of that place in the very next words, and also in the provision of the food that would enable him to fast on the forty-day trip to Horeb, a distance estimated by Martin as, "about one hundred miles."[7] Matheney also agreed that the provisions provided by the angel, "Strengthened Elijah for the long journey to Horeb."[8]
There also appears just here an inconsistency between the supposed journey of "forty miles" to Horeb, as estimated by Barlow,[9] or a "hundred miles" as estimated by Martin, and the fact that the forty days mentioned in the text seems to project a much longer journey than either of those distances could have required.

The answer to this problem lies in the false location of Mount Horeb, which for 200 years has been supposed to be located at the southern portion of the Sinaitic peninsula, but which according to recent research has been located in southern Arabia, where Paul said it was (Galatians 4:25).

The confirmation of this true location of Horeb is fully documented and proved by Larry Williams in his new book, The Mountain of Moses (New York: Wynwood Press, 1990). He identified Horeb as AL LAWZ, due east of the traditional Sinai, and across the southern extremity of the Gulf of Aqaba.[10] We shall cite other passages in this chapter which support Williams' identification of Horeb.

In this light, it is easy to see why forty days would have been required for Elijah to go to Horeb, because he would have had to pass around the northern extremity of the Gulf of Aqaba.

Verse 9
ELIJAH RESIDED IN A LARGE CAVE AT MOUNT HOREB
"And he came thither unto a cave, and lodged there; and behold the word of Jehovah came to him, and he said unto him, What doest thou here, Elijah? And he said, I have been very jealous for Jehovah, the God of hosts; for the children of Israel have forsaken thy covenant, thrown down thine altars, and slain thy prophets with the sword: and I, even I only, am left; and they seek my life to take it away. And he said, Go forth, and stand before Jehovah. And, behold, Jehovah passed by, and a great and strong wind rent the mountains, and break in pieces the rocks before Jehovah: but Jehovah was not in the wind: and after the wind an earthquake; but Jehovah was not in the earthquake: and after the earthquake a fire; but Jehovah was not in the fire: and after the fire a still small voice. And it was so, when Elijah heard it, that he wrapped his face in his mantle, and went out, and stood in the entrance of the cave. And, behold, there came a voice to him and said, What doest thou here, Elijah? And he said, I have been very jealous for Jehovah, the God of hosts; for the children of Israel have forsaken thy covenant, thrown down thine altars, and slain thy prophets with the sword; and I, even I only, am left; and they seek my life to take it away."
"And he came thither unto a cave, and lodged there" (1 Kings 19:9). There is no cave on the traditional Mount Sinai. "What is sorely missing at all of the other potential locations of Mount Sinai is the all-important cave of Elijah."[11] Oh yes, the supporters of the Sinaitic Peninsula location point out "a narrow grotto, although at some distance from Sinai, but identified as the abode of Elijah."[12] However, that could not possibly be the cave of Elijah.

Why? In the first place, it was not on Horeb, but some distance away. But, more than that, "One formidable difficulty in the way of that identification, is that the (alleged) `cave' is only just large enough for a man's body";[13] and that simply cannot be harmonized with the statement in 1 Kings 19:13 that, "Elijah went out and stood in the entrance to the cave"!

Williams located the cave of Elijah, which is a real cave, not far from the summit of JABAL AL LAWZ in Arabia.[14]
"A still small voice" (1 Kings 19:12). "God wanted Elijah to know that while force and spectacular demonstrations are sometimes necessary, God's real work is accomplished by the `still small voice' calling men to do God's will."[15]
Some of the recent versions have changed this traditional rendition, "a still small voice," but, they have not improved it. "It may be altered to read, `a gentle murmuring sound," or "a sound of gentle stillness, but no expression is as full of the awe and mystery of the original as the phrase, `a still small voice.'"[16]
It appears that another instruction to be derived from the contrast of the wind, the earthquake and the fire with the "still small voice," is that many of the problems related to God's dealings with his rebellious human children cannot be solved quickly. Elijah demanded an immediate solution to the problem of idolatry. "How long go ye limping between the two sides" (1 Kings 18:18)? He demanded of the people, much the same prompt decision as did Joshua, who said, "Choose ye this day whom ye will serve" (Joshua 24:15), but neither Joshua nor Elijah could force the issue to a conclusion in one day, or even in one generation. The nearly infinite patience with man's sins is a mark of God's love of the human creation.

"What doest thou here, Elijah?" (1 Kings 19:13). Elijah's answer (1 Kings 19:14) was identical with the answer he gave to the same question in 1 Kings 19:10. It appeared to be that he had difficulty accepting the reality of his failure to do what he had hoped to do in bringing Israel back to the true faith, and there seemed to be, on his part, a resignation to the fact of its utter impossibility. However, the Lord would shock him out of his state of idleness.

Verse 15
GOD'S INSTRUCTIONS FOR ELIJAH TO GO BACK TO WORK
"And Jehovah said unto him, Go, return on thy way to the wilderness of Damascus: and when thou comest thou shalt anoint Hazael to be king over Syria; and Jehu the son of Nimshi shalt thou anoint to be king over Israel; and Elisha the son of Shaphat of Abel-mehola shalt thou anoint to be prophet in thy room. And it shall come to pass, that him that escapeth from the sword of Hazael shall Jehu slay; and him that escapeth from the sword of Jehu shall Elisha slay. Yet will I leave me seven thousand in Israel, all the knees that have not bowed unto Baal, and every mouth that hath not kissed him."
"Go, return on thy way" (1 Kings 19:15). From this, Elijah was to learn that, "Man may not abandon his duties, even when they are irksome, and when they seem to be hopeless."[17]
"Elisha ... shalt thou anoint to be prophet in thy room" (1 Kings 19:16). "God teaches here that there is no such thing as a NECESSARY man; man, even at his best estate, is altogether vanity; but God is all in all. God buries His workmen, but his work goes on."[18]
The three things that God commanded Elijah to do are nowhere stated in the O.T. as having been done by Elijah, but this is no problem. We may be certain that Elijah indeed obeyed the heavenly commandments, even if our extremely-abbreviated records do not tell us anything about how or when he did so. Furthermore, the fact of some other person being cited as anointing Jehu at a later time is probably another anointing.

"Yet will I leave me seven thousand in Israel" (1 Kings 19:18). The apostle Paul made reference to this passage as proof that in spite of the general apostasy of the whole Israel, God still retained the loyalty of seven thousand persons who had not bowed the knee to Baal (Romans 11:4). Seven thousand is a perfect number and probably should be understood as a larger but indefinite multitude. Right here is the beginning of the doctrine of the Righteous Remnant which receives so much attention in Isaiah (Isaiah 6:13; 10:20-23).

"And every mouth which hath not kissed him" (Baal) (1 Kings 19:18). "Kissing Baal was the usual form in which this idol was worshipped, not merely by throwing kisses with the hand but also by actually kissing the idol itself."[19] Hosea speaks of the cries that were shouted in the pagan sanctuaries, "Let the men that sacrifice KISS THE CALVES"! (Hosea 13:2).

Verse 19
ELIJAH CASTS HIS MANTLE UPON ELISHA
"So he departed thence and found Elisha the son of Shaphat, who was plowing with twelve yoke of oxen before him, and he with the twelfth: and Elijah passed over unto him, and cast his mantle upon him. And he left the oxen, and ran after Elijah, and said, Let me, I pray thee, kiss my father and my mother, and then I will follow thee. And he said unto him, Go back again; for what have I done to thee? And he returned from following him, and took the yoke of oxen, and slew them, and boiled their flesh with the instruments of the oxen, and gave unto the people, and they did eat. Then he arose, and went after Elijah, and ministered unto him."
"Plowing with twelve yoke of oxen" (1 Kings 19:19). This indicates that Elisha's father was a man of wealth, having either twelve sons, or one son and eleven servants who were tilling his fields. The fact that Elisha ran after Elijah indicated his WILLINGNESS to accept the challenge of following the prophet, but, as he said to Elijah, he wished to bid the family a formal farewell.

"Let me, I pray thee, kiss my father and my mother" (1 Kings 19:20). Some have compared this with the request of that would-be-disciples of Jesus who said, "Suffer me first to go and bury my father" (Luke 9:61-62), but there is no resemblance between the two events. Elisha merely wished to have a farewell banquet with his friends and family, but that disciple mentioned in Luke was proposing that he would follow Jesus at some indefinite future time when he had remained at home until his father died, and after that, he would follow Christ.

"Go back again; for what have I done to thee" (1 Kings 19:20). Keil interpreted these words to mean, "This was Elijah's permission for Elisha to return to his father and mother. The words can only mean that, `I have not wanted to put any constraint upon thee, but I leave it to thy free will to decide in favor of the prophetic calling.'"[20]
"Then he arose, and went after Elijah, and ministered unto him" (1 Kings 19:21). The farewell party was no great delay, perhaps a day or two. There were countless occasions in that intimate relationship between these two great prophets when Elijah could have anointed him, and most certainly did do so, as God had commanded. As for the anointing of Hazael and Jehu, Elijah probably instructed his erstwhile servant Elisha to accomplish that; and thus Elijah did it also, as one is said to do what he induces others to do.

Although the translation of Elijah when God took him up into heaven is not related until 2 Kings 2, we have the practical end of Elijah's prophetic career here.

As noted earlier, we are face to face with the supernatural throughout the narrative of the three chapters just concluded. And we wish to affirm our conviction that all of the wonders mentioned here are authentic actions of the eternal and omnipotent God, and that these unique actions were necessary in the circumstances, necessary to God's preservation of that faithful remnant of the children of the patriarchs through whom the Christ would be born.

No one, absolutely NO ONE, who does not believe in the supernatural can ever hope to be a Christian (Hebrews 11:6)! This makes belief in the supernatural the great issue of our times - and of all times.

Dr. Robert Flynt, President of the University of Scotland, once said: "The one great question regards the supernatural; in the final analysis, all other questions fade into the cosmic background." Is there anything higher in all of this universe than a human being? God pity the fool who is able to give that question a negative answer!

20 Chapter 20 

Verse 1
THE WAR BETWEEN AHAB AND BEN-HADAD
In this chapter, the ministry of Elijah is, for the moment, passed over; and we have the record of God's dealings with Ahab in his struggle against Benhadad. This change of emphasis is seized upon by some critics as "evidence of another source," but that explanation of the change is not correct. The apparent change is only apparent, there being no genuine change whatever. In 1 Kings 20 God is still trying to convince Ahab that Jehovah is the true God (1 Kings 20:13,28).

Elijah was not really available in this situation, because, as we saw in the last chapter, he declared that, "It is enough," thus believing that any further pursuit of a change in Ahab was hopeless. Therefore God, whose merciful forbearance with Ahab's unbelief far exceeded that of the discouraged Elijah, gave Ahab two great victories over Benhadad. Why? "That Ahab shall know that I am Jehovah" (1 Kings 20:13). Thus, the purpose of this chapter is exactly the same as that of 1 Kings 19.

Furthermore, a victory of Israel over the aggression of Damascus was, in God's eternal purpose, absolutely necessary. If Damascus had been successful in the complete subjugation of Israel, Judah also would have quickly fallen, and the chosen people would have been destroyed.

The victories which God gave Ahab in this chapter came at a time when they brought no glory whatever to Ahab. The victories were dramatically the victories of God, not the victories of Ahab. He had already surrendered in shame and disgrace, and thus, both Ahab and Jezebel should have discerned how helpless and useless their pagan god Baal was to provide any effective help or relief for Israel. How wonderful was the mercy and forbearance of God that these further opportunities to accept the Truth were provided for this excessively wicked royal couple!

It is amazing that some of the commentators speak of "the much more favorable light"[1] in which Ahab is presented in this chapter, but such opinions are due to the blindness of some alleged "scholars" to what is obviously the most shameful and incompetent behavior of this "jackass king" Ahab. Ahab deserved such a designation as much as Ishmael whom God referred to as "a wild ass among men" (Genesis 16:12). It is an unqualified mystery to us how anyone can find any "favorable light" on Ahab in this chapter.

Keil described the actions of Ahab here as, "Cruel ... blind ... inconsiderate ... and thoroughly impolitic ... and as being due to unprincipled weakness, vanity and blindness."[2] We may add that his actions were clear-cut disobedience of God's will, treachery against his own people, and as unqualifiedly stupid as one could possibly imagine.

It is disgusting to find some writers who speak flatteringly of Ahab's mercy and kindness to a beaten foe. "He is courageous, merciful and resourceful."[3]
"It is folly to praise the lenient policy of Ahab, and to condemn the harsh policy of the prophets. God was concerned with protecting His people Israel. Benhadad had already caused enough destruction and death in Israel. In making a covenant with Benhadad, Ahab violated God's law that forbade foreign alliances. God delivered Benhadad into Ahab's hand in order that Ahab might execute him, and Ahab's failure to do it resulted in untold suffering and hardship for God's people."[4]
There is no certain chronology available for this section of Kings. "The battle of Qarqar occurred in 853 B.C.; and, at that time, according to extra-Biblical sources, Ahab was in alliance with Damascus and nine other Aramaean kingdoms against Shalmanezer III of Assyria, but Ahab was fatally wounded fighting against the king Damascus at Ramoth-gilead in 852 B.C."[5] Scholars do not agree on just how to fit all these together, but there could be no great importance of doing so, even if we could. "No chronological data are given us in the long but fragmentary details of Ahab's reign."[6]
SAMARIA WAS DEFEATED; BEN-HADAD'S INSULTING DEMANDS
"And Benhadad the king of Syria gathered all his host together; and there were thirty and two kings with him, and horses and chariots: and he went up and besieged Samaria, and fought against it. And he sent messengers to Ahab king of Israel, into the city, and said unto him, Thus saith Benhadad, Thy silver and thy gold is mine; thy wives also and thy children, even the goodliest, are mine. And the king of Israel answered and said, It is according to thy saying, my lord, O king, I am thine, and all that I have. And the messengers came again, and said, Thus speaketh Benhadad, saying, I sent indeed unto thee, saying, Thou shalt deliver me thy silver, and thy gold, and thy wives, and thy children; but I will send my servants unto thee tomorrow about this time, and they shall search thy house, and the houses of thy servants; and it shall be that whatsoever is pleasant in thine eyes, they shall put it in their hand, and take it away."
Nothing is said here about how long the siege of Samaria had been going on, but it evidently had lasted a long time. The defeat of Israel was so complete that Ahab agreed to the harsh terms of surrender proposed by Benhadad. But that was not enough to appease the covetous greed of Benhadad; he amended his proposal to include the privilege of raping the whole city, searching the houses of all the people, and looting everything of value.

Of special interest is Ahab's agreement to turn all of his wives into the possession of Benhadad. Jezebel, of course, was the leading woman in that harem; "And how frenzied must have been the thoughts of that terrible woman when she saw that her Baal and that Astarte, to whom her father was a priest, and all those hundreds of priests, and the temple to Baal which she had built, and all those blood-stained invocations and pompous ceremonies they held - that all of that had UTTERLY failed to save her, that now all hope was lost, and her husband had agreed to hand her over as part of the loot required by a conquering enemy."[7] And then, when Jehovah the God of Israel saved her, there is no evidence that she exhibited the slightest degree of appreciation!

"Thy silver and thy gold is mine; thy wives, and thy children" (1 Kings 20:3). Jamieson thought that, "Ahab agreed to submit, probably thinking that it meant no more than the payment of tribute."[8] We doubt the validity of that interpretation, but, even if it is correct, Benhadad's amended terms of surrender left no doubt of what he demanded.

Ahab's pitiful extremity here is instructive. "If God is not allowed to rule over us, then our enemies shall command us. A rebel to God is a slave to everything else."[9] Ahab knew that Baal was powerless to help him, and he had no reason to believe that God would aid him, and he here revealed himself as contented to buy his life on any terms whatever, being willing to live like a beggar rather than to die like a courageous king should, defending his people.

Verse 7
ISRAEL'S ELDERS DEMAND THAT AHAB RESIST BEN-HADAD
"Then the king of Israel called all the elders of the land, and said, Mark, I pray you, and see how this man seeketh mischief: for he sent unto me for my wives, and for my children, and for my silver, and for my gold; and I denied him not. And all the elders and all the people said unto him, Hearken thou not, neither consent. Wherefore he said unto the messengers of Benhadad, tell my lord the king, All that thou didst send for thy servant at the first I will do, but this thing I may not do. And the messengers departed and brought him word again. And Benhadad sent unto him and said, The gods do so to me, and more also, if the dust of Samaria shall suffice for handfuls for all the people that follow me. And the king of Israel answered and said, Let not him that girdeth on his armor boast himself as he that putteth it off. And it came to pass, when Benhadad heard this message, as he was drinking, he and the kings that were with him, in the pavilions, that he said unto his servants, Set yourselves in array. And they set themselves in array against the city."
"The king ... called all the elders" (1 Kings 20:7). As Jamieson said, "There is reason to believe that Ahab would have yielded even to Benhadad's further demands had not the voice of these elders and all the people been raised against it."[10]
"If the dust of Samaria shall suffice for handfuls, etc." (1 Kings 20:10). Cook's interpretation of this threat was, "If you resist, your town shall be reduced to ruins; and all the remains will not suffice to furnish a handful of dust to each of my soldiers, they are so many."[11]
"Let not him that girdeth on his armor boast himself as he that putteth it off" (1 Kings 20:11). "This was one of the wisest words that Ahab ever spoke; and it is a good memento to us all."[12]
"Set yourselves in array" (1 Kings 20:12). This is the equivalent of "Let the attack begin."

Verse 13
A PROPHET OF GOD PROPHESIED VICTORY FOR AHAB
(See the chapter introduction for the reasons why God intervened here upon behalf of Israel.)

"And, behold, a prophet came near to Ahab king of Israel, and said, Thus saith Jehovah, Hast thou seen all this great multitude? Behold, I will deliver it into thy hand this day; and thou shalt know that I am Jehovah. And Ahab said, By whom? And he said, Thus saith Jehovah, By the young men of the princes of the provinces. Then he said, Who shall begin the battle? And he answered, Thou. Then he mustered the young men of the princes of the provinces, and they were two hundred and thirty-two: and after them he mustered all the people, even all the children of Israel, being seven thousand."
There is no way that Ahab could have avoided the knowledge that the victory that came to him that day came from Jehovah God alone. The total army of 7,000 was only a pitifully-small handful compared to the one 130,000 troops of Benhadad.

"Who shall begin the battle?" (1 Kings 20:14). This question is the equivalent of asking, "Who shall attack?" It must have astounded Ahab that Israel was to launch the attack and that with only 232 young men of the princes of the provinces. As it turned out, that Divine strategy won the day.

Verse 16
ISRAEL WON THE DAY; SLAUGHTERING MANY SYRIANS
"And they went out at noon. But Benhadad was drinking himself drunk in the pavilions, he and the kings, the thirty and two kings that helped him. And the young men of the princes of the provinces went out first; and Benhadad sent out, and they told him, saying, There are men come out from Samaria. And he said, Whether they are come out for peace, take them alive; or whether they are come out for war, take them alive. So these went out of the city, the young men of the princes of the provinces, and the army which followed them. And they slew every one his man; and the Syrians fled, and Israel pursued them: and Ben-haded escaped on a horse with horsemen. And the king of Israel went out, and smote the horses and chariots, and slew the Syrians with a great slaughter."
"And they went out at noon" (1 Kings 20:16). This was exactly the strategy that delivered Santa Ana and his army into the hand of Sam Houston in the battle of San Jacinto. Santa Ana was entertaining himself with the "Yellow Rose" of Texas; and Benhadad and his thirty-two royal allies were drinking themselves drunk!

"And Benhadad sent out ...." (1 Kings 20:17). This maneuver by Benhadad was for the purpose of ascertaining the size and intention of the movement toward his army. It is easy to see what happened. Benhadad's messengers saw only that little band of 232 men, all of them obviously young and inexperienced, and they, no doubt, viewed the whole thing as absolutely harmless. We may be sure that Benhadad and his drunken companions laughed out loud at the "threat." Hammond has explained why Benhadad might have given that foolish order to take what he thought to be the 232 ambassadors (seeking his clemency, as he supposed) - to take them alive. "So incensed is he that he will not respect the rights of ambassadors; he probably intended that they should be tortured and slain before his face."[13]
"Whether they are come out for peace, ... or war, take them alive" (1 Kings 20:18). This stupid order by a drunk Benhadad thus actually forbade the Syrian soldiers to kill anyone! That freed the 232 young men to slaughter the Syrians by the hundreds without much resistance. A great panic seized the whole army of Benhadad. And when the 7,000 soldiers of Ahab's army, following closely behind, saw what was happening they enthusiastically joined in the pursuit of the fleeing army of the Syrians, slaughtering many thousands of them.

"And the king of Israel ... smote the horses and chariots, etc." (1 Kings 20:21). The RSV renders this passage thus: "And the king of Israel went out, and captured the horses and chariots, and slaughtered the Syrians with a great slaughter." The RSV is preferable in this verse.

Verse 22
FLATTERY INDUCED BEN-HADAD TO CONTINUE THE WAR
"And the prophet came near to the king of Israel, and said unto him, Go, strengthen thyself, and mark, and see what thou doest; for at the return of the year the king of Syria will come up against thee. And the servants of the king of Syria said unto him, Their god is a god of the hills; therefore they were stronger than we: but let us fight against them in the plain, and surely we shall be stronger than they. And do this thing: take the kings away, every man out of his place, and put captains in their room; and number thee an army like the army that thou hast lost, horse for horse, and chariot for chariot; and we will fight against them in the plain, and surely we shall be stronger than they. And he hearkened unto their voice, and did so."
"And the prophet came near to the king of Israel" (1 Kings 20:22). "The Rabbinical commentators among the Jews identify this prophet as Micaiah."[14] Josephus also concurred in this, noting that in a later episode, Ahab imprisoned him (1 Kings 22:8).[15]
Sure enough, exactly as God's prophet had warned Benhadad, the return of the year brought another vicious attack by Benhadad against Israel. He chose, this time, a town on the plain, Aphek. But, since there were a dozen places bearing that name in Israel, it is still uncertain exactly where this second battle was fought.

Verse 26
SYRIANS WERE AGAIN DEFEATED AND THEIR KING BEN-HADAD WAS CAPTURED BY ISRAEL
"And it came to pass at the return of the year, that Benhadad mustered the Syrians and went up to Aphek to fight against Israel. And the children of Israel were mustered, and victualed, and went against them: and the children of Israel encamped before them like two little flocks of kids; but the Syrians filled the country. And a man of God came near and spake unto the king of Israel, and said, Because the Syrians have said, Jehovah is a god of the hills, but he is not a god of the valleys; therefore will I deliver all this great multitude into thy hand, and ye shall know that I am Jehovah. And they encamped one over against the other seven days. And so it was, that in the seventh day the battle was joined; and the children of Israel slew of the Syrians a hundred thousand footmen in one day; but the rest fled to Aphek into the city; and the wall fell upon twenty and seven thousand men that were left. And Benhadad fled, and came into the city, into the inner chamber."
"And ye shall know that I am Jehovah" (1 Kings 20:28). This gives one of the reasons why God blessed Israel with the great victories mentioned in this chapter. It was not only a necessary action on God's part to preserve the Chosen People through all threatening circumstances until the Messiah should be born, but there was also an extension to Ahab in these victories of still more evidence that should have convinced him of the reality of the true God Jehovah and of the utter worthlessness of Baal. Incidentally, Jezebel herself was also included in the periphery of God's merciful forbearance in these events.

"And the wall fell upon the twenty and seven thousand men that were left" (1 Kings 20:30). The text does NOT say that this disaster killed the 27,000 men, but such a disaster would have so wrecked and demoralized any kind of fighting unit that the Israelites pursuing them would have had little or no opposition in the slaughter of any who might have survived the fall of the wall. We find no fault whatever with what is written here, but for some timid souls who seem to think it would have been impossible for a falling wall to kill 27,000 men, Snaith has this: "The destruction of the city wall is often used to describe the capture of a city; and the verse may actually mean that this large, number of men lost their lives when the city was captured and taken."[16]
To all intents and purposes, Benhadad's temporary hiding place was useless. He was already in the control of Ahab.

Verse 31
AHAB FOOLISHLY MADE A COVENANT WITH "BROTHER BEN-HADAD"
"And his servants said unto him, Behold now, we have heard that the kings of the house of Israel are merciful kings: let us, we pray thee, put sackcloth on our loins, and ropes upon our heads, and go out to the king of Israel; peradventure he will save thy life. So they put sackcloth on their loins, and ropes upon their heads, and came to the king of Israel, and said, Thy servant Benhadad saith, I pray thee, let me live. And he said, Is he yet alive? he is my brother. Now the men observed diligently, and hasted to catch whether it were his mind; and they said, Thy brother Benhadad. Then he said, Go ye, bring him. Then Benhadad came forth to him; and he caused him to come up into the chariot. And Benhadad said unto him, The cities which my father took from thy father I will restore; and thou shalt make streets for thee in Damascus, as my father made in Samaria. And I, said Ahab, will let thee go with this covenant. So he made a covenant with him and let him go."
What an incredibly stupid and ridiculous thing was this that Ahab did, allowing Benhadad to announce the terms upon which he received his life and his freedom. What about all that gold and silver that Ahab had paid prior to the first battle? Why did he not demand its re-payment? Benhadad did not even promise to build streets for Ahab in Damascus, but would allow Ahab to build them! And those cities Benhadad promised to give Ahab, they already belonged to Israel! Poor Ahab here "brothered" himself out of the spoils that should have belonged to the victor; and as a prophet soon would tell him, he had "brothered" himself out of his own life as well!

"To set free a man with passionate hatred, immense ambitions, and boundless capacities for warfare, binding him only with a pack-thread of insincere promises was the conduct of a fool. It was a terrible treachery against the interests of God's people for Ahab not to clip Benhadad's wings and make him incapable of future injuries against Israel."[17] "Ordinary gratitude to God should have prompted Ahab to inquire of the Lord what his duty was in this situation; Ahab's conduct was unjustifiable."[18] "It was Ahab's duty to punish this bitter foe of Israel with death."[19]
Verse 35
GOD'S CONDEMNATION OF AHAB FOR SPARING BEN-HADAD
"And a certain man of the sons of the prophets said unto his fellow by the word of Jehovah Smite me, I pray thee. And the man refused to smite him. Then said he unto him, Because thou hast not obeyed the voice of Jehovah, behold, as soon as thou art departed from me, a lion shall slay thee. And as soon as he was departed from him, a lion found him, and slew him. Then he found another man, and said, Smite me, I pray thee. And the man smote him, smiting and wounding him. So the prophet departed, and waited for the king by the way, and disguised himself with his headband over his eyes. And as the king passed by, he cried unto the king; and he said, Thy servant went out into the midst of the battle; and, behold, a man turned aside, and brought a man unto me, and said, Keep this man: if by any means he be missing, then shall thy life be for his life, or else thou shalt pay a talent of silver. And as thy servant was busy here and there, he was gone. And the king of Israel said unto him, So shall thy judgment be; thyself hast decided it. And he hasted and took the headband away from his eyes; and the king of Israel discerned him that he was of the prophets. And he said unto him, Thus saith Jehovah, Because thou hast let go out of thy hand the man who I had devoted to destruction, therefore thy life shall go for his life, and thy people for his people. And the king of Israel went to his home heavy and displeased, and came to Samaria."
"A certain man of the sons of the prophets" (1 Kings 20:35). Josephus identified this man as the same prophet who had spoken to Ahab earlier, namely, Micaiah.[20]
"The sin of Ahab in sparing Benhadad seems commendable in our eyes, but to the Hebrews it was the most terrible sin of all, the violation of the hereto or the ban."[21] Other commentators have expressed similar views, but this writer cannot accept them as valid. It was a rough, heartless and unscrupulous world through which God brought his chosen people. And Ahab's foolish mercy in sparing a man whom God had condemned was not merely sinful, it was CONTRARY to what God had commanded! It was not "the prophets" who condemned Ahab, it was God Himself who did so.

"And as thy servant was busy here and there, he was gone" (1 Kings 20:40). What a marvelous topic for a sermon! What a seductive temptation it is for those who hope to receive eternal life to fritter away every opportunity to obey the Lord, "Till all our yesterdays have lighted fools the way to dusty death."

"And the king ... went to his home, heavy and displeased" (1 Kings 20:43). "This means that he did not acknowledge the justice of his condemnation, and that he went home full of sullenness and suppressed anger."[22] Where is all that "favorable light" which this chapter is supposed to shed upon this sinful and incompetent Ahab?

21 Chapter 21 

Verse 1
AHAB'S ROBBERY AND JUDICIAL MURDER OF NABOTH;
AHAB'S OFFER TO BUY; AND NABOTH'S REFUSAL TO SELL
"Now it came to pass after these things, that Naboth the Jezreelite had a vineyard, which was in Jezreel, hard by the place of Ahab king of Samaria. And Ahab spake unto Naboth, saying, Give me thy vineyard, that I may have it for a garden of herbs, because it is near unto my house; and I will give thee for it a better vineyard than it: or, if it seem good to thee, I will give thee the worth of it in money. And Naboth said to Ahab, Jehovah forbid it me, that I should give the inheritance of my fathers unto thee. And Ahab came into his house heavy and displeased because of the word which Naboth the Jezreelite had spoken to him; for he had said, I will not give thee the inheritance of my fathers. And he laid him down upon his bed, and turned away his face, and would eat no bread."
"None of the crimes of Ahab left any deeper brand upon him than this judicial murder and robbery of Naboth."[1]
"A vineyard, which was in Jezreel, hard by the palace of Ahab king of Samaria" (1 Kings 21:1). The Septuagint (LXX) omits the words "which was in Jezreel," and, upon this, Barlow has based an interesting argument attempting to prove that the palace of Ahab which was joined by Naboth's vineyard was probably the palace in Samaria, not the one in Jezreel.[2] Such an opinion is apparently founded upon efforts to conform the fulfillment of the prophecy of the dogs licking the blood of Ahab with its fulfillment at the pool in Samaria, but, as we shall see, there is no necessity for such efforts. The Lord himself tells us why there were variations in the fulfillment.

"Because it is near my house" (1 Kings 21:2). Ahab did not covet the whole world, just that part of it which adjoined his estate! Of course, nothing less than the whole world would satisfy that kind of covetousness; and even then, as did Alexander the Great is said to have done, the nature of covetousness is such that one would sit down and cry that there is no more to take!

"Give me thy vineyard" (1 Kings 21:2). Samuel had prophesied that, when Israel got that king they all wanted, he would "take their fields and their vineyards" (1 Samuel 8:14). Ahab gave them a demonstration of what that prophecy meant!

"Jehovah forbid it me, that I should give the inheritance of my fathers to thee" (1 Kings 21:3). "Naboth was not actuated by any feelings of disloyalty or disrespect for King Ahab, but from a conscientious regard for Divine law."[3]; Leviticus 25:23 forbade the selling of one's inheritance, "The land shall not be sold in perpetuity." "No inheritance of the children of Israel shall move from tribe to tribe ... Everyone shall cleave to the inheritance of his fathers" (Numbers 36:7ff).

It should be observed that these prohibitions came not from the so-called Priestly Code (P) nor from some mythical Deuteronomist (D), but from the Books of Moses, being therefore a part of the Mosaic covenant. "Ahab's proposal to Naboth would have relegated him and his family to the status of royal dependents"[4] of the godless Ahab. "The property was not Naboth's to sell; the inheritance was his father's and his son's as well as his, and it was INALIENABLE under Israelite law."[5]
"The sin of discontent is its own punishment. It comes not from conditions, but from the mind. Paul was contented in a prison; Ahab was discontented in a palace. Discontent is heaviness of the heart and rottenness of the bones."[6]
"Ahab laid him down upon his bed, turned away his face, and would eat no bread" (1 Kings 21:4). What a royal pout was this! Ahab here demonstrated the selfish, peevish, and cry-baby attitude of this weak and incompetent king. God pity any people whose ruler behaves like a spoiled brat! Jezebel saw in this situation her opportunity for applying the principles of government, as she had learned them in Sidon where her father was king. So she took charge and promptly showed Ahab how the pagans did it.

Verse 5
JEZEBEL'S PLOT FOR THE MURDER OF NABOTH AND HIS SONS
"But Jezebel his wife came unto him, and said unto him, Why is thy spirit so sad, that thou eatest no bread? And he said unto her, Because I spake unto Naboth the Jezreelite, and said unto him, Give me thy vineyard for money; or else, if it please thee, I will give thee another vineyard for it: and he answered, I will not give thee my vineyard. And Jezebel his wife said unto him, Dost thou now govern the kingdom of Israel? Arise, and eat bread, and let thy heart be merry: I will give thee the vineyard of Naboth the Jezreelite. So she wrote letters in Ahab's name, and sealed them with his seal, and sent the letters unto the elders and to the nobles that were in his city, and that dwelt with Naboth. And she wrote in the letters, saying, Proclaim a fast, and set Naboth on high among the people: and set two men, base fellows, before him, and let them bear witness against him, saying, Thou didst curse God and the king. And then carry him out, and stone him to death."
"Naboth answered, I will not give thee my vineyard" (1 Kings 21:6). Ahab here lied against Naboth, because he omitted the reason why Naboth would not sell his vineyard. Ahab most certainly did know what Jezebel had in mind, because we have here a glimpse of her modus operandi when she murdered the priests of Jehovah. She did it in the king's name, and by using his signet, or seal. The use of royal seals is very old, and the king's seal was often engraved on a gold ring. And, in the Metropolitan Museum in Manhattan, this writer has seen the gold ring of Alexander the Great, with which he sealed royal documents.

"Dost thou not govern the kingdom of Israel?" (1 Kings 21:7). There is obviously contempt on Jezebel's part in such words as these. She no doubt despised her weakling husband.

"And she wrote ... proclaim a fast" (1 Kings 21:9). "The purpose of this was to cast a religious mantle over the whole diabolical procedure."[7] The evil leaders of Jezreel, following Jezebel's orders to the letter were pretending that their city was under some great cloud of guilt, due to some citizen's having committed some capital crime. Their procedure mimicked the behavior of Joshua following the sin of Achan, in which event, the guilt of the people could not be lifted until Achan was identified and stoned to death, along with all the members of his family (Joshua 7).

"Set Naboth on high among the people" (1 Kings 21:9). This is somewhat misleading, because it sounds as if they were to honor Naboth, but that is not what was meant. "It was a command to bring him before a court, or general assembly, for a public trial."[8]
"Set two men before him, base fellows, and let them bear witness against him" (1 Kings 21:10). How remarkable it is that Jezebel here betrayed a rather thorough knowledge of the Law of Moses, which specifically required that at least two witnesses be required for the condemnation of anyone accused of crime (Numbers 35:30; Deuteronomy 17:6,19:15).

"Saying, that, Thou didst curse God and the king" (1 Kings 21:10). Oh yes, and Jezebel knew exactly what kind of a crime was punishable by death (See Leviticus 24:15).

"And take him out, and stone him to death?" (1 Kings 21:10). Furthermore Jezebel was thoroughly familiar with the Divinely-prescribed penalty for such a crime. Furthermore, she knew all about the instructions for such an execution, how it was to be by stoning and outside the camp or the city (Leviticus 24:14). It is hundreds of examples just like this (throughout the entire O.T., and which we have cited in our commentaries) which effectively refute the nonsense advocated by the critical community regarding a late date for the Pentateuch. Jezebel evidently was familiar with all five of the Books of Moses in the mid-ninth century before Christ.

We treasure the significant word of Hammond, who wrote, "Even Jezebel bears witness to the Pentateuch."[9]
"Thou didst curse God and the king" (1 Kings 21:10). The Hebrew text here has "bless God and the king," and Snaith explains why "The word BLESSED was deliberately substituted for CURSED, because Jewish writers considered it sinful even to write the word CURSE or BLASPHEME; and our English versions have properly changed the word back again to CURSED."[10]
Verse 11
THE MEN OF JEZREEL OBEY JEZEBEL'S EVIL COMMANDS TO THE LETTER
"And the men of his city, even the elders and the nobles who dwelt in his city, did as Jezebel had sent unto them. They proclaimed a fast, and set Naboth on high among the people. And the two men, the base fellows, came in and sat before him: and the base fellows bare witness against him, even against Naboth, in the presence of the people, saying, Naboth did curse God and the king. Then they carried him forth out of the city, and stoned him to death with stones. Then they sent to Jezebel, saying, Naboth is stoned, and is dead. And it came to pass, when Jezebel heard that Naboth was stoned, and was dead, that Jezebel said to Ahab, Arise, take possession of the vineyard of Naboth the Jezreelite, which he refused to give thee for money; for Naboth is not alive, but dead. And it came to pass that when Ahab heard that Naboth was dead, that Ahab rose up to go down to the vineyard of Naboth the Jezreelite, to take possession of it."
Behold, what idolatry had done for Israel! The morals of a whole city such as Jezreel were shamefully corrupt. Note that all of the elders of the city and the nobles of Jezreel were all partners is this diabolical murder and robbery of one of their citizens. No man's honor, or his life, was safe in that kind of a city. Jezebel and that weak and worthless Ahab had done this to the kingdom of Israel, not merely to Jezreel, but to the whole nation.

What about Naboth's heirs? Jezebel's knowledge of the Books of Moses enabled her to take care of that also. The pretence of that false trial was modeled after the example of Joshua and the stoning of Achan (Joshua 7), and it will be remembered that not only Achan, but his wife and all of his sons and daughters were also stoned with him. Yes Jezebel took care of everything. They stoned all of Naboth's sons (2 Kings 9:26) at the same time as the stoning of Naboth so that there would not be any heirs!

Verse 17
ELIJAH APPEARED AND DELIVERED GOD'S JUDGMENT UPON AHAB AND UPON ALL HIS HOUSE
"And the word of Jehovah came to Elijah the Tishbite saying, Arise, go down to meet Ahab king of Israel, who dwelleth in Samaria: for he is in the vineyard of Naboth, whither he is gone down to take possession of it. And thou shalt speak unto him, saying, Thus saith Jehovah, Hast thou killed, and also taken possession? And thou shalt speak unto him, saying, In the place where the dogs licked the blood of Naboth shall dogs lick thy blood, even thine. And Ahab said to Elijah, Hast thou found me, O mine enemy? And he answered, I have found thee, because thou hast sold thyself to do that which is evil in the sight of Jehovah. Behold, I will bring evil upon thee, and will utterly sweep thee away and will cut off from Ahab every man-child, and him that is shut up and him that is left at large in Israel: and I will make thy house like the house of Jeroboam the son of Nebat, and like the house of Baasha the son of Ahijah for the provocation wherewith thou hast provoked me to anger, and hast made Israel to sin. And of Jezebel also spake Jehovah, saying, The dogs shall eat Jezebel by the rampart of Jezreel. Him that dieth of Ahab in the city shall the dogs eat; and him that dieth in the field shall the birds of the heavens eat. (But there was none like unto Ahab, who did sell himself to do that which was evil in the sight of Jehovah, whom Jezebel his wife stirred up. And he did very abominably in following idols, according to all that the Amorites did, whom Jehovah cast out before the children of Israel)."
"In the place where the dogs licked the blood of Naboth shall dogs lick thy blood, even thine" (1 Kings 21:19). How ridiculous is the comment of critics that, "These words were not exactly fulfilled in history."[11] While true enough that the fulfillment of this dreadful prophecy varied in some degree from what is said here, the variation was due to the repentance of Ahab which fully justified the slight changes (Jeremiah 18:7-10), because all of God's promises of judgment and punishment upon either nations or individuals are contingent, always, upon whether or not there is a significant change in the life of the condemned.

In Ahab's case, that change occurred. But even so, the fulfillment of these dreadful judgments against Ahab were so remarkably and circumstantially fulfilled that the witness of God's eternal power and Godhead is evident in every one of them!

God promised to remove Ahab? He did so. Some of the penalties God would defer from Ahab to his son, because of his repentance (1 Kings 21:29). This occurred. Jezebel would be eaten of dogs at the rampart of Jezreel. Did that happen? Yes. Ahab's household would become like that of Jeroboam or Baasha, his dynasty would terminate. Did that occur? Certainly. The dogs would lick Ahab's blood in the place where they licked the blood of Naboth. The dogs licked the blood of Ahab at the pool in Samaria where the harlots bathed, instead of doing so in the vineyard that belonged to Naboth at Jezreel (only seven miles away), but both were in one place (the kingdom of Samaria). Furthermore, Joram who carried the blood of Ahab was the last of Ahab's house, and he was thrown by Jehu upon the very plot of ground where the dogs licked Naboth's blood (at Jezreel) (2 Kings 9:26). In all the Bible there's hardly a more convincing group of prophecies and their marvelous fulfillment than we have here.

"Thou hast sold thyself to do that which is evil (1 Kings 21:20). Ahab did sell himself to do that which is evil in the sight of Jehovah" (1 Kings 21:25). The tragic thing about selling oneself to do evil is that it always ends up being selling oneself for nothing! Judas got no benefit for the thirty pieces of silver. Ahab received no blessing from the vineyard of Naboth. Achan found the rich mantle and the wedge of gold to him were worthless.

"And he did very abominably ... according to all that the Amorites did, whom Jehovah cast out before the children of Israel" (1 Kings 21:26). The Amorites here are used as a synecdoche for all of the seven nations of the Canaanites whom God drove out of Canaan before Israel. "The threat implied by this mention of the horrible wickedness of the Amorites is that Israel also must be cast out of Canaan for the same reason, their idolatry."[12] The eternal justice and impartiality of God made such a casting out of Israel mandatory.

Verse 27
THE REPENTANCE OF AHAB AND GOD'S RECOGNITION OF IT
"And it came to pass, when Ahab heard these words, that he rent his clothes, and put sackcloth upon his flesh, and fasted, and lay in sackcloth, and went softly. And the word of Jehovah came to Elijah the Tishbite, saying, Seest thou how Ahab humbleth himself before me? because he humbleth himself before me, I will not bring the evil in his days; but in his son's day will I bring the evil upon his house."
"And went softly" (1 Kings 21:27). "This may well be translated, `He went about depressed.'"[13] However, Josephus' stated that it means, "He went barefoot."[14]
The passage in Jeremiah 18:7-10 is pertinent to this change in the life of Ahab; and it explains some changes in the plans for the punishment of Ahab; but the punishment was not removed, it was merely delayed. In this connection Canon Cook pointed out that, "The repentance of the Ninevites put off the destruction of Nineveh for about a century."[15]
One might have expected that Ahab's repentance was permanent; but the following chapter records the death of this wicked king and also reveals that Ahab simply did not believe the word of Jehovah as conveyed to him by the mouth of the prophet Micaiah. Alas, that is the failure of whole generations of the children of Adam. Nothing, in all the Bible, is any more important than a little line in Our Saviour's great prayer.

"I pray ... for them ... that believe on me through their word." (John 17:20).

"Their word" here is a reference to the word of the apostles.

In the very nature of God's dealings with mankind, he does not speak to men directly and individually, but through the word of the holy prophets and apostles of the O.T. and the N.T. Just as some today will not believe God's words though the apostles, Ahab of old would not believe God's word through the prophet. The result of that unbelief will be dramatically unfolded in the next chapter.

22 Chapter 22 

Verse 1
THE BATTLE OF RAMOTH-GILEAD AND THE END OF AHAB;
AHAB'S ALLIANCE WITH JEHOSHAPHAT
"And they continued three years without war between Syria and Israel. And it came to pass in the third year, that Jehoshaphat the king of Judah came down to the king of Israel. And the king of Israel said unto his servants, Know ye that Ramoth-gilead is ours, and we are still, and take it not out of the hand of the king of Syria? And he said unto Jehoshaphat, Wilt thou go with me to battle, to Ramoth-gilead? And Jehoshaphat said to the king of Israel, I am as thou art, my people as thy people, my horses as thy horses."
"They continued three years without war between Syria and Israel" (1 Kings 22:1). Not long after Benhadad's second defeat by Ahab, which ended in that "covenant" between Ahab and Benhadad, Ahab fulfilled his part of the "covenant" by providing 2,000 chariots and 10,000 infantry for an allied battle led by Benhadad against the threatening army of Assyrians.[1] This encounter was known as the battle of Qarqar (853 B.C.). The "three years" mentioned here is a reference to the three years following the "covenant." Benhadad, however, had not lived up to his part of the "covenant," still retaining the cities he had promised to restore to Israel.

"Jehoshaphat the king of Judah came down to the king of Israel" (1 Kings 22:2). It was a grave mistake for Jehoshaphat to do this. "He disregarded the vast moral and religious gulf separating the two kingdoms, and made an alliance with Ahab."[2] "This was the first time that a king of Judah (of the house of David) had visited one of the kings who had revolted from that dynasty."[3] "Neither the alliance formed here nor the matrimonial alliance that further cemented the two royal families met with the Lord's approval (2 Chronicles 19:2)."[4]
"Know ye not that Ramoth-gilead is ours, etc.?" (1 Kings 22:2). Yes, this was one of those cities Benhadad had falsely promised to restore. It was a walled city east of the Jordan, one of the cities of refuge, and had served as one of Solomon's provincial capitals.[5]
"I am as thou art, my people as thy people, my horses as thy horses" (1 Kings 22:4). As for the reason why Jehoshaphat agreed to such a sinful and dangerous alliance, Hammond believed that was prompted, in part, by the fact that, "The Syrian army was entrenched at Ramoth-gilead, only forty miles from Jerusalem."[6] Of course, the marriage of Athaliah, a daughter of Ahab and Jezebel, and Jehoram the son of Jehoshaphat, thus sentimentally uniting the two families, might also have been a factor entering into Jehoshaphat's ready acceptance with Ahab's invitation. Whatever the reasons, the alliance was a mistake. Too intimate a relationship with evil people, "Has brought many good people into a dangerous fellowship with the unfruitful works of darkness."[7]
Verse 5
THE FALSE PROPHETS FAIL TO CONVINCE JEHOSHAPHAT
"And Jehoshaphat said to the king of Israel, Inquire first, I pray thee, for the word of Jehovah. Then the king of Israel gathered the prophets together, about four hundred men, and said unto them, Shall I go against Ramoth-gilead to battle, or shall I forbear? And they said, Go up, for the Lord will deliver IT into the hand of the king. But Jehoshaphat said, Is there not here a prophet of Jehovah besides, that we may inquire of him?"
"The king ... gathered the prophets together, about four hundred men" (1 Kings 22:5). This writer rejects the common opinion among scholars that these were prophets of JEHOVAH.

(1) They are not introduced as prophets of Jehovah, but as "the prophets."

(2) Their message was not given in the name of Jehovah, but in that of [~'Adonay], a term that in that culture applied as well to Baal as to the covenant God of the Hebrews.

(3) Besides that, their message was as deceitful and crooked as any that ever came out of the pagan Oracle of Delphi. Strip the word "it" out of their crooked message (Note that it is italicized in the KJV), and what did they say? The Lord shall deliver into the hands of the king! "Deliver what? Ramoth-gilead ... or Israel? Into the hands of the king ... What king? Ahab or Benhadad? This is exactly the way the Delphian oracle replied to Pyrrhus: "Pyrrhus the Romans shall overcome; thou shalt go; thou shalt return never in war shalt thou perish."[8] Opposite meanings depending upon the punctuation are mingled.

(4) The fourth reason why these prophets must not be thought of as prophets of Jehovah is in the fact that Jehoshaphat requested that they consult "a prophet of Jehovah," which barely falls short of the declaration that the four hundred were not prophets of Jehovah, nor does the word besides in the text cancel that implication. In fact, Farrar affirmed that, "The word implies that Jehoshaphat did not believe that these were true prophets."[9] Cook affirmed that, "In all probability, these were not real prophets of Jehovah, as evident from Jehoshaphat's dissatisfaction with them, and from their strong antagonism against Micaiah."[10]
(5) In addition to all this, we learn from the TRUE prophet Micaiah just exactly whose prophets those men were. They were not prophets of Jehovah. Micaiah called them, "His prophets (1 Kings 22:22) and thy prophets" (1 Kings 22:23); they were Ahab's prophets, not God's prophets!

(6) Note also that their number was "four hundred," information that is totally irrelevant unless the narrator intended us to identify these false prophets with the "four hundred priests of the Ashera" (1 Kings 22:18-19) who avoided being slain by Elijah. Those were clearly the only "four hundred priests" supported by Ahab, and the fact of their being called "priests" does not mean that they were not also false prophets. There is no record that Ahab ever slew those "four hundred," and if now we must suppose that he had "four hundred" other religious pretenders in his employ, we would have to conclude that he was in the priest and prophet business, which supposition is antithetical to everything we know about Ahab.

(7) If these "four hundred" false prophets were, in any sense, prophets of Jehovah, why had not Jezebel slain them? Hammond concluded that, "They were the priests of Bethel and Dan, the successors to those appointed by Jeroboam."[11] However, this writer has never believed that Jeroboam's appointees were in any sense true servants of Jehovah. The fact that Jezebel had not killed them proves that they were prophets of Baal or the Ashera. We have read all that the commentators say in their attempt to deny the true identity of these false prophets, but none of them has said anything that compromises or refutes these seven reasons.

Two conflicting opinions of Jehoshaphat and Ahab regarding the institution of prophecy are visible in this episode. "Jehoshaphat regarded a prophet as an instrument of God to reveal God's will to a community, whereas Ahab regarded a prophet as an agent of the throne to influence God"![12]
Verse 8
AHAB RELUCTANTLY SENT FOR THE TRUE PROPHET; MICAIAH
"And the king of Israel said unto Jehoshaphat, There is yet one man by whom we may inquire of Jehovah, Micaiah the son of Imlah, but I hate him; for he doth not prophesy good concerning me, but evil. And Jehoshaphat said, Let not the king say so. Then the king of Israel called an officer, and said, Fetch quickly Micaiah the son of Imlah. Now the king of Israel and Jehoshaphat the king of Judah were sitting each on his throne, arrayed in their robes, in an open place at the entrance of the gate of Samaria; and all the prophets were prophesying before them. And Zedekiah the son of Chenaanah made him horns of iron, and said, Thus saith Jehovah, With these shalt thou push the Syrians, until they be consumed. And all the prophets prophesied so, saying, Go up to Ramoth-gilead, and prosper; for Jehovah will deliver it into the hand of the king."
The false prophets of Baal or Ashera knew what was coming when Ahab sent for Micaiah, so they changed some of their message. This time they actually invoked the name of Jehovah upon their crooked prophecy, but it was still the old Delphian oracle type of deceit and falsehood. Note he italicized "it". (See reason (3) under 1 Kings 22:5, above.)

We may be certain that Ahab called Micaiah reluctantly, and that while Micaiah was being summoned the false prophets redoubled their efforts in the hope of convincing Jehoshaphat. The occasion was a spectacular display of the kings on their thrones dressed in all their royal regalia at the gate of Samaria and those four hundred false prophets putting on a vigorous display of their false prophecies. "Oriental kings had portable thrones which they took with them on their journeys."[13] "It seems very likely that Micaiah was in prison when Ahab sent for him,"[14] This is indicated by the fact of his ready availability to Ahab and his being sent for by a eunuch, the type of officer usually in charge of the harem and of the prison, and likewise by the fact of Zedekiah's arrogant slap of the defenseless Micaiah.

"Zedekiah made him horns ... with these shalt thou push the Syrians" (1 Kings 22:11). This false prophet had a Jehovist name, which speaks not of his religion, but of that of his parents. And like his sponsor Jezebel, he had a knowledge of the Pentateuch. "His use of horns here in his false prophecy is based upon Deuteronomy 33:17 in which Ephraim is compared to a bullock."[15]
Verse 13
MICAIAH WAS INSTRUCTED BY AHAB'S OFFICER ON HOW HE SHOULD PROPHESY
"And the messenger that went to call Micaiah spake unto him saying, Behold, now the words of the prophets declare good unto the king with one mouth: let thy word, I pray thee, be like the word of one of them, and speak thou good. And Micaiah said, As Jehovah liveth, what Jehovah saith unto me, that will I speak. And when he was come to the king, the king said unto him, Shall we go to Ramoth-gilead to battle, or shall we forbear? And he answered him, Go up and prosper; and Jehovah will deliver it into the hand of the king."
Look at that last clause which has that same crooked and deceitful prophecy that the false prophets had spoken with the meaning that, God will deliver (what? perhaps Ahab, perhaps Benhadad) into the hand of the king (what king?) Ahab to Benhadad, or Benhadad to Ahab? That, of course, along with Micaiah's sarcastic and ironical manner identified his words here as ironical sarcasm. Also, let it be noted that Micaiah did not say, "Thus saith Jehovah." Ahab instantly knew that he had not been given a true prophecy of Jehovah.

Verse 16
MICAIAH'S TRUE PROPHECY; ISRAEL'S DEFEAT; AHAB WAS SLAIN
"And the king said unto him, How many times shall I adjure thee that thou speak unto me nothing but the truth in the name of Jehovah? And he said, I saw all Israel scattered upon the mountains, as sheep that have no shepherd; and Jehovah said, These have no master; let them return every man to his house in peace. And the king of Israel said to Jehoshaphat, Did I not tell thee that he would not prophesy good concerning me, but evil?"
"How many times shall I adjure thee?" (1 Kings 22:16). Ahab was well acquainted with Micaiah. as indicated not only by this remark, but also by the fact that Ahab was familiar with other prophecies which he had heard from the mouth of Micaiah. For this reason, we hold the Jewish legend to be true that Micaiah here is exactly the same prophet Ahab had encountered upon those two other occasions (1 Kings 20:13,35), which would also account for the fact of Ahab having thrown him into prison. Note also that Ahab's charge that Micaiah never prophesied anything good concerning him was not true (See 1 Kings 20:13ff).

"Israel scattered upon the mountains, as sheep that have no shepherd" (1 Kings 22:17). These identical words concerning Israel were also used by Moses (Numbers 27:17). "Such coincidences (for there are many examples of them) afford the most powerful proof that the Pentateuch was then written."[16] This was prior to the ninth century B.C. There was nothing ambiguous about this prophecy of the scattering of Israel and the loss (death) of their shepherd; because for generations, all Israel had been familiar with the true meaning of these words as first spoken by Moses.

Verse 19
MICAIAH CONTINUED HIS PROPHECY IN MORE DETAIL
"And Micaiah said, Therefore hear the word of Jehovah: I saw Jehovah sitting on his throne, and all the host of heaven standing by him on his right hand and on his left. And Jehovah said, Who shall entice Ahab, that he may go up and fall at Ramoth-gilead? And one said on this manner, and another said on that manner. And there came forth a spirit (The Hebrew has the spirit), and stood before Jehovah and said, I will entice him. And Jehovah said unto him, Wherewith? And he said, I will go forth, and will be a lying spirit in the mouth of all his prophets. And he said, Thou shalt entice him, and shalt prevail also: go forth, and do so. Now therefore, behold, Jehovah hath put a lying spirit in the mouth of all these thy prophets; and Jehovah hath spoken evil concerning thee."
Here we have a glimpse of the same divine method of dealing with willful and inveterate sinners that the apostle Paul spoke of, as follows:

"Because they received not the love of the truth that they might be saved ... for this cause, God sendeth them a working of error (strong delusion in the KJV), that they should believe a lie, that they all might be judged who believed not the truth but had pleasure in unrighteousness" (2 Thessalonians 2:10-12).

Many of the comments of scholars on this paragraph are uninformed and inaccurate. "It is hard to suppose that one of the holy angels was a lying spirit."[17] The text does not say such a thing. It says THE spirit, which is doubtless a reference to one of the seven spirits before the throne of God, proposed, and later became the lying spirit in the false prophets. A little reflection will reveal, that whenever God decides to deceive a wicked, willful and inveterate sinner, he certainly will do so; and this passage tells how it is done. It is accomplished by a lying spirit; but the spirit involved in such an assignment is doing God's will and is therefore righteous! In many ways, this is similar, and perhaps identical with judicial hardening, a condition which, in one sense, is accomplished by the direct work of God.

In both of these, there are discernible three centers of responsibility: (1) the wicked, unrepentant, enemy of God, who is the subject; (2) the instrument who is a person, or persons, in the willing service of Satan; and (3) God Himself, who wills that the deception be achieved.

In the case of the deception of Ahab, he himself was to blame because he did not love the truth, but hated it, and any prophet who told him the truth. The instrument of his deception was his four hundred false prophets. God had hardened them, and that means that they were incapable of knowing the difference between truth and falsehood. Such hardening is also called "delusion," "darkening" or "blindness," which is a condition effected in the mind of the person who has irrevocably rejected God, a punishment effected by God Himself by means of a heavenly spirit sent to accomplish it.

"The statement here that the `lying spirit was from the Lord' fails to satisfy many modern minds, but it is consistent with other Scriptures."[18] Amen! See Paul's statement above. Also see 1 Samuel 16:14 which speaks of, "the evil spirit from the Lord" that tormented Saul. "The sending of the evil spirit from the Lord should be regarded as done by the permissive will of God,'"[19] and even then only at a time when the irrevocable nature of the sinner's rebellion against God is fully revealed. "Ahab had had ample chances to know the truth, first from Elijah, and later from Micaiah."[20]
Matheney's allegation that, "Micaiah's belief that God inspired men to lie is one evidence for progressive revelation,"[21] is due to his failure to understand the doctrine of judicial hardening of sinners who are irrevocably committed to evil.

Verse 24
INSULTED BY ZEDEKIAH; AND AGAIN SENT TO PRISON; MICAIAH CALMLY SAID THAT AHAB WOULD DIE IN THE BATTLE
"Then Zedekiah the son of Chenaanah came near and smote Micaiah on the cheek, and said, Which way went the Spirit of Jehovah from me to speak to thee? And Micaiah said, Behold, thou shalt see on that day, when thou shalt go into an inner chamber to hide thyself. And the king of Israel said, Take Micaiah and carry him back to Amon the governor of the city, and to Joash the king's son; and say, Thus saith the king, put this fellow in the prison, and feed him with bread of affliction and with water of affliction, until I come in peace. And Micaiah said, If thou return at all in peace, Jehovah hath not spoken by me. And he said, Hear ye, all of you."
"Whether the prophets tell the truth or not, it is acknowledged that they are inspired of Jehovah."[22] Any such statement as this is untrue. It is the grossest kind of error to equate the ravings of some deluded false prophet with the sober pronouncements of one who is truly inspired. Falsehoods from a blinded, hardened and deluded false prophet are not inspired of Jehovah. It is true, of course, that Zedekiah himself believed that God had spoken to him; but with God's permission, Satan had deceived him. "Zedekiah knew that he had not invented his prophecy, and that enabled him to rise up in animosity and slap Micaiah; but that only proved that it was not the Spirit of God that inspired him. If he had truly been inspired of God, he would not have felt that he needed to support his words with violence, but he would have left the defense of his words quietly to the Lord, as did Micaiah."[23]
"Then Zedekiah ... smote Micaiah on the cheek" (1 Kings 22:24). "This holy prophet standing perhaps with his hands bound, bearing testimony to the truth of God, and yet sustaining that cruel and painful insult without either shame or anger is a worthy type of Our Lord before Caiaphas, suffering the same indignity."[24]
"Thou shalt see ... on that day when thou shalt go into an inner chamber to hide thyself" (1 Kings 22:25). Cook gave the meaning of this: "When the news of Ahab's death, caused by his following your false prophecy, reaches Samaria and you must hide yourself from the vengeance of Jezebel and Ahaziah --in that day, you will know which of us is the false prophet."[25]
"Feed him with bread of affliction and with water of affliction, until I come in peace" (1 Kings 22:27). Since it appears that Micaiah was already a prisoner, this amounted to an additional sentence of such a diet.

"If thou return at all in peace, Jehovah hath not spoken by me" (1 Kings 22:28). This was a flat declaration that Ahab would die at Ramoth-gilead, and in such an announcement, which he called all of the people to hear, "Micaiah accepted the test of all true prophecy, namely, that it will come to pass (Deuteronomy 18:20-22; Jeremiah 28:9)."[26]
Verse 29
AHAB'S PITIFUL EFFORTS TO PREVENT MICAIAH'S PROPHECY FROM COMING TRUE
"So the king of Israel and Jehoshaphat the king of Judah went up to Ramoth-gilead. And the king of Israel said unto Jehoshaphat, I will disguise myself, and go into the battle; but put thou on thy robes. And the king of Israel disguised himself, and went into the battle. Now the king of Samaria had commanded the thirty-two captains of his chariots, saying, Fight neither with small nor great, save only with the king of Israel. And it came to pass, that when the captains of the chariots saw Jehoshaphat, that they said, Surely it is the king of Israel; and they turned aside to fight against him: and Jehoshaphat cried out. And when it came to pass, that the captains of the chariots saw that it was not the king of Israel, that they turned back from pursuing him."
"But put thou on thy robes" (1 Kings 22:30). What a dunce was Jehoshaphat for allowing himself to be deceived into accepting such an arrangement as this. It almost resulted in his death. "The purpose of Ahab's disguise was not treachery against Jehoshaphat, but for the avoidance of fate,"[27] as we would say it, "to avoid the fulfillment of Micaiah's prophecy." He was actually trying to hide from God.

"And Jehoshaphat cried out" (1 Kings 22:32). "This was not a prayer to God, but his battle-cry."[28] It is this writer's view that it was indeed a cry to God.

Verse 34
A RANDOM ARROW FINDS ITS MARK AND SLAYS AHAB
"And a certain man drew his bow at a venture, and smote the king of Israel between the joints of the armor: wherefore he said unto the driver of his chariot, Turn thy hand, and carry me out of the host; for I am sore wounded. And the battle increased that day: and the king was stayed up in his chariot against the Syrians, and died at even; and the blood ran out of the wound into the bottom of the chariot. And there went a cry throughout the host about the going down of the sun, saying, Every man to his city, and every man to his country."
"A certain man ... smote the king ... between the joints of the armor" (1 Kings 22:34). Jewish writers, following the opinion of Josephus, attempt to identify this certain man as Naaman; "But it is directly contrary to the spirit of the narrative to attempt an identification. As it was a chance arrow, it was also by an unknown archer."[30]
"Between the joints of the armor" (1 Kings 22:34). I have seen specimens of the type of armor used in those days on display in the Metropolitan Museum on Fifth Avenue in Manhattan, and from Montgomery's inspection of those exhibits, he concluded that, "The arrow struck Ahab between the metal scales that covered the mobile upper legs and joints, and the solid metal breastplate above."[31] This would mean that he was struck in the upper thigh, or groin.

Verse 37
FOLLOWING THE DEATH OF AHAB; WASHING THE BLOOD OUT OF THE CHARIOT; BURIAL IN SAMARIA; SUCCESSION OF AHAZIAH
"So the king died, and was brought to Samaria, and they buried the king in Samaria. And they washed the chariot by the pool of Samaria; and the dogs licked up his blood (Now the harlots washed themselves there); according to the word of Jehovah which he spake. Now the rest of acts of Ahab, and all that he did, and the ivory house which he built, and all the cities that he built, are they not written in the book of the chronicles of the kings of Israel? So Ahab slept with his fathers; and Ahaziah his son reigned in his stead."
"So the king died ... and they buried him in Samaria" (1 Kings 22:37). "Jezebel was to be eaten by dogs; but Ahab, because of his temporary repentance, was allowed honorable burial. To a Jew the worst punishment that could befall a man was NOT to be buried."[32]
"And the dogs licked up his blood" (1 Kings 22:38). The critics who reject this as a fulfillment of Elijah's prophecy (1 Kings 21:23) betray themselves as unrealistic nitpickers. The basis upon which some deny the fulfillment is that "the same place" mentioned in the prophecy is diverse from the facts of Naboth having died in Jezreel and Ahab's blood having been licked at the pool of Samaria, but BOTH places were in the one place called Samaria (the kingdom); BOTH were Ahab's places of residence; and they were less than seven miles apart! Our text here says that this licking of the blood at the pool of Samaria was "according to the word of Jehovah, which he spake (1 Kings 22:38)," all of the nit-pickers to the contrary notwithstanding! Such critical scholars are of the same identity with those whom our Lord identified as "straining out gnats and swallowing camels"! It should also be remembered in this connection that the repentance of Ahab also resulted in some changes in what God had prophesied regarding his death.

"Now the harlots washed themselves there" (1 Kings 22:38). It is of interest that, "A large tank or reservoir, probably identical with this pool, still remains on the slope of the hill of Samaria outside the walls."[33]
"The ivory house which he built" (1 Kings 22:39). Archaeologists have brought to light Ahab's ivory palace. "The remains of the structure reveal that the walls were faced with white marble, giving the appearance of ivory; and there were numerous plaques, panels, and pieces of furniture decorated with ivory. In a double sense his palace was called an "ivory" house."[34]
Verse 41
AN EVALUATION OF THE REIGN OF JEHOSHAPHAT
"And Jehoshaphat the son of Asa began to reign over Judah in the fourth year of Ahab king of Israel. Jehoshaphat was thirty and five years old when he began to reign; and he reigned twenty and five years in Jerusalem. And his mother's name was Azubah the daughter of Shilhi. And he walked in all the way of Asa his father; he turned not aside from it, doing that which was right in the eyes of Jehovah; howbeit the high places were not taken away; the people still sacrificed and burnt incense in the high places. And Jehoshaphat made peace with the king of Israel."
Jehoshaphat is here credited with being a righteous king, doing that which was right in the eyes of the Lord, but this is not a blanket endorsement of everything that he did. His failure to close down the high places is mentioned specifically, and also his making peace with Ahab. "He was in almost all respects a godly man, his main mistake being that alliance with Ahab."[35]
"In these verses, the narrator returns to the history of the kingdom of Judah, giving a brief sketch of the reign of Jehoshaphat, which is more covered completely in 2 Chronicles 17-20."[36]
Verse 45
A BRIEF SUMMARY OF THE REIGN OF JEHOSHAPHAT
"Now the rest of the acts of Jehoshaphat, and his might that he showed, and how he warred, are they not written in the book of the chronicles of the kings of Judah? And the remnant of the sodomites, that remained in the days of his father Asa, he put away out of the land. And there was no king in Edom: a deputy was king. Jehoshaphat made ships of Tarshish, to go to Ophir for gold: but they went not; for the ships were broken at Ezion-geber. Then said Ahaziah the son of Ahab unto Jehoshaphat, Let my servants go with thy servants in the ships. But Jehoshaphat would not. And Jehoshaphat slept with his fathers, and was buried with his fathers in the city of David; and Jehoram his son reigned in his stead."
"The book of the chronicles of the kings of Judah" (1 Kings 22:45). From 2 Chronicles 20:24, we may conclude that the history of Jehoshaphat's reign was written by Jehu the son of Hanani.

"The remnant of the sodomites ... he put away out of the land" (1 Kings 22:46). The divine disapproval of this shameful vice is everywhere apparent in the Word of God. In no sense whatever is homosexuality approved of God as an acceptable life-style; and an apostle of Jesus Christ flatly declared that, "They (certain sinners including sodomites) shall not inherit the kingdom of God" (1 Corinthians 6:10). It is mentioned here that the king's removal from the land of Judah of all of the practitioners of this type of debauchery was a God-approved act of Jehoshaphat.

"And there was no king in Edom" (1 Kings 22:47). "It is implied here that the deputy who ruled in Edom was appointed by Jehoshaphat. This is mentioned here in order to explain how it was that Jehoshaphat could have built a fleet at Ezion-geber."[37]
"Ships of Tarshish" (1 Kings 22:48). This is a reference to a certain type of ships used in the commercial trade of those days.

"The ships were broken at Ezion-geber" (1 Kings 22:48). We may only guess as to what happened at this seaport lying at the northern extremity of the Gulf of Aqaba, where Solomon had once launched his navy. Some scholars believe that Jehoshaphat's incompetent mariners destroyed the ships, but it might have been an untimely storm, a disastrous fire or some other calamity.

"Ahaziah the son of Ahab said, Let my servants go with thy servants. But Jehoshaphat would not" (1 Kings 22:49). There is an excellent explanation of Jehoshaphat's refusal in 2 Chronicles 20:37. "Then Eliezer the son of Dodavahu of Maresha prophesied against Jehoshaphat, saying, Because thou hast joined thyself with Ahaziah, Jehovah destroyed thy works. And the ships were broken, so that they were not able to go to Tarshish." Thus Jehoshaphat might have decided that God was opposed to the enterprise; and, as Montgomery noted, "He feared the intrusion of his Northern neighbors into his affairs in Judah."[38] Also, the extreme wickedness of Ahaziah might have influenced Jehoshahat's decision to have no more to do with him. "Ahaziah the king of Israel ... did very wickedly" (2 Chronicles 20:35).

"Jehoram his son reigned in his stead" (1 Kings 22:50). This concludes the record of Jehoshaphat in 1Kings; but it is discussed much more fully in 2 Chronicles 17-20.

Verse 51
AN INTRODUCTION OF THE REIGN OF AHAB'S SON; AHAZIAH
"Ahaziah the son of Ahab began to reign over Israel in Samaria in the seventeenth year of Jehoshaphat king of Judah, and he reigned two years over Israel. And he did that which was evil in the sight of Jehovah, and walked in the way of his father, and in the way of his mother, and in the way of Jeroboam the son of Nebat, wherein he made Israel to sin. And he served Baal, and worshipped him, and provoked to anger Jehovah the God of Israel, according to all that his father had done."
"These three verses are closely connected with 2 Kings 1. The division here obscures the connection between the sin of Ahaziah and the judgment which it provoked."[39]
"Ahaziah ... began to reign ... in Samaria ... and he reigned two years in Israel" (1 Kings 22:51). The Jewish method of counting years by including portions as whole years, in this instance, increases this evil ruler's tenure on the throne of Israel. As Cook noted, "He ruled not much more than a twelfth month."[40]
"Ahaziah ... walked in the way of his mother" (1 Kings 22:52). "This is the only place in the Bible where we find this expression."[41] This stresses the continuing influence of Jezebel even after the death of Ahab. It was to that evil woman alone, or at least in the principal part, that the cause of the retrogression of Israel into idolatry must be assigned.

The ending of 1Kings here results from the arbitrary division of the one Book of Kings into two parts by the translators of the Septuagint (LXX) who found the roll upon which both books were written too cumbersome and simply divided into two rolls. Our English Bible has followed that division.

